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dhrtarastra uvaca

dharmaksetre kuruksetre samaveta yuyutsavah
mamakah pandavas cai’va kim akurvata Sarhjaya

Dhrtarastra said: O Sarhjaya, assembled in the holy field of
Kuruksetra and eager to fight, what did my people and the
Pandavas do? (1.01)

TS 39

T g UTUEAHIh 8 AT AT |

ST IYRRT ST a9 39T IR

sarhjaya uvaca

drstva tu pandavanikarm vytidharm duryodhanas tada

acaryam upasamgamya raja vacanam abravit
Sarhjaya said: Seeing the battle formation of the Pandava s army,
King Duryodhana approached his guru, Drona, and spoke these
words: (1.02)

TR ATISYTOM, 3T Wt = |

ZIat GUETET ad RrIoT SEaT 121

pasyaitarh panduputranam acarya mahatim camtim

vytudham drupada putrena tava sisyena dhimata
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O master, behold this mighty army of the sons of Pandu, arranged
in battle formation by your talented disciple, the son of Drupada
(1.03)

I 3T AT HHISTOHT G |

UM TRIEST  §UEsd TeRE: 1K1

atra $Ura mahesvasa bhimarjunasama yudhi
yuyudhano viratasca drupadasca maharathah
TR FThd: FIRRISTRT JEaH |

GBIt FiaToRT ST RIS 114l

dhrstaketus cekitanah kasirajasca viryavan
purujit kuI(l\tibhOj asca éaibyﬁaé,rca narapungavah
JHUMHIIT [Fhd 3THHRE A4 |

AR SoeaTEe Od T JEREE: 1|
yudhamanyusca vikranta uttamaujasca viryavan
saubhadro draupadeyasca sarva eva maharathah

There are many heroes and mighty archers equal to Bhima and
Arjuna in war such as Yuyudhana, Virata, and the great warrior
Drupada; Dhrstaketu, Cekitana, and the heroic King of Kashi;
Purujit, Kuntibhoja, and the great man Saibya the valiant
Y udhamanyu, the formidable Uttamauja, the son of Subhadra, and
the sons of Draupad, al of them are great warriors. (1.04-06)

e g fafrer o am e g

TToeRT 79 o Tge ) & O el

asmakarn tu visista ye tan nibodha dvijottama
nayaka mama sainyasya sarmjiartham tan bravimi te

Also know, O best among the twice born, the distinguished ones on
our side. | shal name the commanders of my army for your
information: (1.07)

AT WSS RO U SIS |
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IrzaemT faeRvise SmEe a99 = e

bhavan bhismasca karnasca krpasca samitirhjayah
asvatthama vikarnasca saumadattis tathaiva ca
I T Te&: IR ASd TS T |

AFTRSTIERT: A9 JEIaaTRat: 1R

anye ca bahavah §tira madarthe tyakta jivitah
nana $astra praharanah sarve yuddha visaradah

Yoursdf, Bhisma, Karna, the victorious, Krpa, Asvatthama,
Vikarna, son of Somadatta, and many other heroes who have
risked their lives for me. They are armed with various wespons,
and all are skilled in warfare. (1.08-09)

IAITTA g AT Tt HTSHTTARTRIAT |

T feaey vAst et HreiRigaT 1ol

aparyaptarm tad asmakarm balarh bhigsmabhi raksitam
paryaptam tvidam etesarm balarh bhimabhi raksitam
T = TAY TATAETH HATAAT: |

WIS TaATRER] e O T B 11zl

ayanesu ca sarvesu yatha bhagam avasthitah
bhismam eva’bhiraksantu bhavantah sarva eva hi

Our army, commanded by Bhisma, is invincible; while their army,
protected by Bhima, is easy to conquer. Therefore, al of you,
occupying your respective positions on al fronts, protect only our
commander Bhisma. (1.10-11)

AT G & Fodg: [ame: |
TETE faee: 3Ted 39T garaaT 18R

tasya samjanayan harsam kuruvrddhah pitamahah
simha nadarmh vinadyo ccaih sankharh dadhmau
pratapavan
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The mighty Bhisma, the eldest man of the Kuru dynasty, roared as
alion and blew his conch loudly, bringing joy to Duryodhana. (1.12)

qd: TTSERT WIFT GRS |

TEAT o O 3= ggeisHad 1231l

tatah sankhas ca bheryas ca panavanaka gomukhah
sahasai’va’bhyahanyanta sa $abdas tumulo’bhavat

After that, conches, kettledrums, cymbals, drums, and trumpets
were sounded together. The commotion was tremendous. (1.13)

Tt TR TR TR Tald Taa R |

HTEE: qTUEaEeT ol STy 9EuAd: 1R¥

tatah $vetair hayair yukte mahati syandane sthitau
madhavah pandvas cai’va divyau s$ankhau
pradadhmatuh

Then Lord Krsna and Arjuna, seated in a grand chariot yoked with
white horses, blew their celestial conches. (1.14)

ST SRRl Saa ST |

G2 gul TERTE et TR 124

paficajanyam hrsikeso devadattarh dhanarhjayah
paundram dadhmau maha $ankhar bhima karma
vrkodarah

Krsna blew His conch, Paificganya; Arjuna blew his conch,
Devadatta; and Bhima, the doer of formidable deeds, blew his big
conch, Paundra. (1.15)

TSI ST g JTHTRR: |

Trot: TESaTT JATTHIOTISTR 112811
anantavijayam raja kunti putro yudhisthirah
nakulah sahadevas ca sughosa manipuspakau
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FHITITT A RRIUE T HER: |

TG ORI AT ThSaTaRISTa: 1291

kasyas ca paramesvasah sikhandi ca maha rathah
dhrstadyumno viratas ca satyakis ca’parajitah

ORI AT FI3T: IETd |

AIEET TR SSE 39 9 9Uh 12411

drupado draupadeyas ca sarvasah prthivi pate
saubhadra$ ca mahabazhuh  sankhan dadhmuh prthak
prthak

O Lord of the Earth; King Y udhisthira, the son of Kunti, blew his
conch named Anantavijaya; while Nakula and Sahadeva blew
Sughosa and Manipuspaka conches, respectively. The King of
Kasi, the mighty archer; Sikhandi, the great warrior;
Dhrstadyumna, Virata, the invincible Satyaki, King Drupada, the
sons of Draupadi, and the mighty son of Subhadra, blew their
respective conches. (1.16-18)

T TSI SRS BeTH S9aRad |

T gt = gt A 1R 1

sa ghoso dhartarastranarm hrdayani vyadarayat
nabhas ca prthivim caiva tumulo vyanunadayan

The tumultuous uproar, resounding through earth and sky, tore the
hearts of the Kauravas. (1.19)

37 FATAAT TEAT HTARTE AT |

I STEIT 9% 3T 908 1RO

atha vyavasthitan drstva dhartarastran kapidhvajah
pravrtte sastrasarmpate dhanur udyamya pandavah

FEeR 8T AT 389 318 Je I |

TER SYAR A ¥4 T 4STA 1R2 ||

hrsikesarm tada vakyam idam aha mahipate

senayor ubhayor madhye ratharm sthapaya me’cyuta
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Tag AT FRIGISE Tgeh™I afed |

R T U ATgeTT AT 0TI (1R

yavad etan nirikse’harh yoddhu kaman avasthitan
kair maya saha yoddhavyam asmin ranasamudyame

Seeing the sons of Dhrtarastra standing and the war about to begin
with the hurling of weapons, Arjuna, whose banner bore the
emblem of Lord Hanumana, took up his bow and spoke these
words to Lord Krsna: O Lord, please stop my chariot between the
two armies until 1 behold those who stand here eager for the battle
and with whom | must engage in this act of war. (1.20-22)

FETIHH AAGISE T TAST THEIAT: |

HTARTET g9 J5 TUAr=rehisa: 1IR3

yotsyamanan avekse’harm ya ete’tra samagatah
dhartarastrasya durbuddher yuddhe priyacikirsavah

| wish to see those who are willing to serve and appease the evil-

minded son of Dhrtarastra by assembling here to fight the battle.
(1.23)

ST 39
T oAl FHehRN SRR WRA |
TR TR 9 ST Hy 1RY |
samjaya uvaca
evam ukto hrsikeso gudakesena bharata
senayor ubhayor madhye sthapayitva rathottamam
: [ = HETEAT |
39T 9T 93A AHAAT e 81 1RSI
bhisma drona pramukhatah sarvesar ca mahiksitam
uvaca partha pasyai’etan samavetan kurtin iti

Sarhjaya said: O King, Lord Krsna, as requested by Arjuna, placed
the best of al the chariots in the midst of the two armies facing
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Bhisma, Drona, and dl other Kings, and said to Arjuna: Behold
these assembled Kurus! (1.24-25)

T e ek e et foame

T HIGAT 9T I3 9 TE e a2 1RE |
tatra’pasyat sthitan parthah pitfn atha pitamahan
acaryan matulan bhratin putran pautran sakhims tatha

There, Arjuna saw his uncles, grandfathers, teachers, materna
uncles, brothers, sons, grandsons, and comrades. (1.26)

TR Jeased U9R YR AT |

AT T T B D Fa T AARIAH 1RO

$vasuran suhrdas cai’va senayor ubhayor api

tan samiksya sa kaunteyah sarvan bandhtin avasthitan

FOIT AT fIsE— 389 IwEid |

TIY T T I TRy 1R

krpaya parayavisto visidann idam abravit

drstvemarn svajanar krsna yuyutsurn samupasthitam

AT~ 79 0 % F 9T |

JUYFT IRN T e AT IRR

sidanti mama gatrani mukham ca pariSusyati

vepathus ca sarire me romaharsas ca jayate

Seeing fathers-in-law, companions, and al his kinsmen standing in
the ranks of the two armies, Arjuna was overcome with great
compassion and sorrowfully said: O Krsna, seeing my kinsmen
danding with a desire to fight, my limbs fall and my mouth
becomes dry. My body quivers and my hairs stand on end. (1.27-
29)

TTUETE A EAT b = TIRGard |

T A AT FHAE T H A 13011

gandivarh srarnsate hastat tvak caiva paridahyate

na ca saknomy avasthaturh bhramativa ca me manah

Ffre T ™ A= R |
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T T AASTIAN &l ST STTEd 113211

nimittani ca pasyami viparitani kesava

na ca sreyo’nupasyami hatva svajanam ahave
The bow dips from my hand, and my skin intensaly burns. My
head turns, | am unable to stand steady, and O Krsna, | see bad
omens. | see no use of killing my kinsmen in battle. (1.30-31)

T opTee fooTe 0T 9 IS g 7 |
& T T s o6 wPR Siifaa= ar s

na kankse vijayarh krsna na ca rajyam sukhani ca

kirh no rajyena govinda ki bhogair jivitena va

ST 7 hrgiga A1 TS TR G T |

A ST g ATOTIR Fekeall ST 133 1)

yesam arthe kanksitarh no rajyarm bhogah sukhani ca

ta ime’vasthita yuddhe pranams tyaktva dhanani ca
| desire neither victory nor pleasure nor kingdom, O Krsna. What
is the use of the kingdom or enjoyment or even life, O Krsna,
because al those 3% for whom we desire kingdom, enjoyments,
and pleasures % are standing here for the battle, giving up their
lives and wealth? (1.32-33)

It e g ada = fameT: |

TTACTT: ZARRE AT T TS T 13211

acaryah pitarah putras tathaiva ca pitamahah
matulah §vasurah pautrah s$yalah sambandhinas tatha
TAM T &1 $31H  SaAls 7gHE |

AT SRR &dt: foh J wéTehd 12411

etan na hantum icchami ghnato’pi madhustidana

api trailokya rajyasya hetoh kirm nu mahikrte

| do not wish to kill teachers, uncles, sons, grandfathers, materna
uncles, fathers-in-law, grandsons, brothers-in-law, and other
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relatives who are about to kill us, even for the sovereignty of the
three worlds, let alone for this earthly kingdom, O Krsna. (1.34-35)

e JTeRTEM = 1 Yk SATS] ST |

T TAT3EE AT Bcdd T ATAATE: 112411

nihatya dhartarastran nah ka pritih syaj janardana
papam evasrayed asman hatvaitan atatayinah

O Lord Krsna, what pleasure shal we find in killing the sons of
Dhrtarastra? Upon killing these felons, we shdl incur only sin.
(1.36)

AT el a9 B STaRTSe T W |

Tt & el & gie=: e 71ed 13011

tasman narha vayarm hantum dhartarastran
svabandhavan

svajanarm hi katharh hatva sukhinah syama madhava

Therefore, we should not kill our cousin brothers, the sons of
Dhrtarastra How can we be happy after killing aur relatives, O
Krsna? (1.37)

T T T ATIEAA: |

FAGTAFA AN T =TT 13¢ 1l

yady apy ete na pasyanti lobhopahata cetasah
kulaksayakrtarh dosarh mitradrohe ca patakam

el T O FIE: 911G oA Fafdgd |

FARTPA AN TITARR I 112%11

katharh na jieyam asmabhih papad asman nivartitum
kulaksaya krtarh dosarh prapasyadbhir janardana

Though they, blinded by greed, do not see evil in the destruction of
the family or sin in being treacherous to friends, why should not
we, who clearly see evil in the destruction of the family, think about
turning away from this sin, O Krsna? (1.38-39)
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TR YUl FrerelqT: T |
T T et Pt FTAISTITTHT %01

kulaksaye pranasyanti kuladharmah sanatanah
dharme naste kularm krtsnam adharmo’bhibhavatyuta

Eterna family traditions and codes of conduct are destroyed with
the destruction of the family. Immordity prevails in the family due
to the destruction of family traditions. (1.40)

STEHTTYETT FT G~ PoTeT: |
Y TR AW AT TR 1122 1)

adharmabhibhavat krsna pradusyanti kula striyah

strisu dustasu varsneya jayate varnasarnkarah
And when immorality prevails, O Krsna, the women of the family
become corrupted; when women are corrupted, many socia
problems arise. (1.41)

TR RXFPT FAATH Fold T |

YAt TRy & JATveTEehieh T 1121

samkaro narakayaiva kulaghnanarm kulasya ca
patanti pitaro hyesam lupta pindodaka kriyah

This brings the family and the dayers of the family to hell because
the spirits of their ancestors are degraded when deprived of
ceremonid offerings of rice-bal and water. (1.42)

BIOR Tk TrelsAHT TUReRTF: |

ST SAYHE: Ferem e AT %31

dosair etaih kulaghnanarh varna sarnkara karakaih
utsadyante jatidharmah kula dharmasca sasvatah
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The everlasting qudlities of socid order and family traditions of
those who destroy their family are ruined by the sinful act of

illegitimacy. (1.43)

SAHATHOT FTSATOTE TG |

ARSI Al T eyl

utsanna kula dharmanarm manusyanam janardana
narake’niyatarh vaso bhavati’ty anususruma

We have been told, O Krsna, that people whose family traditions
are destroyed necessarily dwell in hell for along time. (1.44)

38T 9 98 UT9 o SHardT a9y |

TG ISTGEATA ] TS STAT: 1111

aho bata mahat papamm karturh vyavasita vayam

yad rajya sukha lobhena hanturh svajanam udyatah
Alasl We are ready to commit a great sin by striving to slay our
relatives because of greed for the pleasures of the kingdom. (1.45)

TS g AYATRRY SR STEITO: |

HTARTSET R01 &9 A 7 &A% W 1% )

yadi mam apratikaram asastram Sastrapanayah
dhartarastra rane hanyus tan me ksematararh bhavet

It would be far better for me if the sons of Dhrtarastra should kill
me with their weapons in battle while | am unarmed and
unresisting. (1.46)

T 39

T IFAISH: TS AR 3T |

I O3R 99 SR fos-m=: 19l

sarhjaya uvaca

evam uktva’rjunah sammkhye rathopastha upavisat
visrjya sasaramh capam $okasarhvignamanasah
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Sarhjaya said: Having said this in the battle field and casting aside
his bow and arrow, Arjuna sat down on the seat of the chariot with
his mind overwhelmed with sorrow. (1.47)

3 TR AR IARIATNR] T AT
RIS SIS{STEART AT TSR 1|
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna sarmvade arjunavisadayogo
nama prathamo’dhyayah

Thus ends the first chapter named “Arjuna’s Dilemma” of the
Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in
the form of the dialogue between
Srikrsna and Arjuna.

7Y TgdEssm:
CHAPTER 2
TRTT:
TRANSCENDENTAL KNOWLEDGE

REPKRCIC

& qeT FoEAT, TP |

Farsiig=4 38 AT AT 9YEET: 1121

sarhjaya uvaca

tarh tatha krpayavistam asruptirnakuleksanam
visidantam idarh vakyam uvaca madhustidanah

Sarhjaya said: Lord Krsna spoke these words to Arjuna whose
eyes were tearful and downcast and who was overwhelmed with
compassion and despair. (2.01)

HIpETa
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P F3T 38 fasy Iguieday |

TSI ST AR A IR

$r1 bhagavan uvaca

kutas tva kasmalam idarh visame samupasthitam
anaryajustam asvargyam akirtikaram arjuna

The Supreme Lord said: How has the dgjection come to you at this
juncture? This is not fit for an Aryan (or a person of noble mind
and deeds). It is disgraceful, and it does not lead one to heaven, O
Arjuna. (2.02)

Foredd 7 O T Y A &5 ST |

g% BEEAREeT TFA TS 9T 113 11

klaibyarn ma sma gamah partha naitat tvayy upapadyate
ksudrarh hrdaya daurbalyarm tyaktvottistha parartapa

Do not become a coward, O Arjuna, because it does not befit you.
Shake off this trivial weakness of your heart and get up for the
battle, O Arjuna. (2.03)

S A=

el o7 378 I a0 9 qYE |

T gfaaiee® JeTeT AfRgET 1l

arjuna uvaca

katharh bhismam aharh sammkhye dronam ca
madhustidana

isubhih prati yotsyami pujarhav aristidana

Arjuna said: How shall | strike Bhisma and Drona, who are worthy
of my worship, with arrows in battle, O Krsna? (2.04)

A e & megyEe
ST ek VeI TdTE +fiep |
IS TRTH SRR 1411
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gurtin ahatva hi mahanubhavan

sreyo bhokturh bhaiksyam api’ha loke
hatva’rthakamars tu gurtin ihai’va
bhuiijiya bhogan rudhirapradigdhan

It would be better, indeed, to live on dms in this world than to day
these noble gurus because by killing them | would enjoy wealth and
pleasures stained with their blood. (2.05)

T g TosT: A= AT IR

g 1 SToW g a1 A7 ST2: |

I T & A TASISTRL

AsareT: TR SITARTSET: g 1|

na caitad vidmah kataran no gariyo

yad va jayema yadi va no jayeyuh

yan eva hatva na jijivisamas

te’vasthitah pramukhe dhartarastrah
We do not know which aternative % to fight or to quit % is better
for us. Further, we do not know whether we shall conquer them or
they will conquer us. We should not even wish to live after killing
the sons of Dhrtarastra, who are standing in front of us. (2.06)

TGS T:

eI &t THETEEr: |

=g T HiRad gie a1 ™
%wﬁs‘s'mﬁmmm o\l
karpanyadosopahatasvabhavah

prcchami tvarm dharmasarmmiidhacetah
yacchreyah syan niscitarm bruhi tan me
sisyas te’harh $adhi marm tvam prapannam

My senses are overcome by the weskness of pity, and my mind is
confused about duty (Dharma). | request Y ou to tell me, decisively,
what is better for me. | am Your disciple. Teach me who has
taken refuge in You. (2.07)
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T & guzan q9rageng

T3 TSSO A0 |

AT JHT AT Fgf

= GRIOTH AT I e

na hi prapasyami mamapanudyad

yacchokam ucchosanam indriyanam

avapya bhiimav asapatnam rddharn

rajyarn suranam api cadhipatyam
| do not perceive that gaining an unrivaled and prosperous kingdom
on this earth, or even lordship over the celestial controllers (Devas)
will remove the sorrow that is drying up my senses. (2.08)

ST 39

T IR BN TR TR |

T I A mfaen S it 99a 8 1R

sarmjaya uvaca

evam uktva hrsikesamh gudakesah parartapa

na yotsya iti govindam uktva tisnir babhtiva ha

Sarmjaya said: O King, after spesking like this to Lord Krsna, the
mighty Arjunasaid to Krsna: | shall not fight, and he became silent.
(2.09)

a9 39T SRS 9RO 39 MR |

TR IR 7 fasiE 38 9= 1201

tam uvaca hrsikesah prahasann iva bharata
senayor ubhayor madhye visidantam idarh vacah

O King, Lord Krsna, as if smiling, spoke these words to the
distressed Arjunain the midst of the two armies. (2.10)

I F3EE & SaTEied o |
STARI SFTATEZE AT =T qost: 12211
$ri bhagavan uvaca




16 The Bhagavad-Gita

asocyan anvasocas tvarm prajiiavadamsca bhasase
gataslin agatastimsca nanusocanti panditah

The Supreme Lord said: You grieve for those who are not
worthy of grief and yet speak words of wisdom. The wise
grieve neither for the living nor for the dead. (2.11)

AR G AR A & AW S |

T 39 T 9fasam™: T FIH 31 IR 12U

na tvevaharh jatu nasam na tvarn neme janadhipah
na caiva na bhavisyamah sarve vayam atah param

There was never a time when these monarchs, you, or | did not
exist, nor shal we ever cease to exist in the future. (2.12)

SIS T 38 PMR Ja= 31T |
T SETRYTER SR a1 7 gata 1230

dehino’smin yatha dehe kaumararm yauvanar jara
tatha dehantarapraptir dhiras tatra na muhyati

Just as the living entity (Atma, Jiva, Jivatma) acquires a
childhood body, a youth body, and an old age body during
this life, similarly, it acquires another body after death. The
wise are not deluded by this. (See also 15.08) (2.13)

AETOTRIY  hid SASRREgEs: |
srETTEATISHET aie fafage qmRa 1
matrasparsas tu kaunteya S$itosna sukha duhkhadah
agamapayino’nityas tarns titiksasva bharata

The contacts of the senses with sense objects give rise to the fee-
ings of heat and cold, and pain and pleasure. They are transitory
and impermanent. Therefore, learn to endure them, O Arjuna
(2.14)
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I fe 7 Tuoa 955 JoREY |

TG HIR TS Thedd 112411

yam hi na vyathayantyete purusar purusarsabha
sama duhkha sukhar dhirarh so’mrta tvaya kalpate

Because a cam person % who is not afflicted by these sense
objects and is steady in pain and pleasure % becomes fit for
immortality, O Arjuna. (2.15)

AT faEd wE e T O |
IYR 3T RIS o I ATTaRI: 1251
nasato vidyate bhavo nabhavo vidyate satah
ubhayor api drsto’ntas tv anayos tattvadarsibhih

The invishle Spirit (Sat, Atma) is eternd, and the visible world
(including the physica body) is transitory. The redlity of these two
isindeed certainly seen by the seers of truth. (2.16)

afaf g 7 fafg = odg 38 a9 |

TS Jaa™A | e g AEd 1261
avinasi tu tad viddhi yena sarvam idam tatam
vinasam avyayasyasya na ka$cit kartum arhati

The Spirit (Atma) by which dl this universe is pervaded, is
indestructible. No one can destroy the imperishable Spirit. (2.17)

A 30 T ek SRRE |
FTRIISTHIR  AWHTE JHd TRA 112¢ 1|
antavanta ime deha nityasyoktah $aririnah
anasino’prameyasya tasmad yudhyasva bhatata

Bodies of the eterna, immutable, and incomprehensible Spirit are
perishable. Therefore, fight, O Arjuna. (2.18)
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T v 3 &R T 5O & |

39T AT A ST A1 8 T & 1R

ya enarh vetti hantararh yascainarh manyate hatam
ubhau tau na vijanito nayarh hanti na hanyate

One who thinks that Atma (Spirit) is a slayer and the one who
thinks Atma is slain are both ignorant because Atma neither
slays nor is slain. (A parallel verse appears in KaU 2.19) (2.19)

T S foEd an et
A e qiaar v T 9= |
ISt e TadrsH gRon

T &d &9 IR IR0

na jayate mriyate va kadacin

nayarh bhiitva bhavita va na bhiyah
ajo nityah sasvato’yarn purano

na hanyate hanyamane Sarire

The Spirit (Atma) is neither born, nor does it die at any time. It
does not come into being or cease to exist. It is unborn, eternal,
permanent, and primeval. The Spirit is not destroyed when the
body is destroyed. (See also KaU 2.18) (2.20)

IR e T U 3151 319 |

e T O U1 o AT &l IRL
vedavinasinarh nityarm ya enam ajam avyayam
katharh sa purusah partha karh ghatayati hanti kam

O Arjuna, how can a person who knows that the Spirit (Atma) is
indestructible, eternal, unborn, and immutable, kill anyone or cause
anyoneto be killed? (2.21)

riter STt e fae™
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T RO ARISURTON |

AT SRRTIOT &S SO
F= ST TG 2 1R
vasamsi jirnani yatha vihaya
navani grhnati naro’parani
tatha sarirani vihaya jirnany
anyani sarmyati navani dehi

Just as a person puts on new garments after discarding the old
ones, similarly, the living entity (Atma, Jiva, Jivatma) acquires
new bodies after casting away the old bodies. (2.22)

T et e 9= S8id 9Ee: |

T = Tl T AT TR 1R3 I

nai’narh chindanti sastrani nai’narh dahati pavakah
na cai’narh kledayanty apo na Sosayati marutah

FESAISTY AGTRNSTY STFAASIT 0T 7 |

e T R SEAlST T 1RY N
acchedyo’yam adahyo’yam akledyo’sosya eva ca
nityah sarvagatah sthanur acalo’yarh sanatanah

Wesapons do not cut this Spirit (Atma), fire does not burn it, water
does not make it wet, and the wind does not make it dry. Atma
cannot be cut, burned, wet, or dried. It is eternd, al-pervading,
unchanging, immovable, and primeval. (2.23-24)

THFFAISTH TSI ARTETSTY 3o |
FON U4 fafeee ARG e IR0
avyakto’yam acintyo’yam avikaryo’yam ucyate
tasmad evarh viditvainarh na’nusocitum arhasi

The Spirit (Atma, Sdf) is said to be unexplainable,
incomprehensible, and unchanging. Knowing this Spirit as such, you
should not grieve. (2.25)
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372 I Feoetd e ar 9= ga |

ATy & HETETEr A9 Sy AER IRg N

atha cainarh nityajatarn nityarn va manyase mrtam
tatha’pi tvarh mahabaho naivarh Socitum arhasi
SAeT & gl gk g9 S gaed 1 |

TS FuReEdsy T & INega FER 1Re

jatasya hi dhruvo mrtyur dhruvarh janma mrtasya ca
tasmad apariharye’rthe na tvarh socitum arhasi

Even if you think that this living entity or body takes birth and dies
perpetudly, even then, O Arjuna, you should not grieve like this
because death is certain for one who is born, and birth is certain
for one who dies. Therefore, you should not lament over the inevi-
table. (2.26-27)

o

FHFATEN YA AFATEHAT HRA |
FHAFALATDE A Tl ARG IR
avyaktadini bhiitani vyakta madhyani bharata
avyakta nidhanany eva tatra ka paridevana

All beings, O Arjuna, are unmanifest % invisible to our
physical eyes ¥ before birth and after death. They manifest
between the birth and the death only. What is there to grieve
about? (2.28)

A T HiAg

TG T AAT T |
AT, 3 0T

AT 98 F =9F FHizad IRR I
ascaryavat pasyati kascid enam
ascaryavad vadati tathai ’va canyah
ascaryavac cainam anyah srnoti
srutvapyenam veda na caiva kascit
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Some look upon this Spirit as a wonder, another describes it as
wonderful, and others hear of it as a wonder. Even after hearing
about it, very few people know it. (See dso KaU 2.07) (2.29)

I e sy 3% Oded WIRA |

T T AT T & INFgT JE= o1

dehi nityam avadhyo’yar dehe sarvasya bharata
tasmat sarvani bhutani na tvam socitum arhasi

O Arjuna, the Spirit that dwells in the body of al beingsis eterndly
indestructible. Therefore, you should not mourn for any body.
(2.30)

I A e T e dE |

TRIfg Jeregaisd &b 7 a1z

svadharmam api caveksya na vikampitum arhasi
dharmyaddhi yuddhac chreyo’nyat  ksatriyasya na
vidyate

Congdering dso your duty as a warrior, you should not waver
because there is nothing more auspicious for a warrior than a
righteous war. (2.31)

JE=5TT A9UE TRIERY AAEAT |

R e o S g 2 1R

yadrcchaya copapannarh svargadvaram apavrtam
sukhinah ksatriyah partha labhante yuddham idrsam

Only the fortunate warriors, O Arjuna, get such an opportunity for
an unsought war that is like an open door to heaven. (2.32)

7 I A9 T TG T T FREA |
Aqq: T Fifd 9 Eear 9Ty IErEt 13311
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atha cet tvam imarm dharmyarh sarhgramar na karisyasi
tatah svadharmar kirtirh ca hitva papam avapsyasi

If you will not fight this righteous war, then you will fail in your
duty, lose your reputation, and incur sin. (2.33)

FHIT =T AT FARH T ISTA |
ST TR HROTG AT 112%11
akirtirh capi bhutani kathayisyanti te’vyayam
sarmbhavitasya cakirtir maranad atiricyate

People will talk about your disgrace forever. To the honored,
dishonor is worse than death. (2.34)

TG YOG 3URA W= i FeR: |

e = & TEHAT AT TRA AT 11411

bhayad ranad uparatarn marnsyante tvarm maharathah
yesam ca tvarh bahumato bhiutva yasyasi laghavam

The great warriors will think that you have retreated from the
battle out of fear. Those who have greatly esteemed you will lose

respect for you. (2.35)

HATHATEET T8 AT~ dAdTET: |
e ag ot Jar g@a 7 esn

avacyavadamsca bahlin vadisyanti tavahitah
nindantas tava samarthyarm tato duhkhatararm nu kim

Your enemies will speak many unmentionable words and scorn
your ability. What could be more painful to you than this? (2.36)

FAT A1 UTRA T TSt A Wi 7E |
TG 3RS I g™ FA = 13911
hato va prapsyasi svargarh jitva va bhoksyase mahim




Gita Foundation, USA 23
tasmad uttistha kaunteya yuddhaya krta niscayah

You will go to heaven if killed (in the line of duty), or you will enjoy
the kingdom on the earth if victorious. Therefore, get up with a
determination to fight, O Arjuna. (2.37)

TG I9 Fedl ATHTATH] ST |

AT ggTa goued T4 Uty IErEE e 113

sukha duhkhe same krtva labhalabhau jayajayau
tato yuddhaya yujyasva naivarh papam avapsyasi

Treating pleasure and pain, gain and loss, and victory and
defeat alike, engage yourself in your duty. By doing your duty
this way, you will not incur sin. (2.38)

oS Asufedr afed giex TRt & 39 377 |

JEIT IRl I 1 ShHE JERA™ 113R 11

esa te’bhihita sammkhye buddhir yoge tv imam $§rmu
buddhya yukto yaya partha karma bandham prahasyasi

The wisdom of transcendental knowledge has been imparted to
you, O Arjuna. Now listen to the wisdom of Karma-yoga, the
selfless service (Seva), endowed with which you will free yourself
from the bondage of action (Karma). (2.39)

TEFTRISRA Feard = e |

T A 3 U ST H&dl 991 1140
nehabhikramanaso’sti pratyavayo na vidyate
svalpam apy asya dharmasya trayate mahato bhayat

In Karma-yoga, no effort is ever lost and there is no adverse
effect. Even alittle practice of this discipline protects one from the
great fear of birth and death. (2.40)

AT JIgY Uohe FoTa |
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TEIET & FAAE JEASHAATIAT 112 1
vyavasayatmika buddhir ekeha kurunandana
bahusakha hy anantasca buddhayo’vyavasayinam

A Karma-yodi has a resolute determination for God-redization, O
Arjuna, but the desires of one who works to enjoy the fruits of
work are endless and many-branched. (2.41)

T AT gSadT e gaay aaiead: |

IEATERAT: T ATG IRAT AT 1%

yam imarh puspitar vacar pravadanty avipascitah
vedavadaratah partha nanyad astiti vadinah

The misguided ones who delight in the melodious chanting of the
Veda % without understanding the real purpose of the Vedas %
think, O Arjuna, there is nothing else in the Vedas except the
rituals for the sole purpose of obtaining heavenly enjoyment. (2.42)

FTTET: TRURT STHRIHATE |

IERUEHEEiT I BRIt R I MV

kamatmanah svargapara janma karma phala pradam
kriya viSesa bahulamh bhogaisvarya gatirh prati

They are dominated by materia desires and consider the
attainment of heaven as the highest god of life. They engage in
specific rites for the sake of prosperity and enjoyment. Rebirth is
the result of their action. (See also KaU 2.05, IsU 09) (2.43)
TPRIEIHHRAH AR |
TR Jig: T T e ey
bhogaisvarya prasaktanam taya’pahrtacetasam
vyavasayatmika buddhih samadhau na vidhiyate

The resolute determination of Self-redization is not formed in the
minds of those who are attached to pleasure and power and whose
judgment is obscured by such ritudigtic activities. (2.44)
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SeroafasEr J51 FeRTET TaeT |

FegT MR FRmmem e ksl

traigunya visaya veda nistraigunyo bhavarjuna
nirdvandvo nitya sattvastho niryogaksema atmavan

A portion of the Vedas deds with three modes or states (Gunas)
of the material Nature. Become free from pairs of opposites; be
ever balanced and unconcerned with the thoughts of acquisition
and preservation. Rise above the three states and be Self-
conscious, O Arjuna. (2.45)

M ITA T AAEh |

AT T I TR [T 1gs )

yavan artha udapane sarvatah samplutodake
tavan sarvesu vedesu brahmanasya vijanatah

To a Sdf-redlized person, the Vedas are as useful as a small
reservoir of water when the water of a huge lake becomes
avalable. (2.46)

FHIIITERRET HT Foely haTa |

T FHRACIL YR AT o TASNSTE FFHT 114011

karmany evadhikaraste ma phalesu kadacana

ma karma phala hetur bhiir ma te sango’stv akarmani

You have Adhikara over your respective duty only, but no
control or claim over the results. The fruits of work should not
be your motive. You should never be inactive. (2.47)

TPRET: T FHIOT AT ekl T |
FOgIfOg: T e a9 IRT 3= 1gel

yogasthah kuru karmani sangarh tyaktva dhanarhjaya
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siddhy asiddhyoh samo bhiitva samatvarh yoga ucyate

Do your duty to the best of your ability, O Arjuna, with your
mind attached to the Lord, abandoning worry and selfish
attachment to the results, and remaining calm in both success
and failure. Equanimity of the mind is called Karma-yoga.
(2.48)

T &R FH  JigaPTg ¥ |

21 IO {=res FUUT: Bereda: 1%

durena hyavararm karma buddhiyogad dhanarjaya

buddhau $aranam anviccha krpanah phalahetavah

Work done with selfish motives is inferior by far to selfless service
or Karma-yoga. Therefore, be a Karma-yodi, O Arjuna. Those
who work only to enjoy the fruits of their labor are, in truth,
unhappy (because one has no control over the results). (2.49)

Jegel TEAE 3Y GHagsFd |

AT TAPT oOd ART: Y ShITed 114011
buddhiyukto jahattha ubhe sukrta duskrte

tasmad yogaya yujyasva yogah karmasu kausalam

A Karma-yogi becomes free from both vice and virtue in this
life itself. Therefore, strive for Karma-yoga. Working to the
best of one’s abilities without becoming attached to the fruits
of work is called Karma-yoga. (2.50)

TSt JTggarT @ et ekl JHIST: |

TR U8 STegd JAmAT 1142 11

karmajarh buddhiyukta hi phalam tyaktva manisinah
janma bandha vinirmuktah padarh gacchanty anamayam
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Wise Karma-yogis are freed from the bondage of rebirth by
renouncing the selfish attachment to the fruits of al work and
atain ablissful divine ate. (2.51)

TG J HEshicledt Jig ARSI |

AT AT (A8 AT Faed T 1R

yada te moha kalilarh buddhir vyatitarisyati
tada gantasi nirvedarn $rotavyasya $rutasya ca

When your intellect completely pierces the veil of confusion, then
you will become indifferent to what has been heard and what isto
be heard from the scriptures. (2.52)

FiATTITTTAT A T TR = |

TS giev] daT TP JETA 13 1)

sruti vipratipanna te yada sthasyati niscala
samadhavacala buddhis tada yogam avapsyasi

When your intellect that is confused by the conflicting opinions and
the ritualistic doctrine of the Vedas shall stay steady and firm, con-
centrating on the Supreme Being, then you shal attain the union
with the Supreme Being in trance (Samadhi). (2.53)

CEREELE!

RIS T 9T Ao 3 |
TTaedt: fob oS o6 sreid g1 TR gl

arjuna uvaca

sthita prajiiasya ka bhasa samadhisthasya kesava
sthitadhth kirh prabhaseta kim asita vrajeta kim

Arjuna said: O Krsna, what are the marks of an enlightened
(Sthita-prajiia) person whose intellect is steady? How does a
person of steady intellect speak? How does such a person sit and
wak? (2.54)
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ICECICEIE]

GSTETTd T8 A Jai 91 J946EH |

AIEDG AT Je: [ IAYs™ dgr=ad 14l

sri bhagavan uvaca

prajahati yada kaman sarvan partha manogatan
atmanyev atmana tustah sthita prajiias tadocyate

The Supreme Lord said: When one is completely free from all
desres of the mind and is satisfied with the Eterna Being
(Brahma) by the joy of Eterna Being, then one is called an
enlightened (Sthita-prajina) person, O Arjuna. (2.55)

T I gEY ahaege: |

FARPTIIH: AR IR 399d 161

duhkhesv anudvignamanah sukhesu vigatasprhah
vita raga bhaya krodhah sthitadhir munir ucyate

A person whose mind is unperturbed by sorrow, who does not
crave pleasures, and who is completely free from attachment,
fear, and anger, is called Sthita-prajia %2 a sage of steady
intellect. (2.56)

: AR dd dd 9T I |

A= T gie Jae Ui Fidamssar 1ol

yah sarvatra’nabhisnehas tat tat prapya Subhasubham
nabhinandati na dvesti tasya prajiia pratisthita

Those who are not attached to anything, who are neither elated by
getting desired results nor troubled by undesired results, their
intellect is considered steady. (2.57)

T HeRd T FEISTIT Tk |

AT Ty aeT Tail giarsedr ¢l

yada sarhharate cayarh kiirmo’nganiva sarvasah

indriyani’ndriyarthebhyas tasya prajia pratisthita
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When one can completely withdraw the senses from sense objects,
as a tortoise withdraws its limbs into the shell for protection, then
the intellect of such a person is considered steady. (2.58)

T fafad= FRmeRe 3R |

ISt ATST OR T=GT FHadd 4R

visaya vinivartante niraharasya dehinah
rasavarjam raso’pyasya param drstva nivartate

The desire for sensual pleasures fades away if one abstains from
sense enjoyment, but the craving for sense enjoyment remains. The
craving aso disappears from one who has known the Supreme
Being. (2.59)

AT &9 i oo [qaizaa: |

He2lIE LRI RGeS AV

yatato hyapi kaunteya purusasya vipascitah
indriyani pramathini haranti prasabharh manah

Restless senses, O Arjuna, forcibly carry away the mind of
even a wise person striving for perfection. (2.60)

AT TS0 T ek ST 7 |

= & Tef=a® aeat wat gfafsedt nez

tani sarvani sarhyamya yukta asita matparah
vase hi yasye’ndriyani tasya prajia pratisthita

One should fix one’s mind on Me with loving contemplation
after bringing the senses under control. One’s intellect
becomes steady when one’s senses are under complete
control. (2.61)

AT I G TS AT |

TSI G HTH: HTHA BIEISTHSE 11621
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dhyayato visayan pumsah sangas testi’pajayate
sangat sarjayate kamah kamat krodho’bhijayate

One develops attachment to sense objects by thinking about
sense objects. Desire for sense objects comes from attachment

to sense objects, and anger comes from unfulfilled desires.
(2.62)

TG AT OHlE: TR S iArayw: |

TG e AT ToRATT 118211

krodhad bhavati sarhmohah sarnmohat smrti vibhramah

smrti bhrarmsad buddhinaso buddhinasat pranasyati
Deusion or wild idess arise from anger. The mind is bewildered by
delusion. Reasoning is destroyed when the mind is bewildered. One
falls from the right path when reasoning is destroyed. (2.63)

TRy feree s |

ISR TEaTeT gemey stfpr=si eyl

raga dvesa viyuktais tu visayan indriyai$ caran
atmavasyair vidheyatma prasadam adhigacchati

A disciplined person, enjoying sense objects with senses that are
under control and free from likes and didikes, attains tranquillity.
(2.64)

TS FAGET BRI |

JoERAd! '] gig: Tatassd ekl

prasade sarva duhkhanarh hanir asyo’pajayate
prasannacetaso hyasu buddhih paryavatisthate

All sorrows are destroyed upon attainment of tranquillity. The inte
lect of such atranquil person soon becomes completely steady and
united with the Eternal Being (Brahma). (2.65)
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TR JigR g T Tgeaed HTaT |

T AT MR AR ek GG e ||

nasti buddhir ayuktasya na cayuktasya bhavana
na cabhavayatah santir asantasya kutah sukham

There is neither Self-knowledge nor Sdlf-perception to those who
are not united with the Eternal Being (Brahma). Without Sdf-
perception there is no peace, and without peace there can be no
happiness. (2.66)

ST & SRat I ARIS Y |

AT &I FSi AR AT AR el
indriyanarm hi caratamm yan mano’nuvidhiyate
tad asya harati prajiiam vayur navam ivambhasi

The mind, when controlled by the roving senses, steals away
the intellect as a storm takes away a boat on the sea from its
destination % the spiritual shore. (2.67)

AT T TeEEl FREMI TEat: |
gl e 9 giaredr kel

tasmad yasya mahabaho nigrhitani sarvasah
indriyani’ndriyarthebhyas tasya prajiia pratisthita

Therefore, O Arjuna, one's intellect becomes steady when the
senses are completely withdrawn from sense objects. (2.68)

&
o1 T FEat qet STt T |

T ST YA AT = ISt g k|

ya nis$a sarvabhtitanarn tasyam jagarti sarmyami
yasyam jagrati bhiitani sa ni$a pasyato muneh

A yodi, the person of self-restraint, remains wakeful when it is
night for al others. It is night for the yogi who sees when al others
are wakeful. (2.69)
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FTTAATOT HTAT (TS

TS IATS: TR~ g |

5 T o g o

T M 3T T ShTHeRTHT 11901
apuryamanam acalapratistham
samudram apah pravisanti yadvat
tadvat kama yarh pravisanti sarve
sa $antim apnoti na kamakami

One attains peace when all desires dissipate within the mind
without creating any mental disturbance, as river waters enter
the full ocean without creating any disturbance. One who
desires material objects is never peaceful. (2.70)

ToeT ST & Fa gHieRid ge: |

T FRERR: | = SIpTeata et )

vihaya kaman yah sarvan pumams carati nihsprhah
nirmamo niraharmmkarah sa §antim adhigacchati

One who abandons al desires and becomes free from longing and
the feeling of “1” and “my” attains peace. (2.71)

ST FTET et arel S g et |

TRIESTY SRS SRI=arom SFesfd 1161

esa brahmi sthitih partha nai’nam prapya vimuhyati
sthitva’syam antakale’pi brahma nirvanam rcchati

O Arjuna, this is the superconscious (Brahmi) state. Attaining this
state, one is no longer deluded. Gaining this state, even at the end
of on€'s life, a person attains Brahma-nirvana (or becomes one
with the Absolute). (2.72).
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35 TSI TR TRl AT
PO TGIART AT TGS =: 1)

OM tatsaditi srimadbhagavadgitastipanisatsu
brahmavidyayam yogasastre srikrsnarjuna sarhvade
samkhyayogo
nama dvitiyo’dhyayah

Thus ends the second chapter named “Transcendental
Knowledge” of the Upanisad of the Bhagavadgita,
the scripture of yoga, dealing with the science
of the Absolute in the form of the dialogue
between Srikrsna and Arjuna.

7Y JAASEHTR:
CHAPTER 3
FHHGT:
PATH OF KARMA-YOGA
35 39
SOOI 9 FHOT A 9T J1gR ST |

ad b o aR Ot e R nr

arjuna uvaca

jyayasi cet karmanas te mata buddhir janardana
tat kirh karmani ghore mam niyojayasi kesava
3O TreRE i T v |

ag ek 9 AT I STSEy AT IR
vyamisreneva vakyena buddhirh mohayasiva me
tad ekam vada niscitya yena $reyo’ham apnuyam

Arjuna said: If You consider that acquiring transcendenta
knowledge is better than working, then why do You want me to
engage in this horrible war, O Krsna? You seem to confuse my
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mind by apparently conflicting words. Tell me, decisively, one thing
by which | may attain the Supreme. (3.01-02)

HIPTEAT

ArersToT fgfas FeeT g=1 giemat 7S |

FHARE TRAT FHARH AR 1211

$ri bhagavan uvaca

loke’smin dvividha nistha pura prokta maya’nagha
jiianayogena sarnkhyanam karmayogena yoginam

The Supreme Lord said: In this world, O Arjuna, a twofold
path of spiritual discipline has been stated by Me in the past

% the path of Self-knowledge (Jiiana-yoga) for the
contemplative and the path of unselfish work (Seva, Karma-
yoga) for the active. (3.03)

T RO AT SRR GENIST |

T GOAR v g ISl 1k

na karmanam anarambhan naiskarmyarn puruso’$nute
na ca sarhnyasanad eva siddhirh samadhigacchati

One does not attain freedom from the bondage of Karma by
merely abstaining from work. No one attains perfection by merely
giving up work. (3.04)

7 f& iz somiy g fasee srepdeRd |

T & 3T FH TS PRI O 1111

na hi kascit ksanam api jatu tisthaty akarmakrt
karyate hy avasah karma sarvah prakrtijair gunaih

Because no one can reman actionless even for a moment.
Everyone is driven to action % helplessy indeed 3 by the forces
of nature. (3.05)
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FHTGDTO T I 3R I 6% |

e e e 9 3= 1k 1)
karmendriyani sarhyamya ya aste manasa smaran
indriyarthan vimidhatma mithyacarah sa ucyate

The deluded ones, who restrain their organs of action but mentally
dwell upon the sense enjoyment, are called hypocrites. (3.06)

TN ZET AT R sS |

T AR 3FOe: O R ol

yas tv indriyani manasa niyamya’rabhate’rjuna
karmendriyaih karmayogam asaktah sa visisyate

One who controls the senses by a trained and purified mind
and intellect and engages the organs of action to selfless
service, is superior, O Arjuna. (3.07)

o FE R @ FHH STATAT & TR |

IRRAEMT T A T GRS STFHE 1IN

niyatarh kuru karma tvarn karma jyayo hy akarmanah
sarirayatrapi ca te na prasiddhyed akarmanah

Perform your obligatory duty because working is indeed better than
gtting idle. Even the maintenance of your body would be
impossible without work. (3.08)

TS FHONSTA ARISH FHTH: |

g o P TR TR 1R

yajharthat karmano’nyatra loko’yarn karma bandhanah
tad artharh karma kaunteya mukta sangah samacara

Human beings are bound by work (Karma) that is not
performed as a selfless service (Seva, Yajiia). Therefore, O
Arjuna, becoming free from selfish attachment to the fruits of
work, do your duty efficiently as a service to Me. (3.09)
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TETE: YTl geeal YRIATE oTTdic: |

I JATTTEY U IS SHHYE 11201
sahayajiiah prajah srstva purovaca prajapatih
anena prasavisyadhvam esa vo’stv ista kamadhuk

Brahma, the creator, in the beginning created human beings
together with selfless service (Seva, Y ajiia, sacrifice) and said: By
Y ajia you shal prosper, and Yaa shall fulfill al your desires.
(3.10)

A EIAA J 4T qaTg T |

TROTR AT 373 IR 3TETT 112211

devan bhavayatanena te deva bhavayantu vah
paraspararh bhavayantah $reyah param avapsyatha

Nourish the celestia controllers (Devas) with selfless service
(Seva, Y ajna), and the Devas will nourish you. Thus nourishing one
another, you shall attain the Supreme godl. (3.11)

T 9PTH T8 a1 3a1 IRa JRTATEaT: |

TR T ATETEET AT g T U T 18R

istan bhogan hi vo deva dasyante yajiiabhavitah

tair dattan apradayaibhyo yo bhunkte stena eva sah
The celestia controllers (Devas), nourished by selfless service
(Seva, Yajiia), will give you the desired objects. One who enjoys
the gift of Devas without offering them anything in return is,
indeed, athief. (3.12)

TRTTRME: Tl Jeod T fehica™: |

YSISTd A & A 99T I T T eh RN 112311
yajfiasistasinah santo mucyante sarva kilbisaih
bhuiijate te tv agharh papa ye pacanty atmakaranat

The righteous who eat the remnants of selfless service (Seva,
Y ajia) are freed from al sins, but the impious who cook food only
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for themselves (without first offering to Me or sharing with others),
in truth, eat sin. (See dso RV 10.117.06) (3.13)

FTG WAl AT TSTTg AT |

TG AT I TSt FUAYET: 112% 11

annad bhavanti bhuitani parjanyad annasambhavah
yajhiad bhavati parjanyo yajiiah karma samudbhavah

fafs sAmerRegeeT |
T T s e o giafssa ngs
karma  brahmodbhavam  viddhi brahma’ksara
samudbhavam

tasmat sarvagatarn brahma nityarn yajiie pratisthitam
The living beings are born from food grains; grains are produced by
rain; rain comes (as a favor from Devas) if duty (Karma) is
performed as a selfless service (Seva, Y ajia). (See also 4.32).
Duty is prescribed in the Vedas. The Vedas come from Brahma
(Eternal Being). Thus the al-pervading Brahma is ever present in
Seva. (3.14-15)

TG gafdd 9 AgadIdE T |

TR AR J15 o1l @ St 12&01

evarm pravartitamh cakrarh nanuvartayatiha yah
aghayur indriyaramo mogharh partha sa jivati

One who does not help to keep the wheel of creation in motion
by sacrificial duty (Seva) and who rejoices in sense pleasures,
that sinful person lives in vain, O Arjuna. (3.16)

Y ATERIAR 09 18 gz Ik |

AT T Tl A% 1 7 = 126

yas tv atmaratir eva syad atmatrptasca manavah
atmanyeva ca samtustas tasya karyarm na vidyate

For one who rejoices only with the Eternal Being (Brahma), who is
delighted with the Eternal Being, and who is content with the
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Eterna Being alone, for such a Self-realized person there is no
duty. (3.17)

T A FATTET ATFRAE FHI |
T IR FEYAY  FREE AT 1<

naiva tasya krtenartho nakrteneha kascana
na casya sarvabhiitesu kascid arthavyapasrayah

Such a person has no interest, whatsoever, in what is done or what
is not done. A Sdf-redized person does not depend on anybody

(except God) for anything. (3.18)

TG, 3T T 19 ohH TR |

FFAT ETRA FH IR AT T 18R]

tasmad asaktah satatarn karyarh karma samacara
asakto hyacaran karma param apnoti ptirusah

Therefore, always perform your duty efficiently and without
any selfish attachment to the results because by doing work
without attachment one attains the Supreme Being. (3.19)

FHHor fe dffe AR SehEa: |

AR HIFTT T A& 1RO
karmanaiva hi samsiddhim asthita janakadayah
lokasarngraham evapi sampasyan kartum arhasi

King Janaka and others attained perfection (or Self-realization)
by selfless service (Karma-yoga) alone. You also should
perform your duty with a view to guide people and for the
universal welfare of society. (3.20)

g Ig AR AT dd g TIaRl I+ |

T I IO Fod. AR Ag 3T IR

yad yad acarati sresthas tat tad evetaro janah
sa yat pramanarh kurute lokas tad anuvartate
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Whatever noble persons do, others follow. Whatever standard they
set up, the world follows. (3.21)

T qTRA st By &Ry ke |
FAATAHATAE Fd U F AT IR

na me parthasti kartavyam trisu lokesu kirmcana
nanavaptam avaptavyar varta eva ca karmani

O Arjuna, there is nothing in the three worlds (heaven, earth, and
the lower regions) that should be done by Me, nor there is anything
unobtained that | should obtain, yet | engage in action. (3.22)

G &E T I A P |

99 T HISIT: 91 Ta3n (R30I

yadi hy aharh na varteyarn jatu karmany atandritah
mama vartma’nuvartante manusyah partha sarvasah
SIGYR 30 AAlehT T AT o 95 36N |
TR T Tl T ITEATH ZHT: USTT: 1R¥ 1|

utsideyur ime loka na kuryam karma ced aham
sammkarasya ca karta syam upahanyam imah prajah

If I do not engage in action relentlessly, O Arjuna, people would
follow the same path. These worlds would perish if | do not work,
and | would be the cause of confusion and destruction of al these
people. (3.23-24)

TRAT: THHOT TG T Fa - IRA |

FATE 5 AR FehISR ARETET 1R4 1

saktah karmany avidvarhso yatha kurvanti bharata
kuryad vidvarns tathasaktas cikirsur lokasarhgraham

As the ignorant work, O Arjuna, with attachment to the fruits of
work, so the wise should work without attachment for the welfare
of the society. (3.25)
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T gfgvE TRIg AT FHAERETM |

SIS FEeRaToT TagT Jort: TR 1RSI

na buddhibhedar janayed ajfianar karma sanginam
josayet sarva karmani vidvan yuktah samacaran

The wise should not unsettle the minds of the ignorant who are
attached to the fruits of work, but should inspire others by
performing all works efficiently without selfish attachment.
(See also 3.29) (3.26)

Yeha:: foRomTon 79T SRTOT TE: |

FERRITIET (e I F9d IRGI

prakrteh kriyamanani gunaih karmani sarvasah

ahamkara vimtidhatma kartaham iti manyate

All work is done by the energy and power of nature, but due
to delusion of ignorance, people assume themselves to be the
doer. (See also 5.09, 13.29, and 14.19) (3.27)

awafad g TeEEl ORI RET: |
O SO A= 3l Hean | TS IR¢

tattvavit tu mahabaho guna karma vibhagayoh
guna gunesu vartanta iti matva na sajjate

One who knows the truth, O Arjuna, about the role of the forces of
nature and work, does not become attached to work, knowing very
well that it is the forces of nature that work with their instruments
¥ our organs. (3.28)

TFAL IO ST 0T |

AT FFATIRT A FeeA(a T e 1RSI
prakrter guna sarnmudhah sajjante guna karmasu
tan akrtsnavido mandan krtsnavin na vicalayet
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Those who are deluded by the illusive power (Maya) of Nature
become attached to the work done by the forces of nature. The
wise should not disturb the mind of the ignorant whose knowledge
isimperfect. (See also 3.26) (3.29)

qf FETTT FHIOT S AT T =T |

FREIR et ya gea faasa=: 1o

mayi sarvani karmani samnyasya’dhyatma cetasa
nirasir nirmamo bhuitva yudhyasva vigatajvarah

Do your duty, dedicating all work to Me in a spiritual frame of
mind, free from desire, attachment, and mental grief. (3.30)

I ¥ qqYq 35 Y sHfasst aHaT: |

TGEAAISTIIAT T AT FHE: 1220

ye me matam idarh nityam anutisthanti manavah
sraddhavanto’nastiyanto mucyante te’pi karmabhih
T A AT AT | 79 |
AR A g T sEae: 10

ye tv etad abhyastiyanto na’nutisthanti me matam
sarvajiiana vimudhars tan viddhi nastan acetasah

Those who always practice this teaching of Mine % with faith (or
full attention and sincerity) and free from cavil % are freed from
the bondage of Karma. But, those who carp at My teaching and do
not practice it should be considered ignorant of al knowledge,
senseless, and lost. (3.31-32)

T3 e WA FhdR SHa 3T |

9ehic AT YA e foh shivsia 12311
sadrsar cestate svasyah prakrter jianavan api
prakrtirh yanti bhutani nigrahah ki karisyati

All beings follow their nature. Even the wise act according to their
own nature. What, then, is the value of sense restraint? (3.33)
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ST TS ST |
TR T T2 APTedd dl & TRAET 3¢

indriyasye’ndriyasya 'rthe ragadvesau vyavasthitau
tayor na vasam agacchet tau hy asya paripanthinau

Likes and dislikes (Raga and Dvesa) for sense objects remain
in the senses. One should not come under the control of these
two because they are, indeed, two major stumbling blocks on
one’s path of Self-realization. (3.34)

ST TEHT fR]T: IR e |

EEH U 5 ORI e 11240

sreyan svadharmo vigunah paradharmat svanusthitat

svadharme nidhanam $reyah paradharmo bhayavahah

One's inferior natural work is better than superior unnatural work.
Degth in carrying out one’s natural work is useful. Unnatural work
produces too much stress. (See also 18.47) (3.35)

AT A=

7 A GFFASE AT =RIA T |
Y=g Y AT FeA1g 39 AT 113811
arjuna uvaca

atha kena prayukto’yarm paparh carati ptirusah
anicchann api varsneya balad iva niyojitah

Arjuna sad: O Krsna, what impels one to commit sin as if
unwillingly and forced against one’ s will? (3.36)

ICHEIGEI]

T TS Y TS ISAR[OEHE: |

TR e fogd=m 38 Ao 1391

11 bhagavan uvaca

kama esa krodha esa rajoguna samudbhavah
mahasano mahapapma viddhy enam iha vairinam
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The Supreme Lord said: It is lust (Kama), born out of passion
(Rajo Guna), that becomes anger (when unfulfilled). Lust is
insatiable and is a great devil. Know this as the enemy. (3.37)

YEATIO B8R TETE3M Joi 7 |
FAEATGAT IR AT A AT 1z
dhtimena’vriyate vahnir yatha’darso malena ca
yatho’lbena’vrto garbhas tatha tenedam avrtam

As the fire is covered by smoke, as a mirror by dust, and as an
embryo by the amnion, similarly Self-knowledge (Brahma-
jiiana) becomes obscured by lust. (3.38)

AT ST T ST FeAS RO |

DHHU epldd gSRYlHeA T 1RRIN

avrtarh jianam etena jfianino nitya vairina
kamartipena kaunteya duspiirena’nalena ca

O Arjuna, Sdf-knowledge (Brahma-jiiana) becomes covered by
thisinsatiable fire of lust, the eternal enemy of the wise. (3.39)

S=ior 7 gfgR. ety 390 |

TR fomreaeq U ST ATged 3= 1ol
indriyani mano buddhir asya’dhisthanam ucyate
etair vimohayaty esa jiianam avrtya dehinam

The senses, the mind, and the intellect are said to be the seat of
lust (Kama). Kama % controlling the senses, the mind, and the
intellect % deludes a person by veiling Self-knowledge
(Jhana). (3.40)

O @ SAToaEl e FRawiy |

QI YoTte &9 AR e

tasmat tvam indriyanyadau niyamya bharata rsabha
papmanarm prajahi hy enarh jiianavijiiana nasanam
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Therefore, O Arjuna, by controlling the senses first, kill this devil of
material desire that destroys Self-knowledge and Self-redlization.
(341)

ST RITER. S UR 0: |

IO J 99 IR O 95 Rad g & 1%

indriyani parany ahur indriyebhyah pararh manah
manasas tu para buddhir yo buddheh paratas tu sah

The senses are said to be superior to the body; the mind is superior
to the senses; the intellect is superior to the mind; and Atma (Spirit)
is superior to the intellect. (See dso KaU 3.10, and Gita 6.07-08)
(3.42)

T I UR IoET ORATTY AT |

STE 31 TETETET R gRIEEY 11%3 1)

evam buddheh param buddhva sarhstabhya’tmanam
atmana

jahi satrurh mahabaho kamaruparh durasadam

Thus, knowing the Self (Atma) to be superior to the intellect
and controlling the mind by the intellect (that is purified by
spiritual practices), one must kill this mighty enemy, lust
(Kama), O Arjuna. (See also KaU 3.03-.06) (3.43)

3 TR HEETARIARIATTR] TR APTI
HTFSTAATS FHAPT 719 JAATSET: 1)
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre $rikrsnarjuna sarhvade karmayogo
nama trtiyo’dhyayah

Thus ends the third chapter named “Path of Karma-yoga” of
the Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
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form of the dialogue between
Srikrsna and Arjuna.

ERESGRING IR
CHAPTER 4
FFRHTGATTTTT:

PATH OF RENUNCIATION WITH

KNOWLEDGE
ICNEIGEIR]
3 fqavad Ont Jrea 3teq s |
e 799 UTe 7R SEaTha ST 1R 11
$r1 bhagavan uvaca
imarh vivasvate yogarn proktavan aham avyayam
vivasvan manave praha manur iksvakave’bravit
Tef ORIRTITAH, 36 T f9g |
T FIoHE T&dl TP T8 TRAd 1R
evarh parampara praptam imarn rajarsayo viduh
sa kaleneha mahata yogo nastah parartapa
T U T AST ART: Fie: GRIA: |
TS ¥ TRan Afd e &dg 39HT 1131
sa evayarh maya te’dya yogah proktah puratanah
bhakto’si me sakha ceti rahasyarh hyetad uttamam

The Supreme Lord said: | taught this Karma-yoga, the eternal science
of right action, to King Vivasvan; Vivasvan taught it to Manu; Manu
taught it to Iksvaku. Thus, the saintly Kings knew this (Karma-yoga),
handed down in succession. After along time, the science of Karma-
yoga was lost from this earth. Today, | have described the same
ancient science to you because you are my sincere devotee and
friend. Karma-yoga is a supreme secret indeed. (4.01-03)

S A=

PR WGqA T TR 4 T |

e UAg ot e ATat Grefat 36 11
arjuna uvaca

apararh bhavato janma pararn janma vivasvatah
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katham etad vijaniyar tvam adau proktavan iti

Arjuna said: You were born later, but King Vivasvan was born in
ancient time. How am | to understand that You taught this yoga in
the beginning of the creation? (4.04)

IEHCIGEIS]

TR 9 TAATA ST qd =TS |
A% 98 TATT A & Jed TRAT 1111

$r1 bhagavan uvaca

bahtini me vyatitani janmani tava ca’rjuna
tanyaharh veda sarvani na tvarm vettha pararhtapa

The Supreme Lord said: Both you and | have taken many births. |
remember them all, O Arjuna, but you do not remember. (4.05)

EEISERE 2RI Gl EE R RS E Rl

i T TS S amTETH =T s ||

ajo’pi sann avyayatma bhutanam iSvaro’pi san
prakrtih svam adhisthaya sarhbhavamy atma mayaya

Though | am eternal, immutable, and the Lord of all beings, yet |
manifest myself by controlling My own material Nature, using My
divine potentia energy (Y oga-maya). (See also 10.14) (4.06)

1 Ia1 f& aed TR atd WA |

YT TIHET AT Iy 1ol

yada yada hi dharmasya glanir bhavati bharata
abhyutthanam adharmasya tada’tmanarh srjamy aham
RO AT T2 = §5ha |

T SHET™ 97 97 1i¢ )

paritranaya sadhtinarh vinasaya ca duskrtam

dharma sarmsthapanarthaya sarhbhavami yuge yuge

Whenever there is a decline of Dharma (Righteousness) and a
predominance of Adharma (Unrighteousness), O Arjuna, then
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I manifest Myself. I appear from time to time for protecting the
good, for transforming the wicked, and for establishing world
order (Dharma). (See also TR 1.120.03-04) (4.07-08)

S Y 9§ g e Ot afe awaa: |

AT 3 GASTH ATl 91 Ui eSS 1R

janma karma ca me divyam evarh yo vetti tattvatah
tyaktva deharh punarjanma naiti mam eti so’rjuna

One who truly understands My transcendental appearance and
activities (of creation, maintenance, and dissolution), attains My
supreme abode and is not born again after leaving this body, O
Arjuna. (4.09)

FIARPTHIGRET H=IT HTH SATHAT: |

FEAT FHATET Gl FaTaH AR 1201

vita raga bhaya krodha manmaya mam upasritah
bahavo jiiana tapasa puta mad bhavam agatah

Many have become free from attachment, fear, anger, and attained
salvation (Mukti) by taking refuge in Me, becoming fully absorbed in
My thoughts, and becoming purified by the fire of Self-knowledge.
(4.10)

I AT 0 U A A9 ISRy |

T JAAA T 9T IE: 1220

ye yatha marh prapadyante tarns tathaiva bhajamy aham
mama vartma’nuvartante manusyah partha sarvasah

With whatever motive people worship Me, | fulfill their desires
accordingly. People worship Me with different motives. (4.11)

HTgET: AT [T T 38 A |

o1 & A oo FIfgR ata s 1z
kanksantah karmanarm siddhirh yajanta iha devatah
ksiprarh hi manuse loke siddhir bhavati karmaja
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Those who long for success in their work here on earth worship the
celestial controllers (Devas). Success in work comes quickly in this
human world. (4.12)

Ao T G IJOTRH [TARTS: |

AT FART AT AT TIGT STRARA J=9T 112311
caturvarnyarn maya srstah gunakarma vibhagasah
tasya kartaram api marn viddhy akartaram avyayam

The four divisions of human society % based on aptitude and
vocation ¥ were created by Me. Though I am the author of
this system of division of labor, one should know that I do
nothing (directly), and I am eternal. (See also 18.41) (4.13)

T i sRior formf=T T ° %o T |

3T AT TSI FHAR T F T2 1%

na marh karmani limpanti na me karmaphale sprha
iti mam yo’bhijanati karmabhir na sa badhyate

Work or Karma does not bind Me because | have no desire for the
fruits of work. One who fully understands and practices this truth is
also not bound by Karma. (4.14)

T ST & HH oY AT IGOE |

T A A A T TR P 1241

evarh jiiatva krtarh karma purvair api mumuksubhih
kuru karmai’va tasmat tvarh purvaih pUrvatararh krtam

The ancient seekers of liberation also performed their duties with this
understanding. Therefore, you should do your duty as the ancients
did. (4.15)

o oF ToRy SToRYTa SharTST 31 QT |
ad J FH YT IS ST TEFUSTI 128 1)

ki karma kirm akarmeti kavayo’pya atra mohitah
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tat te karma pravaksyami yaj jiiatva moksyase’subhat

Even the wise are confused about what is action and what is
inaction. Therefore, | shall clearly explain what is action, knowing
that one shall be liberated from the evil of birth and death. (4.16)

U &Y diged e o7 o |

FERHOTRE Al ITEAT SHHOT Ik 12911

karmano hyapi boddhavyarh boddhavyarh ca vikarmanah
akarmanas$ ca boddhavyarm gahana karmano gatih

The true nature of action is very difficult to understand. Therefore,
one should know the nature of attached action, the nature of
detached action, and also the nature of forbidden action. (4.17)

FHOY JRH T: UZIG AHHT I T I |
T TG 7Y T ok eThHd 1<

karmany akarma yah pasyed akarmani ca karma yah
sa buddhiman manusyesu sa yuktah krtsnakarmakrt

One who sees inaction in action and action in inaction, is a
wise person. Such a person is a yogi and has accomplished
everything. (See also 3.05, 3.27, 5.08 and 13.29) (4.18)

T O TR A RCAa IeT: |

SITR-EERATT T 3ATg: TT0e JeI: 18-

yasya sarve samarambhah kamasarnkalpa varjitah
jhanagni dagdha karmanarm tam ahuh panditarh budhah

One whose desires have become selfless by being roasted in the fire
of Self-knowledge is called a sage by the wise. (4.19)

TFAT FHRATST Heaqar FHRsm: |
o srfyggeisia e fehfee sifa T 1Rkol

tyaktva karmaphalasangarn nityatrpto nirasrayah
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karmany abhipravrtto’pi naiva kirhcita karoti sah

One who has abandoned selfish attachment to the fruits of
work and remains ever content and dependent on no one but
God, such a person 3% though engaged in activity % does
nothing at all, and incurs no Karmic reaction. (4.20)

FREIR FafeTe TFaaa e |
TR et B AT hleasq 1R2 I
nirasir yatacittatma tyakta sarva parigrahah
sarirarh kevalarh karma kurvan napnoti kilbisam

One who is free from desires, whose mind and senses are under
control, and who has renounced all proprietorship, does not incur sin
% the Karmic reaction % by doing bodily action. (4.21)

TESIATIITRT FgTalal aHe: |

T: fOgg g 9 ey T FHasd 1R

yadrccha labha samtusto dvandvatito vimatsarah

samah siddhav asiddhau ca krtvapi na nibadhyate
Content with whatever gain comes naturally by His will, unaffected
by pairs of opposites, free from envy, undisturbed by success and
failure, athough engaged in work % such a Karma-yogi is not bound
by Karma. (4.22)

AT e FHE e |
TR FH A1 Fiaead 1IR3 1
gatasangasya muktasya jiianavasthita cetasah
yajiiaya’caratah karma samagrarh praviliyate

All Karmic bonds of a philanthropic person (Karma-yogi) ¥ who is
free from attachment, whose mind is fixed in Self-knowledge, and
who does work as a service to the Lord %, dissolves away. (4.23)

RO} &7 &fay. TaIPT S0 &Y |
TR I T FRIRHTHIEAT 1RY |
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brahma’rpanari brahma havir brahmagnau brahmana hutam
brahmaiva tena gantavyarm brahmakarma samadhina

Eternal Being (Brahma) is the oblation. Brahma is the clarified
butter. The oblation is poured by Brahma into the fire of
Brahma. Brahma shall be realized by one who considers

everything as (a manifestation or) an act of Brahma. (Also see
9.16) (4.24)

A VAR g AP T |

FEIT TR T TR ATTTed i 1R 1!

daivam eva 'pare yajiarh yoginah paryupasate
brahmagnav apare yajiiarh yajiienai’vo’pajuhvati

Some yogis perform the service of worship to celestia controllers
(Devas), while others offa sacrifice itself as offering in the fire of
the Eternad Being (Brahma) by performing the sacrifice of Self-
knowledge. (4.25)

AFATEHTDT0T 3= TR SJaatd |
IEEH fT5EH 3= SRy Jeatd IR

srotradini’ndriyany anye sarnhyamagnisu juhvati
sabdadin visayan anye indriyagnisu juhvati

Some offer their hearing and other senses as sacrifice in the fires of
restraint, others offer sound and other objects of the senses (as
sacrifice) in the fires of the senses. (4.26)

TATOEERATTOT YTOTERATTT =Tav |
ATEETTARTRN Featd FHEIA 1RSI

sarvani’'ndriya karmani pranakarmani capare
atmasarimyama yogagnau juhvati jianadipite

Others offer al the functions of the senses, and the functions of the
five bioimpulses (Prana, life forces) as sacrifice in the fire of self-re-
straint that is kindled by Self-knowledge. (4.27)
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Gl A4l QIJIHSIN-I\HW |

Al HULRE UdH: %‘i&ld?k‘lh 1R
dravyayajfias tapoyajiia yogayajiias tathapare
svadhyaya jianayajiasca yatayah sarhsita vratah

Others offer their wealth, their austerity, and their practice of yoga as
sacrifice, while the ascetics with strict vows offer their study of
scriptures and knowledge as sacrifice. (4.28)

I SJEdfd 9T JIoISaT= q&maw |
FIOMATRIAT SGET ITOTATHIARIIOT: 11RR 1
apane juhvati pranarh prane’panarh tathapare
pranapana gati ruddhva pranayama parayanah

Those who engage in yogic practices reach the breathless state of
trance (Samadhi) by offering inhalation into exhalation and exhalation
into inhaation as a sacrifice (by using short breathing Kriya
techniques). (4.29)

HIR AR IToTH 9Tory SJeaid |
TASHA TG AT TIATST: 113011

apare niyataharah pranan pranesu juhvati
sarve’pyete yajiiavido yajiiaksapita kalmasah

Others redtrict their diet and offer their inhalations as sacrifice into
their inhalations. All these people are the knowers of sacrifice and are
purified by their sacrifice. (4.30)

TIRTRTIAYSTT I~ & T |

AT ATRISTH AT FAlSTh: Foaad 113211
yajfiasistamrta bhujo yanti brahma sanatanam
nayar loko’sty ayajiasya kuto’nyah kurusattama
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Those who perform selfless service (Seva, Yajiia) obtain the
nectar of Self-knowledge as a result of their sacrifice and attain
the Eternal Being (Brahma). O Arjuna, if even this world is not
a happy place for the non-sacrificer, how can the other world
be? (See also 4.38, and 5.06). (4.31)

TS TEfaET A faaaT SR 51 |
T fafe A a1 ve Siie fomemy 1sR1
evarh bahuvidha yajfia vitata brahmano mukhe
karmajan viddhi tan sarvan evarh jiiatva vimoksyase

Many types of spiritual disciplines are described in the Vedas. Know
them al to be born from Karma or the action of body, mind, and
senses. Knowing this, you shal attain salvation (Moksa, Nirvana).
(Seealso 3.14) (4.32)

T FHHAG TS, ST TRAT |

Td FHTRI o1l S 9REHTId 13201

sarvarh karma’khilarh partha jhiane parisamapyate

The knowledge sacrifice is superior to any material sacrifice, O
Arjuna, because all actions in their entirety culminate in
knowledge. (4.33)

Az fafg gfmara gz o=@ |
USRI d 3T ST ada R 1%

tad viddhi pranipatena pariprasnena sevaya
upadeksyanti te jianarh jianinas tattva dar$inah

Acquire this transcendental knowledge from a Self-realized
person by humble reverence, by sincere inquiry, and by
service. The wise ones who have realized the Truth will teach
you. (4.34)
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IS ST F G He] UE AT 91Ued |

T AT IR0 G AT, 37T 7T 112411
yaj jiatva na punar moham evarh yasyasi pandava
yena bhiitany asesena draksyasy atmany atho mayi

After knowing the transcendental science, O Arjuna, you shall not
again become deluded like this. With this knowledge you shall see the
entire creation within your own Self, and thus within Me. (See aso
6.29, 6.30, 11.07, 11.13) (4.35)

ATY =g AT T T TTIFAE: |

Td AT Fiot TARSANT 113411

api ced asi papebhyah sarvebhyah papakrttamah
sarvam jiiana plavenai’va vrjinarh samtarisyasi

Even if one is the most sinful of al sinners, one shall yet cross over
the ocean of sin by the raft of Self-knowledge (Brahmajiiana) aone.
(4.36)

AT TGISFR o FodsTT |

SIHTR: TSR] HOTT Fod adT 112011
yathai’dharnsi samiddho’gnir bhasmasat kurute’rjuna
jhanagnih sarva karmani bhasmasat kurute tatha

As the blazing fire reduces wood to ashes, similarly, the fire of
Self-knowledge (Brahma-jiiana) reduces all bonds of Karma to
ashes, O Arjuna. (4.37)

F f& g et ufes 38 To |

ad @8 AR g: ST [ 131

na hi jiianena sadrsarh pavitram iha vidyate

tat svayarh yogasamsiddhah kalena’tmani vindati

Verily, there is no purifier in this world like Jiana, the true
knowledge of the Supreme Being (Para-Brahma). One who be-
comes purified by Karma-yoga discovers this knowledge
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within, naturally, in course of time. (See also 4.31, and 5.06,
18.78). (4.38)

HGTATA AT S AR T |

ST o IR ST IR OTTRERTS3 i 113R11
sraddhavaml labhate jianarn tatparah sarhyatendriyah
jhanarh labdhva param §antim acirena’dhigacchati

One who has faith and is sincere in yogic practices and has control
over the senses, gains this transcendental knowledge. Having gained
this knowledge, one at once attains supreme peace. (4.39)

FSEATHEIZT TATHT T2 |
AT ARISTRA T TR T & ST %01
ajfiasca’sraddadhanas ca sarhsayatma vinasyati
nayarh loko’sti na paro na sukharh sarhsayatmanah
The irrational, the faithless, and the disbeliever (atheist) perish. There

is neither this world nor the world beyond nor happiness for the
disbeliever. (4.40)

TP IARATO ST esTeRTa |

HTeTa T AT ST o= w2
yogasarmnyastakarmanarh jfianasarnchinnasarnsayam
atmavantarh na karmani nibadhnanti dhanarhjaya

Work (Karma) does not bind a person who has renounced work by
renouncing the fruits of work through Karmayoga and whose
doubts (about the Self) are completely destroyed by Viveka, the
application of Self-knowledge, O Arjuna. (4.41)

TG, A Bl FET: |

oo T8 I ATfaseiiss RA 1R

tasmad ajhanasarmbhiitarn hrtstharh jiianasina’tmanah
chittvainar sarm$ayam yogarh atistho’ttistha bharata



56 The Bhagavad-Gita

Therefore, cut the ignorance-born doubt (about the Supreme Being)
abiding in your mind by the sword of Self-knowledge, resort to
Karma-yoga, and get up for the war, O Arjuna. (4.42)

3% AT A HPTEGAN AN SRl AR
SRS FRHT-DIERT AT TS ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayar
yogasastre $rikrsnarjuna sarnvade Jianakarmasarmnyasayogo
nama caturtho’dhyayah
Thus ends the fourth chapter named “ Path of Renunciation with
Knowledge’ of the Upani”ad of the Bhagavadg$t|, the
scripture of yoga, dealing with the science of the
Absolute in the form of the dialogue
between yr$k&a and Arjuna.
F TEHISEA:
CHAPTER 5
FHTADTIAT:
PATH OF RENUNCIATION

CSERCIE]

=T T T PR AT S |

=g TR Ueh a1 | e gHRaad 11211

arjuna uvaca

sarmnyasam karmanarm krsna punar yogarh ca $arhsasi
yac chreya etayor ekarn tan me briihi suniscitam

Arjuna said: O Krsna, You praise transcendenta knowledge
(Sammkhya, Karma-sarmnyasa) and also performance of selfless
service (Karma-yoga). Tell me, definitely, which one is the better
of the two? (See dso 5.05) (5.01)

T=AT: FEARTES ST 34T |
T g FHEIETE FHHART R 1R
$r1 bhagavan uvaca
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sarinyasah karmayogas ca nihsreyasakarav ubhau

tayos tu karmasamnyasat karmayogo viSisyate
The Supreme Lord said: The path of Sdf-knowledge (Karma-
samnyasa) and the path of selfless service (Karma-yoga, Seva)
both lead to the supreme goal. But, of the two, Karma-yoga is
superior to Karma-sarmnyasa. (5.02)

T O M= = = gt 7 shreaha |

g1 & HeTeTer g s v 121

jiieyah sa nitya sarhnyasi yo na dvesti na kanksati
nirdvandvo hi mahabaho sukharh bandhat pramucyate

A person should be considered a true Sarmnyasi (Renunciant) who
neither likes nor didikes. One is easly liberated from Karmic
bondage by becoming free from the pairs of opposites, O Arjuna.
(5.03)

AT JATe: Gagi=T 7 s |

T A AT TRT IHAR faad et g
samkhyayogau prthag balah pravadanti na panditah
ekam apy asthitah samyag ubhayor vindate phalam

The ignorant — not the wise — consider the path of Self-
knowledge (Karma-sarhnyasa) and the path of selfless service
(Karma-yoga) as different from each other. The person who
has truly mastered one gets the benefits of both. (5.04)

I A U I g TPR 319 T |

Teh e T AR A T TR O 1)

yat sarnkhyaih prapyate sthanamm tad yogair api gamyate
ekam samkhyarh ca yogam ca yah paSyati sa pasyati

Whatever goal a renunciant (Sarhnyasi) reaches, a Karma-yogi
also reaches. Therefore, one who sees the path of renunciation
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and the path of unselfish work as the same, really sees. (See
also 6.01 and 6.02) (5.05)
T J HETTEl G AT FTPTE: |
TRTIRAT G & ATIROTTERT=31 11l
sarinyasas tu mahabaho duhkham aptum ayogatah
yogayukto munir brahma nacirena’dhigacchati

But true renunciation (Samnyasa), O Arjuna, is difficult to
attain without Karma-yoga. A sage equipped with Karma-yoga
quickly attains Brahma. (See also 4.31, and 4.38) (5.06)

argea g fafStaren Saf=: |

TAYATS AT =] AT T = w1l
yogayukto visuddhatma vijitatma jitendriyah
sarvabhutatma bhutatma kurvann api na lipyate

A Karma-yogi whose mind is pure, whose mind and senses are
under control, and who sees one and the same Eterna Being
(Brahma) in al beings, is not bound by Karma though engaged in
work. (5.07)

q ToRfaq FRMifd geral 59 awarad |

35! 309 OITS] Fg=1 33 53 @9l Z99 i<

Fe9 TGS Jeu= 3R s 31y |

gy ad= 3fa aRIE RN

naiva kirhcit karomiti yukto manyeta tattvavit

pasyaii $rnvan sprsafi jighrann asnan gacchan svapaii
svasan

pralapan visrjan grhnann unmisan nimisann api
indriyani’ndriyarthesu vartanta iti dharayan

The wise (or Sarmnyasi) who know the truth think: “1 do nothing at
al”. In seeing, hearing, touching, smelling, eting, walking, deeping,
breathing, speaking, giving, taking, as well as opening and closing
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the eyes, a Sarmnyasi believes that only the senses are operating
upon their objects. (See dso 3.27, 13.29, and 14.19) (5.08-09)

TR ST AT TG Akl ThRIfel T |

T 7 9 9T IsT9S ST 11201

brahmany adhaya karmani sangam tyaktva karoti yah
lipyate na sa papena padma patram ivambhasa

One who does all work as an offering to the Lord —
abandoning selfish attachment to the results — remains
untouched by Karmic reaction or sin, just as a lotus leaf never
gets wet by water. (5.10)

T AT JEIT hdell 3R AT |

FIRM: Y Fdld TS FRATTIIGT 1122 1)

kayena manasa buddhya kevalair indriyair api
yoginah karma kurvanti sangarm tyaktva’tmasuddhaye

The Karma-yodis perform action % without selfish attachment %4
with their body, mind, intellect, and senses only for the sake of self-
purification. (5.11)

A

JFT: Tt TRl I AT AR |

ITT: BTIHRIT el AT T 1R

yuktah karmaphalam tyaktva $antim apnoti naisthikim
ayuktah kamakarena phale sakto nibadhyate

Karma-yogi attains Supreme Bliss by abandoning

attachment to the fruits of work, while others who are attached
to the fruits of work become bound by selfish work. (5.12)

THFHTT 7T FTeamed g 30l |

TAER R 4 Fa T HRA 11230

sarvakarmani manasa sarinyasya’ste sukhar vasi
navadvare pure dehi naiva kurvan na karayan
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A person who has completely renounced the fruits of al work,
dwdls happily in the City of Nine Gates, neither performing nor
directing action. (5.13)

T Shcjcd F HATT AT I TF: |

T FHPAGTART ST J Fadd 11211

na kartrtvarh na karmani lokasya srjati prabhuh
na karmaphala sarhyogarm svabhavas tu pravartate

The Lord neither creates the urge for action nor the feding of
doership nor the attachment to the results of action in people. All
these are done by the powers (Gunas) of Nature. (5.14)

T AT UTd F 99 ghd [@: |

FATIS FH - O Jedf=t e 112411

nadatte kasyacit paparn na caiva sukrtarh vibhuh

ajiianena’vrtar jianarn tena muhyanti jantavah

The Lord does not take responsibility for the good or evil deeds of
anybody. Sdf-knowledge becomes covered by the veil of
ignorance; thereby people become deluded (and do evil deeds).
(5.15)

T g A8 J AT AT, ST |

AN ATTGeoas] S TehTRrITa dd 9T 11R& 1)
jhanena tu tad ajianarh yesarh nasitam atmanah
tesam adityavaj jianarm prakasayati tat param

Transcendental knowledge destroys the ignorance of the Self and
reveals the Supreme, just as the sun reveals the beauty of objects
of theworld. (5.16)

AT IS AT AT |
T GG STHARETE 12611
tadbuddhayas tadatmanas tannisthas tatparayanah
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gacchanty apunaravrttirn jiananirdhtitakalmasah

Persons whose mind and intellect are totally merged in Eternal
Being (Brahma), who are firmly devoted to Brahma, who have
Brahma as their supreme goal and sole refuge, and whose
impurities are destroyed by the knowledge of Brahma, do not
take birth again. (5.17)

FEnfaAoET— a0 3T ERar |
I T AR = Ot THER: kel

vidyavinayasampanne brahmane gavi hastini
suni caiva svapake ca panditah samadarsinah

An enlightened person (by perceiving the Lord in all) looks at
a learned and humble Brahmana, an outcast, even a cow, an
elephant, or a dog with an equal eye. (See also 6.29) (5.18)

229 R A W AT Ay e o |

TR & O ST Jwg ST J fam: e

ihaiva tair jitah sargo yesam samye sthitarh manah
nirdosam hi samam brahma tasmad brahmani te sthitah

Everything has been accomplished in this very life by the one
whose mind is set in equality. Such a person has redized the
Eternal Being (Brahma) because the Eternal Being is flawless and
impartia. (See dso 18.55, and ChU 2.23.01) (5.19)

T vEd T 9T Al 9T =i |

TRRYTER FETEl FRIfag ST ff: IR0l

na prahrsyet priyam prapya nodvijet prapya ca’priyam
sthirabuddhir asammitidho brahmavid brahmani sthitah

One who neither regjoices on obtaining what is pleasant nor grieves
on obtaining the unpleasant, who has a steady mind, who is
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undeluded, and who is a knower of Eternal Being (Brahma) ¥
such a person eternaly abides with Brahma. (5.20)

TTETOTRS ITFATT [T+ Iq gy |

T TP GG FTTT FTA 1R2
bahyasparsesv asaktatma vindatya’tmani yat sukham
sa brahmayoga yuktatma sukham aksayam asnute

Such a person who is in union with the Eternal Being
(Brahma) becomes unattached to external sensual pleasures by
discovering the joy of the Self through contemplation and
enjoys transcendental bliss. (5.21)

Y f& TGO IR eI vE d |

ATIa: BT T A A FF: IR

ye hi sarhspar$aja bhoga duhkhayonaya eva te
ady anta vantah kaunteya na tesu ramate budhah

Sensual pleasures are, in fact, the source of misery and have a
beginning and an end. Therefore, the wise, O Arjuna, do not rejoice
in sensual pleasures. (See aso 18.38) (5.22)

IR T: TG 9T IRRITHIEOTA |

RGP O Jort: T GET = 1R3

saknoti’haiva yah sodhurm prak sarira vimoksanat
kamakrodhodbhavam vegarn sa yuktah sa sukhi narah

One who is able to withstand the impulses of lust and anger before
death is ayogi and a happy person. (5.23)

FIsT: GEISTRRIEY dLTR SR 0 Tt |

T aRT FEEre FRarserEsia 1Ry

yo’ntah sukho’ntararamas tatha’ntarjyotir eva yah
sa yogi brahmanirvanarm brahmabhitito’dhigacchati
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One who finds happiness with the Eternal Being (Brahma), who
rgjoices Brahma within, and who is illuminated by Self-knowledge
% such a yodi attains Brahma-nirvana and goes to the Supreme
Being (Para-Brahma). (5.24)

N FRIETOT SFSF: &I TOTeheasT: |

=58 TATET: FEAted 2k IR

labhante brahmanirvanarm rsayah ksinakalmasah

chinnadvaidha yatatmanah sarvabhiitahite ratah

Seers whose sins (or imperfections) are destroyed, whose doubts
have been digpelled by Sdf-knowledge (Jiana), whose minds are
disciplined, and who are engaged in the welfare of all beings, attain
the Supreme Being (Par-Brahma). (5.25)

FITR AT T TATATT |

AT SRt add A=y 1Re |

kama krodha viyuktanam yatinarm yatacetasam
abhito brahmanirvanarn vartate vidita’tmanam

They who are free from lust and anger, who have subdued the
mind and senses, and who have known the Sdf, eadly attain
Brahma-nirvana. (5.26)

T el AR AT, FGTAY T |
IO TR Feal AR 1RO
sparsan krtva bahir bahyams caksus cai’va’ntre bhruvoh
pranapanau samau krtva nasabhyantaracarinau
B
fePTA=sI TR IET J: 9T Jord U9 : IR
yatendriya manobuddhir munir moksa parayanah
vigateccha bhaya krodho yah sada mukta eva sah

A sage is, in truth, liberated by renouncing al sense enjoyments,
fixing the eyes and the mind (at an imaginary black dot) between
the eye brows, equalizing the bresth moving through the nogtrils (by
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Kriya techniques), keeping the senses, mind, and intellect under
control, having salvation (Mukti) as the prime goa, and becoming
free from lust, anger, and fear. (5.27-28)

TR Tiaudl e ehiesaxy |

YR8 AT ST qt S 3 1R

bhoktararh yajfiatapasam sarvaloka mahesvaram
suhrdarh sarvabhuitanam jfiatva marh $antim rcchati

My devotee attains peace by knowing Me (or Krsna, the Supreme
Being (Para-Brahma)) as the enjoyer of sacrifices and austerities,
as the great Lord of al the universe, and the friend of al beings.
(5.29)

3 FeATETd AT FRIETE AT
AFHAGATS FHATTIART A STHISSTTE: ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre $rikrsnarjuna samvade karmasamnyasayogo
nama paificamo’dhyayah

Thus ends the fifth chapter named “Path of Renunciation” of the
Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.

372 TS
CHAPTER 6
AT
PATH OF MEDITATION

HIPTEAT
ST Pl BT B PRI T |
TR F RN T T R T =R 11
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$ri bhagavan uvaca
anasritah karma phalarh karyarh karma karoti yah
sa sarinyasi ca yogi ca na niragnir na cakriyah

The Supreme Lord said: One who performs the prescribed duty
without seeking its fruit (for persona enjoyment) is a renunciant
(Sammnyasi) and a Karma-yogi. One does not become Sarmnyasi
merely by not lighting the fire, and one does not become a yogi
merely by abstaining from work. (6.01)

o =0 37 TreR. Jhi o feig arved |

T & SR heal TR Wafd 3e IR

yarh samnyasam iti prahur yogarm tarm viddhi pandava
na hy asarmmnyasta sammkalpo yogi bhavati kascana

O Arjuna, what they call renunciation (Sarmnyasa) is aso known as
Karma-yoga. No one becomes a Karma-yogi who has not
renounced the selfish motive behind an action. (See also 5.01, 5.05,
6.01, and 18.02) (6.02)

ISR =R ARt 1 RO 394 |

IRTREEe aed 3T9: TR0 I 11311

aruruksor muner yogarm karma karnam ucyate
yogartudhasya tasyaiva $amah karanam ucyate
a1 f& Afsandy T e e |
TheIT—TTl TPTeEY daread 1% 1)

yada hi nendriyarthesu na karmasv anusajjate
sarvasamkalpa sarhnyasi yogartidhas tadocyate

For the wise who seek to attain yoga (of meditation, or the
equanimity of mind), Karma-yoga is said to be the means. For
the one who has attained yoga, equanimity becomes the means
(of Self-realization). A person is said to have attained yogic
perfection when he or she has no desire for sensual pleasures
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or attachment to the fruits of work and has renounced all
personal selfish motives. (6.03-04)

3633 ATEATHH  ATHY &S |

T ETHAT TR 3T RYR 3= 1111

uddhared atmana’tmanam na’tmanam avasadayet
atmaiva hya tmano bandhur atmaiva ripur atmanah

TR ATHTNR A IATHATHAT T |

FATEAY J TR AT A 1Ig |

bandhur atma’tmanas tasya yena’tmai’va’tmana jitah
anatmanas tu Satrutve varteta’tmai’va Satruvat

One must elevate ¥ and not degrade %2 oneself by one’s own
mind. The mind alone is one’s friend as well as one’s enemy.
The mind is the friend of those who have control over it, and
the mind acts like an enemy for those who do not control it.
(6.05-06)

RATe=: TS a1 e |

ATOTGEGEY  q AHTIHEET: 191

jitatmanah prasantasya paramatma samahitah

sitosnasukhaduhkhesu tatha manapamanayoh
One who has control over the lower self 3. the mind and senses %
is tranquil in heat and cold, in pleasure and pain, and in honor and
dishonor, and remains ever steadfast with the supreme Self. (6.07)

TR el it |

A ST AP THATSIRTHR: 1

jhana vijhiana trptatma kutastho vijitendriyah
yukta ity ucyate yogi sama lostasma kaficanah

A person is caled yogi who has both Sdf-knowledge and Self-
redlization, who is tranquil, who has control over the mind and
senses, and to whom aclod, a stone, and gold are the same. (6.08)
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R H- A=Y |

AT Y = 99y Iy ey AR 1k

suhrn mitrar yudasina-madhyastha dvesya bandhusu
sadhusv api ca papesu samabuddhir visisyate

A person is considered superior who is impartial toward
companions, friends, enemies, neutrals, arbiters, haters,
relatives, saints, and sinners. (6.09)

TR S Iddq AT &t fea: |

UShTeh! TdtaTcl FHRIEIR SMafare: 101

yogi yuiijita satatam atmanarn rahasi sthitah

ekaki yatacittatma nirasir aparigrahah

A yogi, seated in solitude and aone, should constantly try to
contemplate the Supreme Being after bringing the mind and senses
under control and becoming free from desires and proprietorship.
(6.10)

3T 3 FiTaT R S, 3 |

g tegd Al TR 1221

Sucau dese pratisthapya sthiram asanam atmanah
na’tyucchritarh na’tinicarh cailajina kusottaram
ANFB A Pl TATIA DTSR |

SUTRER JooA1E. TRHTEERIE 18RI
tatrai’kagrarh manah krtva yatacittendriyakriyah
upavisya’sane yuiijyad yogam atmavisuddhaye

One should sit on his or her own firm segt that is neither too high
nor too low, covered with sacred Kusa grass, a deerskin, and a
cloth, one over the other, in a clean spot. Sitting there (in a
comfortable postion) and concentrating the mind on God,
controlling the thoughts and the activities of the senses, one should
practice meditation for self-purification. (6.11-12)

T4 HERREE IRI A= R |
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e TRt @ fRmamaeeRa 1231

samarh kayasirogrivam dharayann acalar sthirah
sammpreksya nasikagrarh svam disas ca’navalokayan
TETTATHT TR FRETREd e |

T SO qISAT o ST e 12¢

prasantatma vigatabhir brahmacarivrate sthitah
manah sarhyamya maccitto yukta asita matparah

One should sit by holding the waist, spine, chest, neck, and head
erect, motionless and steady; fix the eyes and the mind steadily on
the tip (or front) of the nose without looking around; make your
mind serene and fearless, practice celibacy; have the mind under
control, think of Me, and have Me as the supreme goa. (See dso
429, 5.27, 8.10, and 8.12) (6.13-14)

IS va TEIAT AR FHEaHe: |

It FafoTaRat Fevieam sferrssta 14l

yufijann evarnh sada’tmanam yogi niyatamanasah
santith nirvanaparamar matsamstham adhigacchati

Thus, by aways practicing to keep the mind fixed on Me, the yogi
whose mind is subdued attains peace of Brahma-nirvana and
comesto Me. (6.15)

e g APNSREA T Sehi=r FFet: |

T I AR AT A A 1% 1
na’tyasnatas tu yogo’sti na cai’kantam ana$natah
na cati svapnasilasya jagrato nai’va ca’rjuna

This yoga is not possible, O Arjuna, for one who eats too much or
who does not et at al, who degps too much or who keeps awake.
(6.16)

JFAERTERS JFAeed FHAq |
TFIAAGEEST TR HaTd G@aT 12911
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yuktahara viharasya yuktacestasya karmasu
yukta svapnavabodhasya yogo bhavati duhkhaha

But for the one who is moderate in esting, recreation, working,
sleeping, and waking, the yoga of meditation destroys al sorrow.

(6.17)

a1 fafad foem e vamatased |

FoTe IR go 3 39 aaT 11R¢

yada viniyatarh cittam atmany eva’vatisthate

nihsprhah sarvakamebhyo yukta ity ucyate tada
A person is sad to have achieved yoga, union with the Eterna
Being (Brahma), when the perfectly disciplined mind becomes free
from dl desires and completely united with Brahma in Samadhi
(Trance). (6.18)

T AT FHaTaRaT TS T S |

IR Tataded gREIal AP ATE: 121
yatha dipo nivatastho ne’ngate so’pama smrta
yogino yatacittasya yufijato yogam atmanah

A lamp in a spot sheltered (by the Eternad Being) from the wind (of
desires) does not flicker; this smileis used for the subdued mind of
ayodi practicing meditation on the Eternal Being (Brahma). (6.19)

TR O 958 IraT |
T FATEHATA T3] AT T 1RO

yatro’paramate cittarnh niruddharh yogasevaya

yatra cai’va’tmana’tmanam pasyann atmani tusyati

When the mind disciplined by the practice of meditation becomes
steady, one becomes content with the Eternal Being (Brahma) by

beholding Him with purified intellect. (6.20)

G AT TTh I dg  JigaTed Jdi-aq|
AT I T AAE RIS T A 1R
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sukham atyantikarm yat tad buddhigrahyam atindriyam
vetti yatra na cai’va’yam sthita$ calati tattvatah

One feds infinite bliss that is perceivable only through the intellect
and is beyond the reach of the senses. After redlizing the Eternd
Being (Brahma), one is never separated from Absolute Redlity.
(Seedso KaU 3.12) (6.21)

T AT TR AT JOd AT a |
oA foIar 7 g ooy oo d 1R

yarh labdhva ca’pararh 1abharh manyate na’dhikarm tatah
yasmin sthito na dubkhena guruna’pi vicalyate

After Sdf-redization (SR), one does not regard any other gain
superior to SR. Established in SR, one is not moved even by the
greatest calamity. (6.22)

& fForere g it ARTERAT |
T F=RE At ArnsHEeoRET 1R

tam vidyad duhkhasarmyoga-viyogarh yogasamjiiitam
sa niscayena yoktavyo yogo’nirvinnacetasa

The state of severance from union with sorrow is called yoga. This
yoga should be practiced with firm determination and without any
mental reservation. (6.23)

oA ShIH Fekedl T RIS |

TEsE e aEd: 1RYN

samkalpa prabhavan kamams tyaktva sarvan asesatah
manasai’ve’ndriya gramarh viniyamya samantatah
I: IR SURAG. T FRPIeraT |

IR 7 et 7 fohfog iy e 1run

sanaih $anair uparamed buddhya dhrtigrhitaya
atmasarnstharh manah krtva na kirmcid api cintayet
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One gradudly attains tranquillity of mind by totally abandoning al
selfish desires, completely restraining the senses by the intellect,
and keeping the mind fully absorbed in the Eternal Being (Brahma)
by means of a well-trained and purified intellect and thinking of
nothing else. (6.24-25)

AT It fFaRia sasaey Sifery |

a9 aql FERag =g a3t T2 1RE N

yato yato niScarati mana$ caficalam asthiram

tatas tato niyamyai’tad atmany eva vasarh nayet
Wherever this restless and unsteady mind wanders during

meditation, one should (gently) bring it back to the reflection
of Lord Krsna, the Supreme Personality of Godhead. (6.26)

G & AR gEd 3T |

3T IR FRIAT SHeTSH 1R

prasantamanasarn hyenam yoginam sukham uttamam
upaiti $anta rajasarn brahma bhuitam akalmasam

Supreme bliss comes to a Self-realized yogi whose mind is tranquil,
whose desires are under control, and who is free from sin (or
faults). (6.27)

TSI Ud TSI AR [SRTAehed: |

T FEEOTRM I & 3 1R

yufijann evarh sada’tmanam yogi vigata kalmasah
sukhena brahma samsparsam atyantarn sukham a$nute

Such a sinless yogi, who congtantly engages his or her mind and
intellect with the Eternal Being (Brahma), easily enjoys the infinite
bliss of contact with Brahma. (6.28)

YA I AT e |

ST TARTIFATHT T THEa: 1RSI
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sarvabhtitastham atmanarh sarvabhtitani ca’tmani
iksate yogayuktatma sarvatra samadarsanah

Because of perceiving the omnipresent Eternal Being
(Brahma) abiding in all beings and all beings abiding in the
Eternal Being, a yogi who is in union with the Eternal Being
sees every being with an equal eye. (See also 4.35, 5.18)
(6.29)

1 9f Tt qE A = A 95 |
TATE T YORATH T = § T GORA 112011
yo mar pasyati sarvatra sarvarh ca mayi pasyati
tsya’harh na pranasyami sa ca me na pranasyati
Those who perceive Me in everything and behold everything

in Me, are not separated from Me, and I am not separated from
them. (6.30)

F AT T 9T Tahed ™ SATR: |
T AT T AR AR Fdd 13211
sarvabhiita sthitarh yo marm bhajaty ekatvam asthitah
sarvatha vartamano’pi sa yogi mayi vartate

The non-dudists, who adore Me as abiding in al beings, abide in
Me irrespective of their mode of living. (6.31)

ATETET I T AT A |

TG A AR A G T AR T=AT T 13
atmaupamyena sarvatra samarh pasyati yo’rjuna
sukharh va yadi va duhkharm sa yogi paramo matah

The best yogi is one who regards every being like oneself and
who can feel the pain and pleasures of others as one’s own, O
Arjuna. (6.32)

CSERCIC)
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ST AR &A1 e AT TYYE |

TASTE 9 93918 Taeicald Rd R 1331

arjuna uvaca

yo’yam yogas tvaya proktah samyena madhusiidana
etasya’harh na pasyami caficalatvat sthitirh sthiram
Tt & 9: T GHIY Io19g 26 |

aCTE R T IR 39 g 113

caficalarm hi manah krsna pramathi balavad dr¢gham
tasya’ham nigraharh manye vayor iva suduskaram

Arjuna said: O Krsna, You have said that the yoga of meditation is
characterized by equanimity of mind, but due to restlessness of the
mind, | do not perceive it as steady. Because the mind, indeed, is
very unsteady, turbulent, powerful, and obstinate, O Krsna. | think
restraining the mind is as difficult as restraining the wind. (6.33-34)

ICECIGEIE]

AT HETSTEl T G 9or |

SNITA d Pl R F A 1241

sri bhagavan uvaca

asarmm$ayarn mahabaho mano durnigraharh calam
abhyasena tu kaunteya vairagyena ca grhyate

The Supreme Lord said: Undoubtedly, O Arjuna, the mind is
restless and difficult to restrain, but it is subdued by constant
vigorous spiritual practice with perseverance and by detach-
ment, O Arjuna. (6.35)

STATATET AR AT 3FT | 7ie: |

TSATHAT J AT SFASATGH ST 113411
asarhyata’tmana yogo dusprapa iti me matih
vasya’tmana tu yatata Sakyo’vaptum upayatah

In My opinion, yoga is difficult for the one whose mind is not
subdued. However, yoga is atainable by the person of subdued
mind who strives through proper means. (6.36)
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AT 3

3T AEAUAT TP ATATIA: |

YT T ATG St ITiet 0T ST=51et 113911

arjuna uvaca

ayatih sraddhayopeto yogac calitamanasah

aprapya yogasamsiddhirh karh gatirh krsna gacchati

Arjuna said: What is the degtination of the faithful who deviate
from the path of meditation and fail to attain yogic perfection due
to an unsubdued mind, O Krsna? (6.37)

i ArEfgyss] Y 39 TR |

AYTTST HETETEl Tl ST afe 113¢ 1)

kaccin no’bhayavibhrastas chinnabhram iva nasyati
apratistho mahabaho vimiidho brahmanah pathi

Do they not perish like a dispersing cloud, O Krsna, having lost
both (yoga and Bhoga, the heavenly and worldly pleasures),
supportless and bewildered on the path of Self-redization? (6.38)

T T3 T BT e SR |

G TR <541 7 & 3U9Ed 13811

etan me samms$ayarh krsna chettum arhasy asesatah
tvadanyah sarh$ayasya’sya chetta na hy upapadyate

O Krsna, only You are able to completely dispd this doubt of mine
because there is none other than Y ou who can dispel such a doulbt.
(See dso 15.15) (6.39)

AP

1} e AT R ae faEd |

T & FeATOThd HRg Pl ATd T30 11401

sri bhagavan uvaca

partha nai’ve’ha na’mutra vinasas tasya vidyate
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na hi kalyanakrt kascid durgatim tata gacchati

The Supreme Lord said: There is no degtruction, O Arjuna, for a
yodi either here or hereafter. A transcendentalist is never put to
grief, My dear friend. (6.40)

JUIeht Al IS AT THT: |
gaﬁm%ﬁq?nﬁ% FrTysrsisTE 121
prapya punyakrtam lokan usitva §asvatih samah
sucinam $rimatam gehe yogabhrasto’bhijayate

FAIT AREM TF Foed qATT HHAT |

TATE AR Aok ST TG 231 1%

athava yoginam eva kule bhavati dhimatam

etaddhi durlabhatararh loke janma yad idr$am
The unsuccessful yodi is reborn in the house of the pious and
prosperous after attaining heaven and living there for many years,
or such ayoqi is born in afamily of enlightened yogis. A hirth like
thisis very difficult, indeed, to obtain in thisworld. (6.41-42)

T & JigEEnt F9d s |

A T adl qF: dREr Fora gzl

tatra tarh buddhi sahyogarm labhate paurva dehikam
yatate ca tato bhuiyah sarhsiddhau kurunandana

There, he or she regains the knowledge acquired in the previous
life and strives again to achieve perfection, O Arjuna. (6.43)

AT d-d BT & SEns @ |
ISR Y TP STEgamiaadd |yl

pﬁrva‘lbhyﬁsena tenai’va hriyate hy avaso’pi sah

The unsuccessful yogi is instinctively carried towards the
Eternal Being (Brahma) by virtue of the impressions
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(Sammskara) of yogic practices of previous lives. Even the
inquirer of yoga % union with God % surpasses those who
perform Vedic rituals. (6.44)

TIATG TG d AR SGIh T |

ST IGE AT AT 9= T 11

prayatnad yatamanas tu yogi sarmsuddhakilbisah
aneka janma sarmsidhas tato yati param gatim

The yogi who diligently strives becomes completely free from all
sins (or imperfections) after becoming gradualy perfect through
many incarnations and reaches the Supreme Abode. (6.45)

FareaArsTreR IRl Farst 7S |

HITE] ATTIRT AR ASG AR TS 1I¥e 1|
tapasvibhyo’dhiko yogi jiianibhyo’pi mato’dhikah
karmibhyas cadhiko yogi tasmad yogi bhavarjuna

The yodi is superior to the ascetics. The yodi is superior to the
(Vedic) scholars. The yodi is superior to the ritualists. Therefore,
O Arjuna, be ayodi. (6.46)

IR AT TS AP TR |

G 9T AT AT A FFRAAHT Ha: 11861

yoginam api sarvesarn madgatena’ntaratmana
sraddhavan bhajate yo mam sa me yuktatamo matah

I consider the yogi-devotee ¥ who lovingly contemplates Me
with supreme faith and whose mind is ever absorbed in Me %
to be the best of all the yogis. (See also 12.02 and 18.66)
(6.47)

3 et AHEPTIRIARUIIR] SRl AR
SIS AT AT T TEISE: 1|
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OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre $rikrsnarjuna sarmvade atmasarnyamayogo
nama sastho’dhyayah

Thus ends the sixth chapter named “Path of Meditation” of the
Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.
3T TS
CHAPTER 7

SELF-KNOWLEDGE AND ENLIGHTENMENT

IEUCICEIC]
o TSI 918 TR ST TSI |
IS T AT T S s 112 1

sri bhagavan uvaca
mayy asaktamanah partha yogarm yufijan madasrayah
asamsayarh samagrarh mam yatha jiiasyasi tacchrnu

The Supreme Lord said: O Arjuna, listen how you shall know Me
fully without any doubt, with your mind absorbed in Me, taking
refuge in Me, and performing yogic practices. (7.01)

S ASE AT 38 T8 IR |

T el e ST FAHT FARTHA IR

jiianarh te’harh savijfianam idarh vaksyamy asesatah
yaj jiatva neha bhilyo’nyaj jiiatavyam avasisyate

| shdl impat to you Sdf-knowledge (Jiana), together with
enlightenment (Vijiana). After you comprehend that nothing more
remains to be known in this world. (See dso MuU 1.01.03). (7.02)
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TTSATOT TEY  Shi3g Tdid e |

AT Y g Sie °t afd awad: 131
manusyanam sahasresu kascid yatati siddhaye
yatatam api siddhanam kascin marh vetti tattvatah

Scarcely one out of thousands of persons strives for perfection of
Sdf-redlization. Scarcely one among those successful strivers truly
understands Me. (7.03)

IR STAISTAl a1 @ 7 e T = |

FEFRR ZAE H =T FhiaR 3T v )

bhtimir apo’nalo vayuh kharh mano buddhir eva ca
aharnkara ittyarh me bhinna prakrtir astadha

The mind, intellect, ego, ether, air, fire, water, and earth are the
eightfold transformation (or divison) of My material energy
(Prakrti). (See aso 13.05) (7.04)

JIT T A T Iepid fafg & o

STEYAt TEEEl T9E TRid SHI 141

apareyam itas tv anyam prakrtirh viddhi me param
jivabhtitarh mahabaho yayedarh dharyate jagat

The material energy is My lower Nature (Apara-sakti, Prakrti,
matter). Know My other higher Nature (Para-sakti, Cetana,
Purusa, Spirit) by which this entire universe is sustained, O
Arjuna. (7.05)
TFHIH JAT FEToicd] TR |

38 AT S T T adT Il

etad yonini bhuitani sarvani’ty upadharaya

aham krtsnasya jagatah prabhavah pralayas tatha

Know that all creatures have evolved from this twofold
energy, and I % the Supreme Being (Para-Brahma, Krsna) ¥
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am the source of the origin as well as the dissolution of the
entire universe. (See also 13.26) (7.06)

A URAR A0 Tohfag Afed =T |

af T 38 I o HORTOn 34 19

mattah paratararh na’nyat kirhcid asti dhanamjaya
mayi sarvam idam protarh sltre manigana iva

There is nothing higher than Me, O Arjuna. Everything in the
universe is strung on Me, the Supreme Being (Para-Brahma
Paramatma), like jewels are strung on the thread (of a
necklace). (7.07)

RAISET A T FHTO I |

U TSy 315 & 9IS I 1

raso’ham apsu kaunteya prabha’smi sa$istiryayoh
pranavah sarva vedesu $abdah khe paurusarh nrsu

YU I 9T doTaETer fauee |
STE FEAY =] =T aqay 1R 1)

punyo gandhah prthivyarm ca tejas ca’smi vibhavasau
jivanarh sarva bhiitesu tapas ca’smi tapasvisu

O Arjuna, | am the sapidity in water, | am the radiance in the sun
and the moon, the sacred syllable “OM” in al the Vedas, the sound
in the ether, and potency in human beings. | am the sweet
fragrance in the earth. | am the heat in the fire, the life in dl living
beings, and the austerity in the ascetics. (7.08-09)

st 7f FeEqae fafg qref S e |

gex lewam af a5 ST /T 12011

bijarh marh sarva bhuitanarm viddhi partha sanatanam
buddhir buddhimatam asmi tejas tejasvinam aham
Tt FAadT AR FTIRPIII AT |

TAIaeET JaY HHEIST TRAST 12211
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balarh balavatarm caharh kama raga vivarjitam
dharmaviruddho bhiitesu kamo’smi bharatarsabha

O Arjuna, know Me to be the eternal seed of all creatures. | am
the intelligence of the intelligent and the brilliance of the brilliant.
(See ds0 9.18 and 10.39). | am the strength of the strong who are
devoid of lust and sdfish attachment. | am lust (Kama) in human
beings that is in accord with righteousness (Dharma) (for the
sacred and sole purpose of procreation), O Arjuna. (7.10-11)

I T T JraT T amHasd I |

T vafa am &g 7 & o' ay a 7k 0

ye caiva sattvika bhava rajasas tamasasca ye
matta eveti tan viddhi na tv ahar tesu te mayi

Know that three modes (Gunas) of material Nature % goodness,
passion, and ignorance ¥ aso emanate from Me. | am neither
dependent on, nor affected by, the Gunas, but the Gunas are
dependent on Me. (See also 9.04 and 9.05) (7.12)

TR JomER R Ui OEy 38 S |

Hifeet AT | URF: URY 375 112301

tribhir gunamayair bhavair ebhih sarvam idarm jagat

mohitarh na’bhijanati mam ebhyah param avyayam

Human beings are deluded by the various aspects of these three
modes (Gunas) of material Nature. Therefore, they do not know
Me who am eterna and above these Gunas. (7.13)

ST & TS IOTHAT T HIET SR |

T U9 A YU I Ut axiw o 12¥ 0l

daivi hy esa gunamayi mama maya duratyaya
mam eva ye prapadyante mayam etar taranti te

This divine power (Maya) of Mine, consisting of three states
(Gunas) of mind, is very difficult to overcome. Only those
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who surrender unto Me easily cross over this Maya. (See also
14.26, 15.19, and 18.66) (7.14)

T At BT Jet TIE TR |

HIOETIEASTHT YR HTaH AT 141

na marh duskrtino mudhah prapadyante naradhamah
mayaya’pahrtajiana asurarh bhavam asritah

The evil doers, the ignorant, the lowest persons who are attached
to demonic nature and whose power of discrimination has been
taken away by divine illusve power (Maya), do not worship or
seek Me. (7.15)

E‘E!iam WHT ‘_‘F'T:W:ﬁSﬁq |
3TTAT TR STarel ST T JRasy 126

caturvidha bhajante marm janah sukrtino’rjuna

Four types of virtuous ones worship or seek Me, O Arjuna.
They are: The distressed, the seeker of Self-knowledge, the
seeker of wealth, and the enlightened one who has
experienced the Supreme. (See also TR 1.21.03) (7.16)

AN ST Heage ToRHTeRR A TRrsad |

U f& sy o’ & 9 79 {92 1011

tesam jiiani nityayukta ekabhaktir visisyate

priyo hi jianino’tyartham aharh sa ca mama priyah

Among them the enlightened devotee (Jiiani-bhakta), who is ever
united with Me and whose devation is sngle-minded, is the best
because | am very dear to the enlightened and the enlightened is
very dear to Me. (7.17)

3ERT: U9 U ST o 37T ¥ 99 |
YTTe: | T8 a1 9 VaTgas 3T 121

udarah sarva evaite jiiani tv atmai’va me matam
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asthitah sa hi yuktatma mam eva’nuttamarn gatim

All these seekers are indeed noble, but | regard the enlightened
devotee as My very Self because one who is steadfast abides in
My supreme abode. (See dso 9.29) (7.18)

T ST A ST A 9 |

YT TG 3T T R GgA: 18- 1|

bahlinarh janmanam ante jiianavan marnh prapadyate
vasudevah sarvam iti sa mahatma sudurlabhah

After many births, the enlightened one resorts to Me by realiz-
ing that everything is, indeed, My (or Supreme Being’s)
manifestation. Such a great soul is very rare. (7.19)

ShTHY AR B FIEASISddT: |

& & oo e 9 HEan: @ IR0

kamais taistair hrtajianah prapadyante’nyadevatah
tarh tarh niyamam asthaya prakrtya niyatah svaya

Persons whose discernment has been carried away by various
desires impelled by their Karmic impression (Sarmskara), resort to
celegtid controllers (Devas) and practice various religious rites.
(7.20)

A A AT A oS ST T |

AT AT Hgi AT Ta fagem s 1R 11

yo yo yar yam tanurh bhaktah s$raddhaya’rcitum icchati
tasya tasya’calam sraddharh tam eva vidadhamy aham
T T AT A, ACARTEH $8 |

YT T ac: w72 [afea & am R

sa taya sraddhaya yuktas tasya’radhanam thate

labhate ca tatah kaman mayai’va vihitan hi tan
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Whosoever desires to worship whatever deity (using any
name, form, and method) with faith, I make their faith steady
in that very deity. Endowed with steady faith, they worship
that deity and obtain their wishes through that deity. Those
wishes are, indeed, granted only by Me. (7.21-22)

3Aad d Fed aST ag T IeTHET |

A ST T FgerT AT 919 AT 1IR3

antavat tu phalam tesarm tad bhavaty alpamedhasam
devan devayajo yanti madbhakta yanti mam api

Such materia gains of these less intelligent human beings are tem-
porary. The worshipers of celestia controllers (Devas) go to
Devas, but My devotees certainly come to Me. (7.23)

[T HATFAY T T=A H71] 3G |

TR T ST HHTSE ST IRY )

avyaktarn vyaktim apannarh manyante mam abuddhayah
pararh bhavam ajananto mama’vyayam anuttamam

The ignorant ones — unable to understand My immutable,
incomparable, incomprehensible, and transcendental form (or
existence) — assume that I, the Supreme Being (Para-Brahma),
am formless and take forms or incarnate. (7.24)

ATE YTt Taed ARHETIEA: |

TRIST AT ARl AT 3T J&TT 1R4 )

na’har prakasah sarvasya yogamayasamavrtah

midho’yar na’bhijanati loko mam ajam avyayam

Concealed by My divine power (Maya), I do not reveal Myself
to the ignorant ones who do not know and understand My
unborn, eternal, and transcendental form and personality (and
consider Me formless). (7.25)

ISTE AFAAT AT =T |
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ST 7 AT A g 98 7 FFE 1RSI

veda’harh samatitani vartamanani ca’rjuna
bhavisyani ca bhiitani marh tu veda na kascana

I know, O Arjuna, the beings of the past, of the present, and those
of the future, but no one really knows Me. (7.26)

STIGHIY I gaHle HIRA |

TAYATH THIE TOT TAT(=T T=ad IRGI

iccha dvesa samutthena dvandva mohena bharata
sarva bhuitani sathmoharh sarge yanti parartapa

AN o IPTE 9T ST JUARHO |

A FrgAEFYeT 9ot 91 23t 1R

yesam tv antagatarn papar jananarm punyakarmanam
te dvandva moha nirmukta bhajante mam drdhavratah

All beings in this world are in utter ignorance due to the delusion of
pairs of opposites born of likes and didikes, O Arjuna. But persons
of unselfish deeds, whose Karma or sin has come to an end,
become free from the delusion of pairs of opposites and worship
Me with firm resolve. (7.27-28)

SRTAROTHIGT 9T ST It o |
A IR A5 95 e T FH ATRIA 1IRR

jara marana moksaya mam asritya yatanti ye
te brahma tad viduh Kkrtsnam adhyatmam karma
ca’khilam

Those who strive for freedom from the cycles of birth, old age, and
death by taking refuge in Me, fully comprehend Brahma (Eternal
Being), the nature of Brahma, and Karma, the creative power of
Brahma. (7.29)

e e ¥ g
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JATTHRIAST T 7 o fag gor=as: 12011
sadhibhuta’dhidaivarh mar sadhiyajiiarh ca ye viduh
prayanakale’pi ca mam te vidur yuktacetasah

The steadfast persons who know Me aone as the mortal beings
(Adhibhuta), as temporal Divine Beings (Adhidaiva), and as the
Supersoul (Adhiyajia) even at the time of death, attain Me. (See
aso 8.04) (7.30)

35 FATSI AT TR AT
HFT AT FTHERHEART AT TAASET: |
OM tatsaditi sSrimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna sarnvade jiianavijiianayogo
nama saptamo’dhyayah

Thus ends the seventh chapter named “Self-knowledge and
Enlightenment” of the Upanisad of the Bhagavadgita, the
scripture of yoga, dealing with the science of the
Absolute in the form of the dialogue

between Srikrsna and Arjuna.
I TS

CHAPTER
STETRSRTIT:
THE ETERNAL BRAHMA

3 39

oh g wa1 Topq st Tk oh gosim |
AT = fob Treram sifered fomg 3= 111
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arjuna uvaca

kirh tad brahma kim adhyatmam kirh karma purusottama
adhibhiitarh ca ki proktam adhidaivar kim ucyate
AT et HIST SRS TYGEA |

AT & e TS FHaars: 1R

adhiyajiiah katharm ko’tra dehe’smin madhustudana
prayanakale ca katharh jfieyo’si niyatatmabhih

Arjunasaid: O Krsna, who is the Eterna Being (Brahma)? What is
Adhyatma, or the nature of the Eternal Being? What is Karma?
Who are the mortal beings (Adhibhtuta)? And who are divine
Beings (Adhidaiva)? Who is the Supersoul (Adhiyajia), and how
does He dwsdll in the body? How can You be remembered at the
time of death by those who have control over their minds, O
Krsna? (8.01-02)

FER T URE WIS I |

YAVTEEaRR TaenT: FHAE: 121

11 bhagavan uvaca

aksararh brahma paramarh svabhavo’dhyatmam ucyate

bhuitabhavodbhavakaro visargah karmasamjiiitah
The Supreme Lord said: The immutable Atma (Spirit) is called
Brahma (Eternal Being). The nature (including the inherent
power of cognition and desire) of Brahma is called Adhyatma.
The creative power of Brahma that causes manifestation of the
living entity (Jiva) is called Karma. (8.03)

AT &RT W1 JETFATIGAAT |
TTEISEY v 38 SEydl a) 1K

adhibhiitarh ksaro bhavah purusa$’ca’dhidaivatam
adhiyajfio’ham eva’tra dehe dehabhrtarh vara

Mortal beings are caled Adhibhita The expansions of Divine
Personality % such as Narayana, Maha-visnu, I$vara, etc. ¥ are
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caled Divine Beings (Adhidaiva). | am the Supersoul (Adhiyajiia)
residing insde the body as the supreme controller (Isvara), O
Arjuna (8.04)

FAeRIcl & AT U TR Jokal hotad |

T: GATA T HqGTE AT AR 315 TR 11411

antakale ca mam eva smaran muktva kalevaram

yah prayati sa madbhavarh yati na’sty atra sarhsayah

The one who remembers Me exclusively, even while leaving the
body at the time of death, attains Me; there is no doubt about it.
(Seedso PrU 3.10) (8.05)

= T 1Y TR 9Td I 3T heraRy |
& & vl hIaT T AgTaATEd: s )

yarh yarm va’pi smaran bhavam tyajaty ante kalevaram
tarh tarh evaiti kaunteya sada tadbhavabhavitah

Whatever object one remembers as one leaves the body at the
end of life, one attains that object, O Arjuna, because of the
constant thought of that object (one remembers that object at
the end of life and achieves it). (See also ChU 3.14.01) (8.06)

THT TEY HTAY HY SR e 7 |

T AT GR HTH Teoe] SRRE 191l

tasmat sarvesu kalesu mam anusmara yudhya ca
mayy arpitamanobuddhir mam evai’syasy asarnsayam

Therefore, always remember Me and do your duty. You shall
certainly attain Me if your mind and intellect are ever focused
on Me. (8.07)

SRR A" dadl AERTIHAT |

o g fge Anfa a1
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abhyasayogayuktena cetasa na’nyagamina

paramarh purusam divyar yati partha’nucintayan
By contemplating Me with an unwavering mind that is disciplined
by the practice of meditation, one attains the Supreme Being, O
Arjuna. (8.08)

Hf RO ST

TR AT FTOTRG T |

TE AR AT,

ATGHTTT THH: TREAT 1R

kavim puranam anusasitaram

anor aniyamsam anusmared yah
sarvasya dhataram acintyaripam
adityavarnarn tamasah parastat
PRIMEIGREIRIEGE

TR kAl TR o |

T 9= gou 3ufa e uzon
prayanakale manasa’calena

bhaktya yukto yogabalena cai’va
bhruvor madhye pranam avesya samyak
sa tarh parar purusam upaiti divyam

One who meditates at the time of death with steadfast mind and
devotion on the Supreme Being (Para-Brahma) as the omniscient,
the oldest, the controller, smaller than the smallest (and bigger than
the biggest), the sustainer of everything, the inconceivable, the self -
luminous like the sun, and as transcendenta (or beyond the
material redity) by making the flow of bioimpulses (Prana, life
forces) rise up to the middle of two eye brows by the power of
yoga and holding there, attains Me, the Supreme Divine Person.
(See dso verses 4.29, 5.27, 6.13, and YV 31.18, KaU 2.20) (8.09-
10)

g 3R Jataar aai
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e =g I SaeT: |

g 35l Farad =Ri=

aq d 98 TIET G 1122 1)

yad aksararm vedavido vadanti
visanti yad yatayo vitaragah

yad icchanto brahmacaryar caranti
tat te padarh sargrahena pravaksye

| shall briefly explain the process to attain the supreme abode that
the knowers of the Veda call immutable; into which the ascetics,
freed from attachment, enter; and desiring which people lead allife
of celibacy. (See dso KaU 2.15) (8.11)

g T T4 &g s

T ATUTATE: U0 ATRAAT ARTEROT 2RI
sarvadvarani samyamya mano hrdi nirudhya ca
mirdhny adhaya’tmanah pranam asthito yogadharanam
Y I UL F&T SHTER 0T STEA |

T: YA IS 98 O TTI U=AT e 1231

om ity ekaksararh brahma vyaharan mam anusmaran
yah prayati tyajan deharh sa yati paramar gatim

When one leaves the physical body by controlling all the
senses, focusing the mind on God and Prana in the cerebrum,
engaged in yogic practice, meditating on Me, and uttering
“OM” ¥ the sacred monosyllable sound power of Eternal
Being (Brahma) %2 one attains the supreme abode. (8.12-13)

AT T AT 9 SERIA (e |
TCTE g e oo e TR 1%

ananyacetah satatarh yo marh smarati nityasah
tasya’harm sulabhah partha nityayuktasya yoginah
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I am easily attainable, O Arjuna, by that ever steadfast yogi
who always thinks of Me and whose mind does not go
elsewhere. (8.14)

T 39 JA S9N 3RTsady |

ATA T TRl Sfg O=Et a1

mam upetya punarjanma duhkhalayam asasvatam
napnuvanti mahatmanah sarsiddhirh paramarh gatah

After ataining Me, the great souls do not incur rebirth in this
miserable transitory world because they have attained the highest
perfection. (8.15)

FTIRIYITA AT JIRIATAISTT |

M 39 g ST g1 T e 12411

a brahmabhuvanal lokah punaravartino’rjuna

mam upetya tu kaunteya punarjanma na vidyate

The dwellers of al the worlds 3. up to and including the world of
Brahma, the creator % are subject to the miseries of repeated birth
and death. But, after attaining Me, O Arjuna, one does not take
birth again. (See aso 9.25) (8.16)

TETLTIEH e g F&Ol fg: |

B PRI ASERTHATEET ST 1291

sahasrayuga paryantam ahar yad brahmano viduh
ratrith yugasahasrantarm te’horatravido janah

Those who know that the day of the creator (Brahma) lasts one
thousand Y ugas (or 4.32 hillion years) and that his night aso lasts
one thousand Y ugas, they are the knowers of day and night. (8.17)

HFATE, AT AT THIT e |
NEZINL FATa dHQICMCfdQ*iSI* 11R<
avyaktad vyaktayah sarvah prabhavanty aharagame

b— )

ratryagame praliyante tatrai’va’vyaktasarmjiake
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All manifestations come out of the primary material Nature (Adi
Prakrti or Avyakta) at the arrival of the day of Brahma (Creator),

and they again merge into the same at the coming of Brahma’s
night. (8.18)

VAT & T @ T eliad |

IATESTIT: 918 I, FERPH 112R1|

bhuitagramah sa eva’yarh bhiitva bhuitva praliyate
ratryagame’vasah partha prabhavaty aharagame

The same multitude of beings comes into existence again and
again at the arrival of the day of the creator (Brahma) and are
annihilated, inevitably, at the arrival of Brahma’s night. (8.19)

TR THT J WIS STFANSHFATA TAT: |
T Ty Y T3] 7 famata iron
paras tasmat tu bhavo’nyo ’vyakto’vyaktat sanatanah
yah sa sarvesu bhiitesu nasyatsu na vinasyati
SER 3 IFAY AH ATE: IRHT 31T |
= gy 7 FEdaa ag 9T O’y 19 1R2 ||
avyakto’ksara ity uktas tam ahuh paramam gatim
yam prapya na nivartante tad dhama paramarh mama

There is another eternal transcendental existence 3. higher than
the changeable material Nature (Praketi) % that does not perish
when al created beings perish. This is called the unmanifest
Eternal Being (Avyakta Aksara Brahma). This is dso said to be
Parama-dhama, the supreme abode. Those who attain My
supreme abode do not take birth again. (8.20-21)

TON: F IR U1 e o1 o ST |
TR AT I I 38 adq 1R
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purusah sa parah partha bhaktya labhyas tv ananyaya
yasya’ntahsthani bhiitani yena sarvam idarh tatam

This supreme abode, O Arjuna, is attainable by unswerving
devotion to Me within which al beings exist, and by which al this
universe is pervaded. (See also 9.04 and 11.55) (8.22)

I T o S i 3 AR |

JITAT AT~ & Thlet. AT TRASH 1R2 1)

yatra kale tv anavrttim avrttimm cai’va yoginah
prayata yanti tarh kalarh vaksyami bharatarsabha

O Arjuna, now | shdl describe different paths departing by which,
during death, the yogis do or do not come back. (8.23)

IR SR 378 J[aF: SOHTT 3TRTE0 |
A G =81 &7 FaIfaar S 1R¥ )

agnir jyotir ahah suklah sanmasa uttarayanam
tatra prayata gacchanti brahma brahmavido janah

Fire, light, daytime, the bright lunar fortnight, and the six months of
the northern solstice of the sun — departing by the path of these
celestia controllers (Devas), yogis who know the Berna Being
(Brahma) attain Brahma. (See adso ChU 4.15.05, 5.10.01, BrU
6.2.15, PrU 1.10, and IsU 18) (8.24)

HHT TR AT FOT: SO ST |

T IS SR AR 91 fHaad 1Ry

dhtimo ratris tatha krsnah sanmasa daksinayanam
tatra candramasarm jyotir yogi prapya nivartate

Smoke, night, the dark lunar fortnight, and the six months of
southern solstice of the sun — departing by these paths, the
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righteous attain lunar light (or heaven) and reincarnate. (See also
9.21, ChU 5.10.03-05, BS 3.01.08) (8.25)

STFAFS AT &l IPT: SR 0T |

TRIT AT FATG T SATEAd G RSN

suklakrsne gati hy ete jagatah sasvate mate

ekaya yaty anavrttim anyaya’vartate punah

The path of light (of spiritual practice and Self-knowledge) and
the path of darkness (of materialism and ignorance) are
thought to be the world’s two eternal paths. The former leads
to salvation (Mukti, Nirvana) and the latter leads to rebirth.
(8.26)

A gt ured A AR geaia e |

T TAY HTey AR JAT 1RGN

nai’te srti partha janan yogi muhyati kascana
tasmat sarvesu kalesu yogayukto bhava’rjuna

Knowing these two paths, O Arjuna, ayodi is not bewildered at all.
Therefore, O Arjuna, be steadfast in yoga with Me at all times.

(8.27)

A TR AU T

Y Iq Joahei Fiaweq |

IR 9= T U 9 1R
vedesu yajiiesu tapahsu cai’va
danesu yat punyaphalar pradistam
atyeti tat sarvam idar viditva

yogi parari sthanam upaiti ca’dyam

The yogi who knows al this goes beyond getting the benefits of the
study of the Vedas, performance of sacrifices, austerities, and
charities, and attains Parama-dhama, the Supreme Eternal Abode.
(8.28)
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3 TR AHSTIRIAT A FRIETE AT
SRS ATS STERFEARI T SRS ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre Srikrsnarjuna sarnvade aksarabrahmayogo
nama astamo’dhyayah
Thus ends the eighth chapter named “The Eterna Brahma” of
the Upanisad of the Bhagavadgita, the scripture of yoga,
dealing
with the science of the Absolute in the form of the
dialogue between Srikrsna and Arjuna.

37 TIHISET:
CHAPTER 9
AT RISRES T
SUPREME KNOWLEDGE AND
THEBIG MYSTERY

T J A TEAH T I |

BIEREEIERI IS ke R A eI s W

$ri bhagavan uvaca

idarh tu te guhyatamarh pravaksyamy anasiiyave
jhanam vijiianasahitarh yaj jiatva moksyase’subhat

The Supreme Lord said: Since you have faith in My words, | shall
reveal to you the most profound, secret, transcendental knowledge,
together with transcendental experience. Knowing this, you will be
freed from the miseries of worldly existence. (9.01)

TS <SPl afas™ 389 399 |

TR T Gg& haq T IR

rajavidya rajaguhyarm pavitram idam uttamam
pratyaksavagamam dharmyarn susukharh  kartum
avyayam
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This Sdf-knowledge is the king of al knowledge, is the most
secret, is very sacred, it can be percelved by instinct, conforms to
righteousness (Dharma), is very easy to practice, and is timeless.
(9.02)

IHELTT: GO e 9RAT |

YT qf Fad JogoaRad = 121
asraddadhanah purusa dharmasya’sya paramtapa
aprapya marh nivartante mrtyu sarhsara vartmani

O Arjuna, those who have no faith in this knowledge do not attain
Me and follow the cycles of birth and degath. (9.03)
avyakt brahma
T AT 38 O ST AHAFA (AT |
TR FEATH T =18 o e 1111
maya tatam idarh sarvarh jagad avyakta murtina
matsthani sarva bhiitani na ca’ham tesv avasthitah

This entire universe is an expansion of My abyakt brahm . All
beings abide in Me (like a gold chain abides on gold and milk
products depend on milk). I do not depend on them (because I
am the highest of all). (See also 7.12) (9.04)

T 9 TR AT od 3 IR TR |

AY T T ARl T JadE: 11

na ca matsthani bhiitani pasya me yogam aisvaram
bhtitabhrn na ca bhutastho mama’tma bhutabhavanah

Look at the power of My divine mystery; in reality, I 3 the
sustainer and creator of all beings % do not depend on them,
and they also do not abide/remain or depend on Me. (In fact,
the gold chain does not depend on gold; the chain is nothing
but gold. Also, matter and energy are different, as well as non-
different). (See also BP 2.09.34-36) (9.05)
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FLATRTRIAT (g g Ta=hl 58 |

AT TEOT AT eI, TR 11& 1|
yatha’kasasthito nityarn vayuh sarvatrago mahan
tatha sarvani bhuitani matsthani’ty upadharaya

Perceive that all beings remain in Me (without any contact or
without producing any effect) as the mighty wind, moving
everywhere, eternally remains in space. (9.06)

AT hId Tl AT HATHRA |

FeAeH Y AT Shodmal o= 3@ 11911

sarva bhiitani kaunteya prakrtirh yanti mamikam

kalpaksaye punas tani kalpadau visrjamy aham

All beings merge into My Adi Prakrti (primary material Nature) at
the end of a Kalpa (or a cycle of 4.32 hillion years), O Arjuna, and
| create them again at the beginning of the next Kalpa. (9.07)

T T HTe FRgS I O |

YAITH 39 hAT AT THA TR el

prakrtirh svam avastabhya visrjami punah punah
bhiita gramam imarm krtsnam avasar prakrter vasat

| create the entire multitude of beings again and again with the help
of My material Nature (Prakrti or Maya). These beings are under
control of the modes (Gunas) of material Nature (Prakrti). (9.08)

T 91 AT AT ST =91 |

IFAE I 3 Y FHg 1R )

na ca marh tani karmani nibadhnanti dhanarmjaya
udasinavad asinam asaktam tesu karmasu

These acts of creation do not bind Me, O Arjuna, because | remain
indifferent and unattached to those acts. (9.09)
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TEATEHET G T TERERA |

& S SPTg T Radd 12011
maya’dhyaksena prakrtih sliyate sacaracaram
hetuna’nena kaunteya jagad viparivartate

The divine kinetic energy (Maya) % with the help of materia
Nature (Prakrti) 3 creates al animate and inanimate objects under
My supervision; thus, the creation keeps on going, O Arjuna. (See
aso 14.03) (9.10)

ST |1 T HIST A4 A |

TR T ATl T JATeza=d 1122 1)

avajananti mam miidha manusim tanum asritam

pararh bhavam ajananto mama bhiita mahe$varam

TR ATSRATON =1 e |

TG AR T Fehict Titet Bar: 120

moghasa moghakarmano moghajiiana vicetasah
raksasim asurim cai’va prakrtirh mohinirh $ritah

Ignorant persons despise Me when | appear in human form
because they do not know My transcendental nature as the great
Lord of all beings (taking Me for an ordinary human being) and
because they have false hopes, false actions, false knowledge, and
delusive (Tamasika) qualities (See 16.04-18) of fiends and demons
(they are unable to recognize Me). (9.11-12)

TETETRL g Wi e St qepfo st |

WS ST ST ATed J T 112211
mahatmanas tu mam partha daivim prakrtim asritah
bhajanty ananya manaso jfiatva bhuitadim avyayam

But great souls, O Arjuna, who possess divine qualities (See 16.01-
03), know Me as immutable % as the material and efficient cause
of creation % and worship Me single-mindedly with loving
devotion. (9.13)
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Tdd ATl 9 Td=asd &t |

TR qf Yo et Suea 1%

satatarh kirtayanto marm yatantasca drdha vratah
namasyantas ca marm bhaktya nityayukta upasate

Persons of firm resolve worship Me with ever steadfast devotion
by dways singing My dlories, striving to attain Me, and prostrating
before Me with devation. (9.14)

FHTS AT 3 IS 913U |

Tehed G T8 Fomaargat 1zl

jiiana yajfiena capy anye yajanto mam upasate
ekatvena prthaktvena bahudha visvatomukham

Some worship Me by acquiring and propagating Self-knowledge.
Others worship the infinite as the One in al (or non-dua), as the
master of al (or dud), and in various other ways. (9.15)

TISEH AEq VAT HEq AR-R 378 §aAT 1281

aham kratur aharh yajfiah svadha’ham aham ausadham
mantro’ham aham eva’jyam aham agnir aharh hutam
TIATEY 3T SPIAT 9TaT = oA |

I GITE SRR AR AT IR U9 9 12011

pita’ham asya jagato mata dhata pitamahah

vedyam pavitram ornkara rk sama yajur eva ca

TR At 9 Tl e 3R ged |

THS: ot T e F51 srea 1zl

gatir bharta prabhuh saksi nivasah saranarm suhrt
prabhavah pralayah sthanarm nidhanarh bijam avyayam
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| am the ritud, | am the sacrifice, | am the offering, | am the herb,
| am the mantra, | am the clarified butter (Ghi), | am the fire, and |
am the oblation. (See also 4.24). | am the supporter of the
universe, the father, the mother, and the grandfather. | am the
object of knowledge, the sacred syllable “OM”, and aso the Rg,
the Yajur, and the Sma Vedas. | am the goal, the supporter, the
Lord, the witness, the abode, the refuge, the friend, the origin, the
dissolution, the foundation, the substratum, and the immutable seed.
(Seedso 7.10 and 10.39) (9.16-18)

AT 37eq 31 ot R IS 7 |
T T GgEe g AT e I 2RI

tapamy aham aham varsam nigrhnamy utsrjami ca
amrtarn cai’va mrtyusca sad asac ca’ham arjuna

| give heat. | send, as well as withhold, the rain. | am immortality,
as well as death. | am aso both the Absolute (Sat or Aksara) and
the tempora (Asat or Ksara), O Arjuna. (The Supreme Being has
become everything, See also 13.12) (9.19)

Stferr 7t S gAdT

TR AT TR gTeia= |

A JUOH AT GIaeATehT

AT fe=am fofer Saaeme 1RO
traividya marh somapah plitapapa
yajiair istva svargatirh prarthayante
te punyam asadya suredralokam
as$nanti divyan divi devabhogan

The doers of the rituas prescribed in the three Vedas, the drinkers
of the nectar of devotion (Soma), whose sins are cleansed, worship
Me by doing good deeds (Y ajiid) for gaining heaven. As aresult of
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their meritorious deeds, they go to heaven and enjoy celestid sense
pleasures. (9.20)

A & YR TETelTeh feret

&7 o geieteh faTi= |

Ue SEATEHE, Fga=

IARTA SHTHERTET A9 1R

te tarh bhuktva svargalokarh visalarm
ksine punye martyalokar visanti
evam trayidharmam anuprapanna
gatagatarh kamakama labhante

They return to the mortal world 3. after enjoying the wide world of
heavenly pleasures 3. upon exhaustion of their good Karma
(Punya). Thus, following the injunctions of the three Vedas,
persons working for the fruit of their actions take repeated birth
and death. (See aso 8.25) (9.21)

I Fea=ar 7 A ST e |

ast gt Ared T8 e IRR

ananyas cintayanto marm ye janah paryupasate

tesar nityabhiyuktanam yogaksemarh vahamy aham

I personally take care of both the spiritual and material welfare
of those ever-steadfast devotees who always remember and
adore Me with single-minded contemplation. (9.22)

TS AT ToHAT TSt HGAT-aT: |

ST AT T ia It AT 1IR3

ye’py anyadevata bhakta yajante sraddhaya’nvitah
te’pi mam eva kaunteya yajanty avidhiptirvakam

O Arjuna, even those devotees who worship the deities with faith,
they also worship Me, but in an improper way. (9.23)
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% & T AT G YR g T |

T I ATSTH AHTas] =atd J 1IR¥ 1

aham hi sarva yajianarh bhokta ca prabhur eva ca
na tu mam abhijananti tattvena’tas cyavanti te

Because | % the Supreme Being (Para-Brahma) % aone am the
enjoyer of all sacrificia services (Y ajia) and Lord of the universe.
But people do not know My true transcendental nature. Therefore,
they fal (into the repeated cycles of birth and death). (9.24)

Tt St o oA Tt e |

VAT T AT TTi= FETeIST A7 1R
yanti devavrata devan pitrn yanti pitrvratah
bhtitani yanti bhiitejya yanti madyajino’pi mam

Worshippers of the celestial controllers (Devas) go to the Devas,
worshippers of the ancestors go to the ancestors, and worshippers
of the ghosts go to the ghosts; but My devotees come to Me (and
are not born again). (See also 8.16) (9.25)

I g et ArE AT § Rl TS |

g e R URAT IRATH FIATHT: RS

patrath pusparn phalarh toyar yo me bhaktya
prayacchati

tad aharh bhakty upahrtam as$nami prayatatmanah

Whosoever offers Me a leaf, a flower, a fruit, or water with
devotion; I accept and eat the offering of devotion by the pure-
hearted. (See also BP 10.81.04) (9.26)

T FRA TG IAT T] eI a1 o |

Iq JUEA BT dd FosT TS0 1RSI

yat karosi yad a$nasi yaj juhosi dadasi yat

yat tapasyasi kaunteya tat kurusva mad arpanam
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O Arjuna, whatever you do, whatever you eat, whatever you
offer as oblation to the sacred fire, whatever charity you give,
whatever austerity you perform, do all that as an offering unto
Me. (See also 12.10, 18.46) (9.27)

FIRIIFCR Ua TIETR ShpHE-: |

TP e 21 TSIt 1R
subhasubhaphalair evarn moksyase karma bandhanaih
sarmnyasa yoga yuktatma vimukto mam upaisyasi

You shall become free from the bondage %2 good and bad % of
Karma by this attitude of complete renunciation (Sarhnyasa-yoga).
Becoming liberated, you shall come to Me. (9.28)

TEISE AT T H FeAISRA T ek |
Y A g =T JekTT qRT J O 91 36 1RR|

samo’har sarvabhiitesu na me dvesyo’sti na priyah
ye bhajanti tu mam bhaktya mayi te tesu capy aham

The Self is present equally in all beings. There is no one
hateful or dear to Me. But, those who worship Me with love
and devotion are very close to Me, and I am also very close to
them. (See also 7.18) (9.29)

37T < GERTERT 9T 9T 3= |

TTYR U9 I T 0] 4l @ 9 13011

api cet suduracaro bhajate mam ananyabhak
sadhur eva sa mantavyah samyag vyavasito hi sah

If even the most sinful person resolves to worship Me with
single-minded, loving devotion, such a person must be
regarded as a saint because of making the right resolution.
(9.30)
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Tordl Aty eHieT STReeaTid PTesid |

I TIASTHIE = | FoRd: oAt 13211

ksipramh bhavati dharmatma s$asvacchantirh nigacchati
kaunteya pratijanihi na me bhaktah pranasyati

Such a person soon becomes righteous and attains everlasting
peace. Be aware, O Arjuna, that My devotee will never perish or
fdl down. (9.31)

a7 f& aref e AsT & araE=: |

ORI 2o 39T 3™ ASTT a1t 9_F AT 12R01

man hi partha vyapasritya ye’pi syuh papayonayah
striyo vaisyas tatha §tidras te’pi yanti param gatim

Anybody % including women, merchants, laborers, and the evil-
minded %2 can attain the supreme abode by just surrendering unto
My will with loving devotion, O Arjuna. (See aso 18.66) (9.32)

Toh 9 STRIOTT: U7 9orAT ISTSEY AT |

T I AR 39 9T HoTd |11 113311

kirh punar brahmanah punya bhakta rajarsayas tatha
anityam asukhar lokam imar prapya bhajasva mam

It should then be very easy for holy Brahmanas and devout royal
sages to attain the Supreme Being. Therefore, having obtained this
joyless and transitory human life, one should aways worship Me
with loving devotion. (9.33)

THAT 9T Hgerdl HETSil 9 TS |

T TS RaaT AT HeARTE: 3¢ 11

manmana bhava madbhakto madyaji marh namaskuru
mam evai’syasi yuktvai’vam atmanarh matparayanah
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Fix your mind on Me, be devoted to Me, worship Me, and bow
down to Me. Thus, uniting yourself with Me by setting Me as
the supreme goal and the sole refuge, you shall certainly come
to Me. (9.34)

35 FeATSI A TIRIAR AT TRl AT
HFITAATS TATTARSPIEIA R A TqUNSE: 1|
OM tatsaditi sSrimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna sarnvade rajavidyarajaguhyayogo
nama navamo’dhyayah

Thus ends the ninth chapter named “Supreme Knowledge and
the Big Mystery” of the Upanisad of the Bhagavadgita, the
scripture of yoga, dealing with the science of the
Absolute in the form of the dialogue
between Srikrsna and Arjuna.

3] RIS
CHAPTER 10
fayfoant:

MANIFESTATION OF THE ABSOLUTE

CICHEIGEI]

I U9 TRl 307§ ORH g |

Iq ASE FII9TonT FeaTH fEaert=an 1211

11 bhagavan uvaca

bhiiya eva mahabaho $rnou me paramarn vacah
yat te’ham priyamanaya vaksyami hitakamyaya
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The Supreme Lord said: O Arjuna listen once again to My
supreme word that | shall speak to you, who are very dear to Me,
for your welfare. (10.01)

Y a5 gomm gue T 98 v |

e e & S Hesfior = o 1R

na me viduh suraganah prabhavarh na maharsayah
aham adir hi devanarh maharsinam ca sarvasah

Neither the celestial controllers (Devas), nor the great sages know
My origin, because | an the origin of al Devas and great sages
aso. (10.02)

T 9 AT TG o ATl AThTeRaRd |

FETE T qAY FEIN: I 11211

yo mam ajam anadir ca vetti lokamahesvaram
asarnmudhah sa martyesu sarvapapaih pramucyate

One who knows Me as the unborn, the beginningless, and the
Supreme Lord of the universe, is considered wise among the
mortals and becomes liberated from the bondage of Karma
(10.03)

TR T JTAE: &9 I F0: I: |

T g TAISHTET W =TI O T I

buddhir jianam asarnmohah ksama satyarn damah $samah

sukharh duhkharh bhavo’bhavo bhayarh ca’bhayam eva

ca

ATET FHAT Jieq TN I AINSTE: |

LIS KICIC IR RE PRI LT

ahirhsa samata tustis tapo danam yaso’yasah
bhavanti bhava bhiitanarh matta eva prthagvidhah

Discrimination,  Sdf-knowledge, non-deluson,  forgiveness,
truthfulness, control over the mind and senses, tranquillity, pleasure,
pain, hbirth, death, fear, fearlessness, nonviolence, equanimity,
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contentment, audterity, charity, fame, ill fame 3 these diverse
qualities in human beings arise from Me aone. (10.04-05)

TES: O G4 IR Ta AT |

HETAT AT ST AT oA leh 34T TS E: 11& |
maharsayah sapta plirve catvaro manavas tatha
madbhava manasa jata yesarm loka imah prajah

The seven great sages, and the more ancient four Sanakas and
fourteen Manus, from whom al the creatures of the world were
born, originated from My potentia energy. (10.06)

Tt fafd Ant 98 79 31 afa awad: |

ASTTFEE IRM I A S 1611

etarh vibhuitih yogarh ca mama yo vetti tattvatah
so’vikampena yogena yujyate na’tra sarn$ayah

One who truly understands My manifestations and yogic powers, is
united with Me by unswerving devotion. There is no doubt about it.
(10.07)

9 T gl T O g |

3T AT qoT T T qTaEHT =t el

aham sarvasya prabhavo mattah sarvar pravartate

iti matva bhajante mam budha bhavasamanvitah
| am the origin of al. Everything emanates from Me.
Undergtanding this, the wise adore Me with love and devotion.
(10.08)

TS TETAIToN AerE=: TReIRY |

FITd 1 Hcd T T A T IR

maccitta madgataprana bodhayantah parasparam
kathayanta$ ca mam nityarn tusyanti ca ramanti ca
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These wise devotees remain ever content and delighted. Their
minds remain absorbed in Me and their lives surrendered unto Me.
They dways enlighten each other by talking about Me. (10.09)

ATt TATIFRAAT Tt GITATEHA |
FETT IigTnT d I 9T ST J 11201

tesarh satata yuktanar bhajatam pritipurvakam
dadami buddhi yogar tarh yena mam upayanti te

| give knowledge and understanding of metaphysical science % to
those who are ever united with Me and lovingly adore Me % by
which they come to Me. (10.10)

AT TThTe eH A A |

AT ATHATEET G TRAAT 12211

tesam evanukampartham aham ajfianajarn tamah
nasayamy atmabhavastho jfianadipena bhasvata

| % who dwell within their inner psyche as consciousness %
destroy the darkness born of ignorance by te shining lamp of
transcendental knowledge as an act of compassion for them.
(10.11)

IR AT

TR IR UR 9 gfos uRE W |

o5 oA fee aTfesad oSt [y g

arjuna uvaca

pararh brahma pararh dhama pavitrarh paramar bhavan
purusarh $asvatamm divyam adidevam ajarh vibhum
HTEH AT FT: T AR ARG AT |

AT ST AT: @ = T H 112301

ahus tvam rsayah sarve devarsir naradas tatha

asito devalo vyasah svayarn caiva bravisi me



108 The Bhagavad-Gita

Arjuna said: You are the Supreme Being, the Supreme Abode, the
Supreme Purifier, the Eternd Divine Being, the prima God, the
unborn, and the omnipresent. All sages have thus acclaimed Y ou.
The divine sage Narada, Asita, Devala, Vyasa, and You Y ourself
tell me that. (10.12-13)

T TS i 7 T 91 Faie e |

T & d wag st fog 3@ T  Ean 1gyl

sarvam etad rtarh manye yan marh vadasi kesava
na hi te bhagavan vyaktim vidur deva na danavah

O Krsna, | bdieve dl that You have told me to be true. O Lord,
neither the celestial controllers (Devas) nor the demons fully
understand Y our real nature. (See also 4.06) (10.14)

IO T I o gosiad |
VAT YA FIE SPIAd 112411

svayam eva’tmana’tmanar vettha tvarh purusottama
bhiuitabhavana bhiitesa devadeva jagatpate

O Creator and Lord of all beings, God of all celestial rulers
(Devas), Supreme person, and Lord of the universe, You alone
know Yourself by Yourself. (10.15)

TR e IR0 TS & AT A |

TR FAfahR deee. 3 & = i@ 1ze1

vaktum arhasy asesena divya hy atmavibhiitayah

yabhir vibhiitibhir lokan imarms tvarh vyapya tisthasi
Therefore, You alone are able to fully describe Your own divine
gories or the manifestations by which You exist pervading al the
universes. (10.16)

e Ty 3 AR @t OeT IREAE |
Y Y T Y s wEa 93w 1ol

katharh vidyam aharh yogims tvarm sada paricintayan
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kesu kesu ca bhavesu cintyo’si bhagavan maya

How may | know You, O Lord, by constant contemplation? In
what form of manifestation am | to think of You, O Lord? (10.17)

ToreeoTTe=t =mt fearyiet = S |
T T IR & Joad Tifed 9s9q9 ¢

vistarena’tmano yogam vibhiitirh ca janardana
bhuyah kathaya trptir hi $rnvato nasti me’mrtam

O Lord, explain to me again, in detail, Y our yogic power and glory
because | am not satiated by hearing Your nectar-like words.
(10.18)

ICECICEIE]

& d HATTE 5o & AT aya: |

YT oA AT 31T faedwed 7 18R 1

$ri bhagavan uvaca

hanta te kathayisyami divya hy atmavibhiitayah
pradhanyatah kurusrestha na’sty anto vistarasya me

The Supreme Lord said: O Arjuna, now | shall explain to you My
prominent divine manifestations because My manifestations are
endless. (10.19)

IEH ATHT I[ETRAT TAYATRIATRA: |

IEH AT HEH | YA AT T < R0

aham atma gudakesa sarvabhiutasayasthitah
aham adisca madhyarh ca bhiitanam anta eva ca

O Arjuna, | am the Spirit (Atma) abiding in the inner psyche of dl
beings. | an dso the beginning, the middle, and the end of al
beings. (10.20)
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TG 378 TR SIS e S |

TRITER HodTq IO &S0 318 3R0T 1R
adityanam aharh visnur jyotisam ravir amsuman
maricir marutam asmi naksatranam aham $as$i

| am Visnu among the (twelve) sons of Aditi. | am the radiant sun
among the luminaries. | am Marici among the supernatura
controllers of wind. | am the moon among the stars. (10.21)

IS AISISTR AT AR ATa: |
AT AR AT AR =T 1R

vedanam samavedo’smi devanam asmi vasavah
indriyanam manas ca’smi bhutanam asmi cetana

| am the Samaveda among the Vedas. | am Indra among the
celestial rulers (Devas). | an the mind among the senses. | am the
consciousness in living beings. (10.22)

FETOTH SiehRea] =TTeT famiall JeRe™ |

FEAT TR A & RO 389 1R3 1
rudranarn $armmkara$ ca’smi vitteso yaksaraksasam
vaslinam pavaka$ ca’smi meruh $ikharinam aham

| am Siva among the Rudras, | am Kubera among the Y aksas and
demons, | am the fire among the Vasus, and | an Meru among the
mountains. (10.23)

qRIvE = ged 9 fafg 9rdf geedtag |

T 378 Thea: Ty ST AP 1RY 1|

purodhasam ca mukhyarh mam viddhi partha brhaspatim
senaninam ahar skandah sarasam asmi sagarah
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Among the priests, O Arjuna, know Me to be the chief, Brhaspati.
| am Skanda among the army generas. | am the ocean among the
bodies of water. (10.24)

T STTTARTSTH TIERTOT BHETE: 1R
maharsinam bhrgur aharh giram asmy ekam aksaram
yajiianarh japayajiio’smi sthavaranam himalayah

| am Bhrgu among the great sages. | am the monosyllable cosmic
sound, “AUM”, among the words. | am Japa-yajiia among the
gpiritud disciplines (Yana) and | am the Himalaya among the
immovables. (10.25)

I TIFRTOT G0N = ARE: |

sreeraroTt e fgm shiver g 1Rs

asvatthah sarvavrksanarm devarsinam ca naradah
gandharvanam citrarathah siddhanarm kapilo munih

| am the banyan tree among the trees, Narada among the sages,
Citraratha among the Gandharvas and sage Kapila among the
Siddhas. (10.26)

I AZAT g w1 srarEa |

U STSTToT RTOT & AR, 1R

uccaih$ravasam asvanam biddhi mam amrtodbhavam
airavatarh gajendranarm naranam ca naradhipam
ATIHTT 38 a5 ST ST HTYF |

T3] ST Shegd: T9TOTT 37T argieh: 1R
ayudhanam aham vajrarh dhentinam asmi kamadhuk
prajana$ casmi kandarpah sarpanam asmi vasukih

Know Me as Uccahsravas % manifested during the time of
churning the ocean along with nectar % among the horses,
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Airavata among the elephants and the King among men. | am the
thunderbolt among weapons, Kamadhenu among cows and | am
Cupid for procreation. Among the serpents, | am Vasuki. (10.27-
28)

T3] AT AR FB0T ATSATH 3Teq |
oA S =T o SEHaT A RS

ananta$ casmi naganam varuno yadasam aham
pitfnam aryama casmi yamah sarhyamatam aham
FEATER] TTRH G Shict: TherddT e |
PIOT & PIRISE TTATST TR0 12011

prahladas$ casmi daityanam kalah kalayatam aham
mrganam ca mrgendro’ham vainateyasca paksinam

| an Sesanaga among Nagas, | am Varuna among the water-gods
and Aryama among the manes. | am Y ama among the controllers.
| am Prahlada among Diti’s progeny, time or desth among the
hedlers, lion among the beasts, and Garuda among birds. (10.29-
30)

e G A TH: IRAYAT e |

FSTOTE Hehea] AT AT ST SATEdT 13211
pavanah pavatam asmi ramah Sastrabhrtam aham
jhasanam makara$ casmi srotasam asmi jahnavi

| am the wind among the purifiers and Lord Rima among the
warriors. | am the crocodile among the fishes and the holy Ganga
among the rivers. (10.31)

TR TR 3o Het =aTed 3 |
FETH T &= are: Jaad 3 1311

sarganam adir antasca madhyam cai’va’ham arjuna
adhyatmavidya vidyanarm vadah pravadatam aham
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| am the beginning, the middle, and the end of al creation, O
Arjuna. Among knowledge | am knowledge of the supreme Seif. |
am logic of the logician. (10.32)

HERTOTH HHRISTA 55 AR o |

I UATET: AT HTATE FaRaarg@: 13311

aksaranam akaro’smi dvandvah samasikasya ca
aham eva’ksayah kalo dhata’ham visvatomukhah

| am the letter "A" among the aphabets. | am the dual compound
among compound words. | am endless time (Aksaya Kala). | am
the sustainer of al and have faces on al sides (or | am
omniscient). (10.33)

Jog: Taesaey 3gaed qiasIan |

I 3R a1 T TR0 TR Fe e g 13w
mrtyuh sarvahara$ ca’ham udbhava$ca bhavisyatam
kirtih $rir vak ca narinam smrtir medha dhrtih ksama

| am the dl-devouring death and aso the origin of future beings. |
am the seven goddesses (Devis) or guardian angels presiding over
the seven qualities 3% fame, prosperity, speech, memory, intellect,
resolve, and forgiveness. (10.34)

FETT AT ATHT ST SGdT 37 |

TR ARRITEISET Bl FeHmehe: 113411

brhatsama tatha samnarm gayatri chandasam aham
masanam margasirso’ham rtinam kusumakarah

| am Brhatsama among the Sima hymns. | am Gayatri among the
Vedic mantras. | am November-December among the months; |
am spring among the seasons. (10.35)

T BT ARH AT ASTRAAT 319 |
SIS TSR O IwaadT JE 11261



114 The Bhagavad-Gita

dyttar chalayatam asmi tejas tejasvinam aham
jayo’smi vyavasayo’smi sattvarh sattvavatam aham

I am gambling of the cheats, splendor of the splendid, victory
of the victorious, resolution of the resolute, and goodness of
the good. (10.36)

T IgSAISTT qTUEaHT SHS: |

T ] 3@ AT - 3T hick 113911
vrsninam vasudevo’smi pandavanam danamjayah
muninam apy aham vyasah kavinam u$ana kavih

| am Vasudeva among the Vrsni family, Arjuna among the
Pandavas, Vyasa among the sages, and Usana among the poets.
(10.37)

JUST FHIATY AT HITaR ST feirsam |

Hi QTR SR S AT S 3¢

dando damayatam asmi nitir asmi jigisatam

maunarh cai’va’smi guhyanam jiianam jiianavatam aham

| am the power of rulers, the statesmanship of the seekers of
victory, | am silence among the secrets and the Self-knowledge of
the knowledgeable. (10.38)

I Y AT Fiof 78 e A |

T g ARA [1 I W AT 9 =TRERA 112K

yac ca’pi sarvabhtitanamm bijarh tad aham arjuna
na tad asti vina yat syan maya bhutarh caracaram

| am the origin or seed of dl beings, O Arjuna. There is nothing,
animate or inanimate, that can exist without Me. (See adso 7.10 and
9.18) (10.39)
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TSR 7 Gt fayd= oiad |

TS JEITA: Wl FOeR faRaRy T kol

na’nto’sti mama divyanar vibhutinam paramtapa
esa tli’ddesatah prokto vibhiiter vistaro maya

Thereis no end of My divine manifestations, O Arjuna. Thisisonly
a brief description of the extent of My divine manifestations.
(10.40)

Tg T8 fafaaa o #img SfSiad va ar |

T A TATTSS & AT ST 192 1)

yad yad vibhiitimat sattvarn $rimad Trjitam eva va

tat tad eva’vagaccha tvarn mama tejorm’sa sarnbhavam

Whatever is endowed with glory, brilliance, and power % know
that to be a manifestation of a very small fraction of My splendor.
(1041)

JIAT TgAd Toh AT da=gT |

feramed] 38 FeTq TR Real I 1R

athava bahunai’tena kirh jiatena tava’rjuna
vistabhya’ham idarh krtsnam ekarmsena sthito jagat

What is the need for this detailed knowledge, O Arjuna? |
continually support the entire universe by a small fraction of My
divine power (Yoga-maya). (See dso ChU 3.12.06) (10.42)

3 FeATETd AHSTIRIA A FRIETE AT
HTepSTEaTs YT AT SREISER: |
OM tatsaditi sSrimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna samvade vibhiitiyogo
nama dasamo’dhyayah
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Thus ends the tenth chapter named “Manifestation of the
Absolute” of the Upanisad of the Bhagavadgita, the scripture of
yoga, dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.
7Y TRIENSEAT:

CHAPTER 11
[EEERCRIE DN
VISION OF THE COSMIC FORM

IS 3aT™

HEPIETA IR ET AEATHASA |

T AR T A RIS ot 79 1z

arjuna uvaca

madanugrahaya paramarm guhyam adhyatma smjiitam
yat tvayo’ktam vacas tena moho’yarm vigato mama

Arjuna said: My illuson is dispdled by the profound words of
wisdom You spoke ¥ out of compassion for me %4 about the
supreme secret of Eternal Being (Brahma). (11.01)

AT & ATt g o w4 |

I THHATSE HIRTH AT 1D R
bhavapyayau hi bhiitanam $rutau vistaraso maya
tvattah kamalapatraksa mahatmyam api ca’vyayam

O Krsna, | have heard from You in detail about the origin and
dissaution of beings and Y our immutable glory. (11.02)

T UAg TTed Y 3T URAZER |

T TSI o T USaR goSEd 1311

evam etad yatha’ttha tvam atmanarh paramesvara
drastum icchami te ripam ai$varar purusottama
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O Lord, You are as You have said, yet I wish to see Your
divine cosmic form, O Supreme Being. (11.03)

T AT A9 B 0T g 3fd 9T |

TRRZER AT 9 & SR 33 1121

manyase yadi tac chakyarn maya drastum iti prabho

yogesvara tato me tvarh dar§aya’tmanam avyayam
O Lord, if You think it is possible for me to see Your universa
form, then, O Lord of the yogis, show me Your transcendenta
form. (11.04)

ICHEIGE| ]

959 7 91 9107 SARNST Teu: |

AT o= AR = s

$r1 bhagavan uvaca

pasya me partha riipani $ataso’tha sahasrasah
nanavidhani divyani nanavarna’krtini ca

The Supreme Lord said: O Arjuna, behold My hundreds and thou-
sands of multifarious divine forms of different colors and shapes.
(11.05)

TS G $a ARTAT T aT |

T HECTAOT AT qRA e )
pasya’dityan vaslin rudran asvinau marutas tatha
bahiiny adrstaptirvani pasya’scaryani bharata

See the Adityas, the Vasus, the Rudras, the Asvins, and the
Maruts. Behold, O Arjuna, many wonders never seen before.
(11.06)

Zeohedl ST e T TERERY |

Y 3 ISR A9 91E T §5a 1ol
ihai’kastham jagat krtsnamm pasya’dya sacaracaram
mama dehe gudakesa yac ca’nyad drastum icchasi
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O Arjuna, now behold the entire creation %4 animate, inanimate,
and whatever else you would like to see % dl at one place in My

body. (11.07)

T 1 TR §H 3T Sy |
oot gaT o 9 939 ¥ I0TY VR el

na tu mar Sakyase drastum anenaiva svacaksusa
divyarh dadami te caksuh pasya me yogam ai§varam

But you are not able to see Me with your physical eye;

therefore, I give you the divine eye to see My majestic power
and glory. (11.08)

TS 39

T 3T Al AT HETEREAR! B |

ESlRICIR IR e R L RE e ]

sarmjaya uvaca

evam uktva tato rajan mahayogesvaro harih
darsayamasa parthaya paramarh ripam ai§varam

Sarhjaya said: O King, having said this, Lord Krsna, the great Lord
of the mystic power of yoga, reveded His supreme majestic form
to Arjuna. (11.09)

IAFIRAIT AThgATR |

IR GEATTRYT TSR RIATI ST 11201

aneka vaktra nayanam anekadbhuta darsanam
aneka divyabharanam divyanekodyatayudham
TR e |

AT 39 A Ay 12201

divya malyambara dhararh divya gandhanulepanam
sarvascaryamayam devam anantarn visvatomukham
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Arjuna saw the Universal Form of the Lord with many mouths and
eyes and many visions of marvel with numerous divine ornaments,
holding many divine weapons, wearing divine garlands and appard,
anointed with celestial perfumes and ointments, full of al wonders
¥ the limitless God with faces on all sides. (11.10-11)

ol gooeTe wag FoTag it |
TG 9T T3 a1 S HTd e HaTld@=: 121

divi slirya sahasrasya bhaved yugapad utthita
yadi bhah sadrsi sa syad bhasas tasya mahatmanah

If the splendor of thousands of suns were to blaze forth al at once
in the sky, even that would not resemble the splendor of that
exated being. (11.12)

TRl ST e AR AR |

JUAE ST IR 91U8aY daT 112311

tatrai’kasthar jagat krtsnarh pravibhaktam anekadha
apasyad devadevasya $arire pandavas tada

Arjuna saw the entire universe, divided in many ways but standing
as (dl in) One (and One in al) in the transcendental body of
Krsna, the Lord of celestia rulers (Devas). (See aso 13.16, and
18.20) (11.13)

act: § Tl gl g |

U] RRET 3 AT AT 112¥ 1

tatah sa vismayavisto hrstaroma dhanamjayah
pranamya $irasa devarn krtafjalir abhasata

(Upon seeing the cosmic form of the Lord) Arjuna was filled with
wonder; and hs hairs standing on end, bowed his head to the Lord
and prayed with folded hands. (11.14)
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I 3=

IS 99 a9 39 98

FARL AT TR |

FETET Ta 3T G 141

arjuna uvaca

pasyami devams tava deva dehe

sarvams tatha bhitita visesa sarnghan

brahmanam iSarh kamalasanastham

rsirmsca sarvan uragamsca divyan
Arjunasaid: O Lord, | seein Your body al supernatura controllers
(Devas) and multitudes of beings, all sages, celestial serpents, Lord
Siva, aswell as Lord Brahma seated on the lotus. (11.15)

IARATEERTFA

T @& FEATSTeH |

AT 9 7 7 gAY qqrg

T fazeeer oy 1is 0

aneka bahtidara vaktra netrarn

pasyami tvam sarvato’nantartipam
na’ntarh na madhyarh na punas tava’dim
pasyami visve$vara vi§vartipa

O Lord of the universe, I see You everywhere with infinite
forms, with many arms, stomachs, faces, and eyes. O
Universal Form, I see neither your beginning nor the middle
nor the end. (11.16)

IRRUCSRICE P S]

AR TEar S |

EERIIL R | AR T2 Re L | G
AR Y JTHTT 11291

kiritinamm gadinam cakrinar ca
tejorasirh sarvato diptimantam
pasyami tvam durniriksyar samantad
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diptanalarkadyutim aprameyam

| see You with Your crown, club, discus, and massive radiance,
difficult to behold, shining dl around like the immeasurable
brilliance and blazing fire of the sun. (11.17)

Y 3 g ) e |

T AT AT

T & S HAT H 11z¢ N

tvam aksararh paramar veditavyar
tvam asya visvasya pararn nidhanam
tvam avyayah $asvata dharma gopta
sanatanas tvam puruso mato me

| believe You are the Supreme Being (ParaBrahma) to be
realized. You are the ultimate resort of the universe. You are the
Eternd Being (Brahma, Atma, Spirit) and protector of the eternal
order (Dharma). (11.18)

AT IFAdEq

AT mﬁﬁqﬁw |

Rl RIS SRS

TSt {5 38 a9 12k

anadi madhyantam ananta viryam
ananta bahur sasistirya netram
pasyami tvam dipta hutasa vaktrarn
svatejasa visvam idarh tapantam

| see You with infinite power, without beginning, middle, or end;
with many arms; with the sun and the moon as Your eyes; with
Your mouth as a blazing fire, scorching all the universe with Y our
radiance. (11.19)

GETIRER 389 IR &
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T A T it |

TATgd w9 39 AdE

AR AT FeTEH 1RO
dyavaprthivyor idam antarar hi
vyaptarh tvayai’kena disasca sarvah
drstva ’dbhutarh ripam ugrarm tave’dam
lokatrayarm pravyathitarn mahatman

O Lord, the entire space between heaven and earth in al directions
is pervaded by You. Seeing Your marvelous and terrible form, the
three worlds (Lokas) are trembling with fear. (11.20)

I & ot gre=n o=

Shiag HIAT: JTSTAT o7 |

TR, ST T Rg:

T i TGTArs: geheltia: 1R 11

ami hi tvam surasarngha visanti

kecid bhitah prafjalayo grnanti
svasti’ty uktva maharsi sidhasarnghah
stuvanti tvarm stutibhih puskalabhih

Hosts of supernatural rulers enter into You. Some with folded
hands sng Your names and glories in fear. A multitude of
Maharsis and Siddhas hail and adore Y ou with aundant praises.
(11.21)

SIS a9 I = ATeaT
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HESED A P RBER)
et =t faferams 99 v IR

rudraditya vasavo ye ca sadhya
vi§ve ’$§vinau maruta$ co’smapas ca
gandharva yaksasura siddha sarhgha
viksante tvam vismitas cai’va sarve
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The Rudras, Adityas, Vasus, Sadhyas, Visvadevas, Asvins,
Maruts, Usmapas, Gandharvas, Y aksas, Asuras, and Siddhas % all
the celestial beings gaze a Y ou in amazement. (11.22)

T4 TEq J SEars

TETATe! TEarEedT |

TEER TESIIRAA

TSN AThT: THATIAR] AATSEY 1IR3 11

riparn mahat te bahu vaktra netram
mahabaho bahu baht rupadam
bahiidaram bahu damstrakaralam
drstva lokah pravyathitas tatha ham

Seeing your infinite form with many mouths, eyes, arms, thighs,
feet, stomachs, and many fearful tusks, the worlds are trembling
with fear, and so do |, O mighty Lord. (11.23)

TR aﬁvm IR0t

AT A=A |
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nabhah sprsarh diptam aneka varnam

vyattananam dipta visala netram

drstva hi tvam pravyathita ’ntaratma

dhrtirh na vindami samarm ca visno

Seeing Your effulgent and colorful form touching the sky, Your
mouth wide open and large shining eyes, | am frightened and find
neither peace nor courage, O Krsna. (11.24)

FRETRATH o o JETH
TSI FIATTAA T |
IESE R ICE R R R
TS ST SPT-Ta 1R 11
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damstrakaralani ca te mukhani
drstvai’va kalanala sannibhani
diso na jane na labhe ca Sarma
prasida devesa jagannivasa

Seeing Y our mouths with fearful tusks, glowing like fires of cosmic
dissolution, | lose my sense of direction and find no comfort. Have
mercy on me, O Lord of celestia rulers (Devas), refuge of the
universe! (11.25)

T T T JARTEH T

T TR ATe: |

TS ST A, AT
TETeTE IR AT TR 1RSI

ami ca tvarh dhrtarastrasya putrah
sarve sahai’va’vanipalasammghaih
bhismo dronah stitaputras tatha’sau
saha’smadiyair api yodhamukhyaih
FEATOT o ERATOT {3Ttt

ERTRRTAT AR |

hTag =T TR

TEZI= TR SIS 1RSI
vaktrani te tvaramana visanti
damstrakaralani bhayanakani
kecid vilagna dasanantaresu
sarhdr$yante clirpitair uttamangaih

The sons of Dhrtarastra, dong with the hosts of other kings,
Bhisma, Drona, and Karna together with chief warriors on our
side, are dso quickly entering into Y our fearful mouths with terrible
tusks. Some are seen caught between the tusks with their heads
crushed. (11.26-27)

AT FEAT TEAISHRTE:
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TYSH T et |

LT FATH ARATHART
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yatha nadinarh bahavo *'mbuvegah

samudram eva’bhimukha dravanti

tatha tava’mi naralokavira

visanti vaktrany abhivijvalanti
These warriors of the mortal world are entering Your blazing
mouths as many torrents of the rivers enter into the ocean. (11.28)

[ERIGEIRIERE Eer

ada AT Ot AR

AT FEATIOT TG 1RR )

yatha pradiptam jvalanam patanga
visanti nasaya samrdhavegah
tathai’va nasaya visanti lokas
tava’pi vaktrani samrdhavegah

All these people are rapidly rushing into Your mouths for de-
struction as moths rush with great speed into the blazing flame for
destruction. (11.29)

AT SRHT: THATCL

AT TIITH TR STcA1S: |

AR AT 1 T

IO TARIT: Fdi= fsom 12011
lelihyase grasamanah samantal
lokan samagran vadanair jvaladbhih
tejobhir aplirya jagat samagram
bhasas tavo’grah pratapanti visno

You are licking up dl the worlds with Your flaming mouths,
swalowing them from al sides. Your pwerful radiance is filling
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the entire universe with effulgence and burning it, O Krsna

(11.30)

IR | T W U
TS o FTAR TG |
T & g a9 99T 13201

akhyahi me ko bhavan ugrartipo
namo ’stu te devavara prasida
vijiatum icchami bhavantam adyarh
na hi prajanami tava pravrttim

Tell mewho You are in such afierce form? My salutations to Y ou,
O best of al ceedtid rulers (Devas). Be merciful! 1 wish to
understand You, O primal Being, because | do not know Your
mission. (11.31)

ICHCISEIe!

FTAISTH FATRETIHd TI8T

AT TR 36 T |
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sr1 bhagavan uvaca

kalo ’smi lokaksayakrt pravrdho
lokan samahartum iha pravrttah
rte *pi tvam na bhavisyanti sarve
ye ’vasthitah pratyanikesu yodhah

The Supreme Lord said: | am death, the mighty destroyer of the
world. | have come here to destroy al these people. Even without
your participation in the war, al the warriors standing arrayed in
the opposing armies shall cease to exist. (11.32)

AT = 3T T3 T
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ESCIREEREC RIS Rl

T Hedr: 999 v

st v TeTE 1330

tasmat tvam uttistha yaso labhasva

jitva $atrtin bhunksva rajyarm samrdham
mayai’vai’te nihatah purvam eva
nimittamatrarh bhava savyasacin

Therefore, get up and attain glory. Conguer your enemies, and en
joy a prosperous kingdom. | have aready destroyed all these
warriors. You are smply My instrument, O Arjuna. (11.33)

FI07 = AT 9 g 9

Ot FATE AT TEFRM |
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dronam ca bhismarm ca jayadratharh ca
karnarh tatha’nyan api yodhaviran
maya hatars tvam jahi ma vyathistha
yudhyasva jetasi rane sapatnan

Kill Drona, Bhisma, Jayadratha, Karna, and other great warriors
who are dready killed by Me. Do not fear. You will certainly
conquer the enemies in the battle; therefore, fight! (11.34)

TS 39
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sarhjaya uvaca

etac chrutva vacanarh kesavasya
krtafijalir vepamanah kiriti
namaskrtva bhiiya evaha krsnam
sagadgadarm bhitabhitah pranamya
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Sarhjaya said: Having heard these words of Krsna, the crowned
Arjuna, trembling with folded hands, prostrated with fear and spoke
to Krsnain a choked voice. (11.35)

IS 3AT
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I JEsT 99 T |

egifer it fe= sat

T Tt 9 RgeEn: 1s

arjuna uvaca

sthane hrsikesa tava prakirtya

jagat prahrsyaty anurajyate ca

raksarsi bhitani diSo dravanti

sarve namasyanti ca siddhasarhghah
Arjuna said: Rightly, O Krsna, the world delights and rejoices in
glorifying You. Terrified demons flee in al directions. The hosts of
Siddhas bow to Y ou in adoration. (11.36)

FO T F 7T T HETHT

TR FRTOTIST ATTGeR |

I AT SPITaT

I &R TG AT AGR T 13911
kasmac ca te na nameran mahatman
gariyase brahmano ’py adikartre
ananta devesa jagannivasa

tvam aksararh sad asat tatparar yat

Why should they not, O great soul, bow to You % the origind
creator ¥ who is even greater than Brahma, the creator of
materia worlds? O infinite Lord, O God of al ceegtia rulers
(Devas), O abode of the universe, You are both Sat (Eternd) and
Asat (Temporal) and the Supreme Being (Para-Brahma) that is



Gita Foundation, USA

129

beyond both Sat and Asat. (See dso 9.19, and 13.12 for a

commentary) (11.37)

9 3T Tazae = [y |

AT o 9 IR T 9

AT dd Iz FF=T 113

tvam adidevah purusah puranas
tvam asya visvasya param nidhanam
vettasi vedyarh ca pararh ca dhama
tvaya tatarh vi§vam anantartipa

You are the prima God, the most ancient Person. You are the
ultimate resort of al the universe. You are the knower, the object
of knowledge, and the supreme abode. The entire universe is

pervaded by You, O Lord of the infinite form. (11.38)

TS & Fiamesd |
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g qAIST = TR 1%

vayur yamo ’agnir varunah $asankah
prajapatis tvar prapitamahas ca
namo namaste ’stu sahasrakrtvah
punasca bhiiyo ’pi namo namaste

You are Vayu, Yama, Agni, Varuna, Sasanka, and Brahma as
well as the father of Brahma. Salutations to Y ou a thousand times

and again and again sautations to You. (11.39)

TH: GG 3 IS o
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namah purastad atha prsthatas te
namo ’stu te sarvata eva sarva
ananta viryamita vikramas tvarm
sarvarh samapnosi tato ’si sarvah

My salutations to You from front and from behind. O Lord, my
obeisances to You from &l sides. You are infinite valor and the
boundless might. You pervade everything, and therefore You are
everywhere and in everything. (11.40)

T et gt a5 3okt

% T & ATE4 & g8 |

ST AfeHT Fa
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sakheti matva prasabharh yad uktarh
he krsna he yadava he sakheti
ajanata mahimanarh tave’dam

mya pramadat pranayena vapi

Congidering You merely as a friend, and not knowing Your
greatness, | have inadvertently addressed You as O Krsna, O

Yadava, O friend, etc. merely out of affection or carelessness.
(11.41)

T AT FAFAIST
ey |
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yac ca’vahasartham asatkrto ’si
vihara sayyasana bhojanesu

eko ’thavapy acyuta tat samaksarn
tat ksamaye tvam aham aprameyam

In whatever way | may have insulted You in jokes; while playing,
reposing in bed, dtting, or a meds, when aone or in front of
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others, O Krsna, the immeasurable One, | implore You for
forgiveness. (11.42)

TR SR SRR

T I IR TR |
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pita’si lokasya caracarasya

tvam asya plijyasca gurur gariyan

na tvatsamo ’sty abhyadhikah kuto 'nyo
lokatraye ’py apratima prabhava

You are the father of this animate and inanimate world and the
greatest Guru to be worshipped. No one is even equal to You in
the three worlds; how can there be one greater than You, O Being
of incomparable glory? (11.43)

AT JOT A0 STt
JATEY T e 379 24 |
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tasmat pranamya pranidhaya kayar
prasadaye tvam aham i§am idyam
piteva putrasya sakheva sakhyuh
priyah priyaya’rhasi deva sodhum

Therefore, O adorable Lord, | seek Your mercy by bowing down
and prostrating my body before You. Bear with me as a father to
his son, as a friend to a friend, and as a husband to his wife, O
Lord. (11.44)

T FoAISToT Tan
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TG AT SPTIETT 1811

adrstaptrvar hrsito *smi drstva
bhayena ca pravyathitarh mano me
tad eva me darsaya deva riipar
prasida devesa jagannivasa

| am delighted by beholding that which has never been seen before,
and yet my mind is tormented with fear. Therefore, O God of
celestia rulers (Devas), the refuge of the universe, have mercy on
me and show me that (four-armed) form. (11.45)

BT I g5y 318 a9d |
AT T IqY
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kiritinarm gadinarh cakrahastam
icchami tvarh drastum aharh tathai’va
tenai’va rtipena caturbhujena
sahasrabaho bhava vi§vamiirte

| wish to see You with a crown, holding mace and discus in Y our
hand. Therefore, O Lord, with a thousand arms and universal form,
please appear in the four-armed form. (11.46)
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s$r1 bhagavan uvaca

maya prasannena tava’rjune’darm
riparh pararn darsitam atmayogat
tejomayarn visvam anantam adyarm
yan me tvadanyena na drstapurvam
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The Supreme Lord said: O Arjuna, being pleased with you | have
shown you, through My own yogic powers, My particular supreme,
shining, universa, infinite, and primal form that has never been
seen before by anyone other than you. (11.47)

T ASIMHIAR T T

T T TRAR T a9iuR 33 |
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na vedayajhadhyayanair na danair
na ca kriyabhir na tapobhir ugraih
evamriipah sakya aharh nrloke
drasturh tvadanyena kurupravira

O Arjuna, neither by study of the Vedas nor by sacrifice nor by
charity nor by rituals nor by severe austerities can | be seen in this
cosmic form by anyone other than you in this human world. (11.48)
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ma te vyatha ma ca vimuidhabhavo
drstva ripam ghoram idrn mame’dam
vyapetabhih pritamanah punas tvarh
tad eva me rupam idam prapasya

Do not be perturbed and confused by seeing such a terrible form
as this. With fearless and cheerful mind, now behold My four-
armed form. (11.49)

TS 39
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YT 9= SrEEYR JETT 14011

sarmjaya uvaca

ity arjunarh vasudevas tatho’ktva
svakarh rliparh darsayamasa bhiiyah
asvasayamasa ca bhitam enam
bhutva punah saumyavapur mahatma

Sarmjaya said: After speaking ke this to Arjuna, Krsnareveaed
His four-armed form. And then assuming His pleasant human
form, Lord Krsna, the Great One, consoled Arjuna, who was
terrified. (11.50)

ESERGIC)
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arjuna uvaca

drstve’darh manusarh rliparn tava saumyarn janardana
idanim asmi sarhvrttah sacetah prakrtirh gatah

Arjuna said: O Krsna, seeing this lovely human form of Yours, |
have now become tranquil and normal again. (11.51)

HIPTATAT
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$ri bhagavan uvaca

sudurdar§am idam rtiparh drstavanasi yan mama

deva apy asya rlipasya nityarh darsana kanksinah
The Supreme Lord said: This (four-armed) form of Mine that you
have seen is very difficult, indeed, to see. Even celestia controllers
(Devas) are ever longing to see this form. (11.52)

qTE R T AGAT T A T I 41 |
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na’ham vedair na tapasa na danena na ce’jyaya
sakya evamvidho drasturn drstavanasi mam yatha
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This (four-armed) form of Mine that you have just seen cannot
be seen even by study of the Vedas or by austerity or by acts
of charity or by the performance of rituals. (See also KaU
2.23) (11.53)

VST o I 3T 3789 VA taeisT= |
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bhaktya tv ananyaya sakya aham evarmvidho’rjuna
jhaturh drasturh ca tattvena pravesturn ca parartapa

However, through single-minded devotion alone, I can be seen
in this form, can be known in essence, and also can be
reached, O Arjuna. (11.54)

HeehHeh] JeORHT Tger: IoTaioid: |

I FEAY & T 91 UTd OT0ed 11411

matkarmakrn matparamo madbhaktah sangavarjitah
nirvairah sarvabhiitesu yah sa mam eti pandava

One who does all works for Me and to whom I am the
supreme goal, who is my devotee, who has no attachment, and
who is free from enmity towards any being ¥ attains Me, O
Arjuna. (See also 8.22) (11.55)

3% AT AHETEGAN AN SRl AR
SR AGATS [IRAEIGIARI AT TRESISER: ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre $rikrsnarjuna sarhvade vis§vartipadarsanayogo
nama ekadaso’dhyayah

Thus ends the eleventh chapter named “Vision of the Cosmic
Form” of the Upanisad of the Bhagavadgita, the scripture of

yoga,
dealing with the science of the Absolute in the
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form of the dialogue between
Srikrsna and Arjuna.
I FIEENSEA:
CHAPTER 12
WA

PATH OF DEVOTION

A 3

TG TAdgHRT I WA &t 9gamed |

T AT TR ST AT b ARTATHT: 1121

arjuna uvaca

evar satata yukta ye bhaktas tvarm paryupasate

ye capy aksaram avyaktarh tesam ke yogavittamah

Arjuna said: Which of these has the best knowledge of yoga
¥ those ever-steadfast devotees who thus worship You (as
Krsna, Your personal aspect) or those who worship Your
impersonal aspect, the Eternal Being (Brahma)? (12.01)

ICHEIGEIC]
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sr1 bhagavan uvaca
mayy avesya mano ye mam nityayukta upasate
sraddhaya parayopetas te me yuktatama matah

The Supreme Lord said: I consider the best yogis to be those
ever steadfast devotees (Bhaktas) who worship with supreme
faith by fixing their mind on Me as their personal God. (See
also 6.47) (12.02)

T T TR AT FeR T |
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ye tv aksaram anirdeSyam avyaktarh paryupasate
sarvatragam acintyarnh ca kutastham acalarh dhruvam
AR aas aHge: |

J ATaf= AT v FEated 3T 1111
samniyamye’ndriyagramam sarvatra samabuddhayah
te prapnuvanti mam eva sarvabhiita hite ratah

They dso atan Me who worship the unchangesble, the
inexplicable, the invisible, the omnipresent, the inconceivable, the
unchanging, the immovable Eternal Being (Brahma), restraining dl
the senses, everrminded under al circumstances, engaged in the
welfare of all creatures. (12.03-04)

FARTSTERATT TN T FATI R |
AT & MR 3@ SedieR Sard 111l
kleso’dhikataras tesam avyaktasaktacetasam
avyakta hi gatir duhkharm dehavadbhir avapyate

Self-realization is more difficult for those who fix their mind
on the impersonal, unmanifest, Eternal Being (Brahma)
because comprehension of the unmanifest by embodied beings
is attained with difficulty. (12.05)

I g TETTor HHTOT T W TeaRT: |
I APE A AT ST g
ye tu sarvani karmani mayi sarinyasya matparah
ananyenaiva yogena marm dhyayanta upasate
1 € 99gdl JTGUIRAPRA |
T AfERI e 7 AR Lol
tesam aharh samuddharta mrtyu sarhsara sagarat
bhavami nacirat partha mayy avesita cetasam

But for those who worship Me with unswerving devotion as their
personal God, whose thoughts are set on My persond form, who
offer al actions to Me, intent on Me as the Supreme, and meditate
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on Me ¥ | swiftly become their savior from the world that is the
ocean of death and transmigration, O Arjuna. (12.06-07)

qZq 4 sy 9t gig Fes |
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mayyeva mana adhatsva mayi buddhim nivesaya
nivasisyasi mayyeva ata Girdhvarh na sarh$ayah

Therefore, focus your mind on Me and let your intellect dwell
upon Me alone (through meditation and contemplation).
Thereafter, you shall certainly attain Me. (12.08)

3121 fort IwTeTg T ST 0 R |
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atha cittarh samadhaturh na $aknosi mayi sthiram
abhyasa yogena tato mam icchapturh dhanarhjaya

If you are unable to focus your mind steadily on Me, then long to
attain Me, O Arjuna, by practice of (any other) spiritual discipline
(Sadhama) that suits you. (12.09)

FARISH HTTAIST HFHIRAT 94 |
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abhyase’py asamartho’si matkarmaparamo bhava
madartham api karmani kurvan siddhim avapsyasi
If you are unable even to do any spiritud discipline (Sadharg), then
be intent on performing your duty for Me. You shal atain
perfection just by working for Me (as an instrument, just to serve
and please Me, without sdfish motives). (See also 9.27, 18.46)
(12.10)

HAAG T FFAST o] HEILT AT |
TR A TS TATTAT 112211

athaitad apy asakto’si karturh madyogam asritah
sarva karmaphala tyagam tatah kuru yatatmavan
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If you are unable to work for Me, then just surrender unto My will
and renounce (the attachment to, and the anxiety for) the fruits of
al work with subdued mind (by learning to accept al results, as
God's grace (Prasada)) with equanimity. (12.11)

T & T ST TG S R |
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sreyo hi jianam abhyasaj jiianad dhyanam visisyate
dhyanat karmaphala tyagas tyagac chantir anantaram

The knowledge of scriptures is better than mere ritualistic
practice; meditation is better than scriptural knowledge; Tyaga,
or renunciation of (the selfish attachment to) the fruits of work
is better than meditation; peace immediately follows Tyaga.
(See more on renunciation in 18.02, 18.09) (12.12)

AFT FAYATT T O T T |
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advesta sarva bhuitanarm maitrah karuna eva ca
nirmamo niraharnhkarah samaduhkhasukhah ksami
TS Idd TR Tt 2eHma: |
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samtustah satatarh yogi yatatma drdhaniscayah

mayy arpita manobuddhir yo madbhaktah sa me priyah

One is dear to me who does not hate any creature, who is friendly
and compassionate, free from the notion of “I” and “my”, even
minded in pain and pleasure, forgiving; and the yogi who is ever
content, who has subdued the mind, whose resolve is firm, whose
mind and intellect are engaged in dwelling upon Me, and who is
devoted to Me. (12.13-14)
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yasman nodvijate loko lokan nodvijate ca yah
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harsamarsabhayodvegair mukto yah sa ca me priyah

One is aso dear to Me who does not agitate others and who is not
agitated by them, who is free from joy, envy, fear, and anxiety.
(12.15)

3UET: IR 38 ST IqT: |
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anapeksah Sucir daksa udasino gatavyathah
sarvarambha parityagi yo madbhaktah sa me priyah

One who is desireless, pure, wise, impartial, and free from anxiety;
who has renounced the doership in al undertakings % such a
devoteeis dear to Me. (12.16)

T 9§ A g T JMEfd 7 HIgEd |

IRIIIRAPT TR = o & F 2 1290

yo na hrsyati na dvesti na Socati na kanksati
subhasubha parityagi bhaktiman yah sa me priyah

One who neither rejoices nor grieves, neither likes nor dislikes,
who has renounced both the good and the evil and is full of
devotion ¥ is dear to Me. (12.17)

TH: 3 T T T AT A |
AgEEEY O aaasid: 12

samah Satrau ca mitre ca tatha manapamanayoh
sitosna sukha duhkhesu samah sangavivarjitah
JAERG AR T Sgel 2= FAred |

Ifreha: FerRmfar. wiek™ = ¥ 3T == 1zku

tulya ninda stutir mauni sarntusto yena kenacit
aniketah sthiramatir bhaktiman me priyo narah
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One who remains the same towards friend or foe, in honor or dis-
grace, in heat or cold, in pleasure or pain; who is free from attach-
ment; who is indifferent to censure or praise, quiet, content with
whatever one has, unattached to a place (a country, or a house),
tranquil, and full of devotion % that person is dear to Me. (12.18-
19

T TAGa 8 AR T |

HELTT JORTT Y] dsaTd | 5= 1011

ye tu dharmyamrtam idarh yathoktarh paryupasate
sraddadhana matparama bhaktas te’tiva me priyah

But those faithful devotees are very dear to Me who set Me as
their supreme goal and follow (or just sincerely try to develop)
the above mentioned nectar of moral values. (12.20)

3 AR HHSTALIAIA Y FEITETE AP
SRS WIRTART 19 SIS ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre Srikrsnarjuna samvade bkaktiyogo
nama dvadaso’dhyayah

Thus ends the twelfth chapter named “Path of Devotion” of the
Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.

37 TGS

CHAPTER 13

BEBEEICRININ
CREATION AND THE CREATOR

IERCICEIC]
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T IRR BT & T AN |

UAg T Al d uTE: &t 3f afg ik

$r1 bhagavan uvaca

idarh Sarirarh kaunteya ksetram ity abhidhiyate
etad yo vetti tarh prahuh ksetrajia iti tadvidah

The Supreme Lord said: O Arjuna, this physical body, the miniature
universe, may be called the field or creation. One who knows the
creation is called the creator (or Atma) by the seers of truth.
(13.01)

gt =TTy A fafe odesy TR |

EETETRTAIR ST I @] T Al 47 IR

ksetrajiiarh ca’pi mar viddhi sarvaksetresu bharata
ksetra ksetrajiiayor jiianarh yat taj jianarh matarh mama

O Arjuna, know Me to be the creator of all creation. I consider
the true understanding of both the creator and creation to be
transcendental (or metaphysical) knowledge. (13.02)

A & T T ATEE 9 AR T I |

T T AT IFNEST A aHeE | 397 1210

tat ksetrarh yac ca yadrk ca yadvikari yatasca yat

sa ca yo yat prabhavasca tat samasena me Srnu

What creation is, what it is like, what its transformations are,
where its source is, who that creator is, and what His powers are
¥ hear dl these from Mein brief. (13.03)

ST T8 id SarrR fafas: 9ok |

FERTISd BqHTeR ARk 1K1

rsibhir bahudha gitarm chandobhir vividhaih prthak
brahmastitrapadais cai’va hetumadbhir viniscitaih
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The seers have separately described the creation and the creator in
different ways in the Vedic hymns and aso in the conclusive and
convincing verses of the Brahma-Sitra (13.04)

TETYAT HEhRI IR e U H |

Zfanfor aRieh = U AERIERT: 1411

mahabhutany ahamkaro buddhir avyaktam eva ca
indriyani dasai’karnh ca pafica ce’ndriyagocarah

751 5% G g7 ez ik |

T &5 T AR 3ETEAY 11|

iccha dvesah sukhar duhkham sarhghatas cetana dhrtih
etat ksetrarh samasena savikaram udahrtam

The primary material Nature (Adi Prakrti or Avyakta), cosmic
intellect (Mahat), “1” consciousness or ego, five basic elements, ten
organs, mind, five sense objects, and desire, hatred, pleasure, pain,
the physical body, ®@nsciousness, and resolve % thus the entire
field has been briefly described with its transformations. (See aso
7.04) (13.05-06)

AT, AT AT &I 3T |

ATETATIT i T ST ta-RrE: 191l

amanitvam adambhitvam ahirhsa ksantir arjavam

acaryopasanam Saucarn sthairyam atmavinigrahah
{ EhR T T |

SYSRIET - G @R TR el

indriyarthesu vairagyam anaharnkara eva ca

janma mrtyu jara vyadhi-duhkha dosanudarsanam

Humility, modesty, nonviolence, forgiveness, honesty, service to
guru, purity (of thought, word, and deed), steadfastness, sdlf-
control, aversion for sense objects, absence of ego, constant
reflection on the pain and suffering inherent in birth, old age,
disease, and degth; (13.07-08)
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TR ATV JAERIEY |

g 9 TmfedeT gRTseeu Ty 1R

asaktir anabhisvangah putra dara grhadisu
nityarn ca samacittatvam ista’nistopapattisu
AT FAEEERE o) AR |
ez SRIAR SHUAE 12011

mayi ca’nanyayogena bhaktir avyabhicarini
vivikta desa sevitvam aratir janasarnsadi

AT TS g |

TAST S 31T R 35T A SIS 122 1
adhyatma jfiana nityatvarm tattva jiianartha darsanam
etaj jianam iti proktam ajfianarm yad ato’nyatha

Detachment, non-fondness with son, wife, home, etc.; unfailing
equanimity upon attainment of the desirable and the undesirable
and unswerving devotion to Me through single-minded
contemplation, taste for solitude, distaste for socia gatherings and
gossips, steadfastness in acquiring knowledge of Eternal Being
(Brahma), and seeing the omnipresent Supreme Being (Par-
Brahma, Krsna) everywhere % thisis said to be knowledge. That
which is contrary to thisis ignorance. (13.09-11)

T I ad TaRTH IS] SATSTAT F5 |
AT TR F& T A A ATg 3= 121

jlieyar yat tat pravaksyami yaj jiatva’mrtam asnute
anadimat pararh brahma na sat tan na’sad ucyate

| shall fully describe the object of knowledge % knowing which,
one attains immortality. The beginningless Supreme Being (Para-
Brahma) is said to be neither eterna (Sat) nor temporal (Asat).
(Seeds09.19, 11.37, and 15.18) (13.12)

TgaafeTTe dad ﬂﬁsﬁ]ﬁr@@‘@t{ |
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FEAHTTIA AR F9H AT fTssid 1231

sarvatah panipadarn tat sarvato’ksisiromukham
sarvatah srutimal loke sarvam avrtya tisthati

The Eternad Being (Brahma) has His hands, feet, eyes, head,
mouth, and ears everywhere because He is al-pervading and
omnipresent. (See also RV 10.81.03, ShU 3.16) (13.13)

TSRO gt taatsiad |

IR T 3 FR{OT O T eyl

sarvendriya gunabhasamm sarvendriya vivarjitam
asaktarh sarvabhrc cai’va nirgunarh gunabhoktr ca

He is the perceiver of al sense objects without the physica sense
organs, unattached, and yet the sustainer of al; devoid of three
modes (Gunas) of material Nature (Prakrti), and yet the enjoyer of
the Gunas of Prakrti (by becoming aliving entity (Jiva)). (13.14)

MR T2 YA 3R TR T 7 |

e a3 AR e AT=reh 9 ad 1124l

bahir antasca bhlitanam acararn caram eva ca
stksmatvat tad avijiieyarh durastham ca’ntike ca tat

He is insde as well as outside al beings, animate and inanimate.
He is incomprehensible because of His subtlety. And because o
His omnipresence, He is very near % resding in on€'s inner
psyche ¥ as well as far away in the Supreme Abode (Parama-
dhama). (13.15)

e T gAYy e 39 9 A |

YA T A1 S TR IS 7 1ize |

avibhaktarm ca bhiitesu vibhaktam iva ca sthitam
bhiita bhartr ca taj jieyarh grasisnu prabhavisnu ca
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Heis undivided, yet appears to exist asif divided in beings. He, the
object of knowledge, appears as. Brahma, the creator; Visnu, the
sustainer; and Siva, the destroyer of al beings. (Seeaso 11.13, and
18.20) (13.16)

STy ATy a1 SAfad. a9 IR 39 |
T 5 T 8% vees fafeaq nzol

jyotisam api taj jyotis tamasah param ucyate
jlanam jiieyam jianagamyarn hrdi sarvasya visthitam

Para-Brahma, the Supreme Person, is the source of al light. He is
said to be beyond darkness (of ignorance or Maya). He is the Sdlf -
knowledge, the object of Self-knowledge, and seated in the inner
psyche (or the causal heart as consciousness (See verse 18.61)) of
al beings He is to be redized by Sdf-knowledge (Jiana,
Taratamya-Jhana, Brahma-vidya). (See a'so 15.06 and 15.12, and
MuU 3.01.07, ShU 3.08) (13.17)

30 g A A & o A |

g UAg TOei GETaraTauaed 112¢|

iti ksetrarh tatha jiianamm jieyarh co’ktar samasatah
madbhakta etad vijiiaya madbhavayo’papadyate

Thus, | have briefly described creation as well as knowledge and
the object of knowledge. Understanding this, My devotee attains
My supreme abode. (13.18)

Tt Jo5 ua T8 FETET 39T A |

Torepiza puTizea fafg wepfae e nesl

prakrtirh purusarh caiva viddhy anadi ubhav api
vikarams$ca gunams$ caiva viddhi prakrtisarhbhavan
FIFOTRIA B ThiaR 3o |

IS GEGEH! Wi & 399 1RO
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karya karana kartrtve hetuh prakrtir ucyate

purusah sukhaduhkhanam bhoktrtve hetur ucyate
Know that both material Nature (Prakrti) and Spiritud Being
(Purusa) are beginningless. All manifestations and three
dispositions of mind and matter, called modes or Gunas, are born of
Prakrti. Prakrti is said to be the cause of production of the physical
body and organs (of perception and action). Purusa
(Consciousness) is said to be the cause of experiencing pleasure
and pain. (13.19-20)

&5 Tepicredll & Yl TepiasT IO |
RO JOISNST TETE =g 1R I
purusah prakrtistho hi bhunkte prakrtijan gunan
karanarh guna sango’sya sad asad yoni janmasu

Spiritual Being (Purusa) enjoys three modes (Gunas) of
material Nature (Prakrti) by associating with Prakrti.
Attachment to the Gunas (due to ignorance caused by previous
Karma) is the cause of birth of the living entity (Jiva) in good
and evil wombs. (13.21)

IUGRHT I AT Mol F239%: |
TRATHT T AT FeST Jo9: TR IRR I
upadrasta’numanta ca bharta bhokta mahes§varah
paramatmeti capy ukto dehe’smin purusah parah

Eternal Being (Brahma, Atma, Spirit) in the body is aso cdled the
witness, the guide, the supporter, the enjoyer, the great Lord, and
also the Supreme Sdif. (13.22)

T v AT GBS YRt 9 O OF |

T FATFISTT T T SR 1IR3

ya evar vetti purusarh prakrtirh ca gunaih saha
sarvatha vartamano’pi na sa bhiiyo’bhijayate
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They who truly understand Spiritud Being (Purusa) and the
material Nature (Prakrti) with its three modes (Gunas) are not
born again, regardless of their way of life. (13.23)

AT I3 hog AT |

I I ARH HHARA AR 1RY I

dhyanena’tmani pasyanti kecid atmanam atmana

anye samkhyena yogena karmayogena ca’pare

Some perceive the supersoul (Paramatma) in their inner psyche
through mind and intellect that have been purified by meditation or
by metaphysical knowledge or by Karma-yoga. (13.24)

3 o U ST =g SYd |

Asty nfaaeg va g YTaaRm=om: IRY 1

anye tv evam ajanantah $rutva’nyebhya upasate
te’pi ca’titaranty eva mrtyur Srutiparayanah

Others, however, do not know the yogas of meditation, knowledge,
and work; but they perform deity worship with faith, as mentioned
in the scriptures by the saints and sages. They aso transcend death
by virtue of ther firm faith in what they have heard. (13.25)

JTaq ST i O TTaRsTemy |

HSRISIART g [afe WA IR |1

yavat sarmjayate kimmcit sattvarn sthavara jangamam
ksetraksetrajiia sarnyogat tad viddhi bharatarsabha

Whatever is born % animate or inanimate % know them to be
born from the union of the field (Praketi or matter) and the field
knower (Purusaor Spirit), O Arjuna. (See also 7.06) (13.26)

I Y Ay foet TRuzeRT |
[T Al I IAa @ 940 1R
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samarh sarvesu bhiitesu tisthantarh paramesvaram
vinas$yatsv avinasyantarh yah paSyati sa pasyati

The one who sees the same eternal Supreme Lord dwelling as
Spirit (Atma) equally within all mortal beings, truly sees.
(13.27)

o T3 e o amateaT $3E |

T feTec AT Jar = U=t Tiaq 1R¢ !

samarh pasyan hi sarvatra samavasthitam i§varam

na hinasty atmana’tmanarh tato yati param gatim
Because of beholding one and the same Lord existing equaly in
every being, one does not injure anybody, as everything is one's
own self. And thereupon attains the supreme abode. (13.28)

Yehd 9 FHITOT TRIETON TE: |

J: T A9 Fehd F 9391 1RR N
prakrtyai’va ca karmani kriyamanani sarvasah
yah pasyati tatha’tmanam akartararh sa pasyati

One who perceives that al works are done by the powers (Gunas)
of material Nature (Prakrti) aone and thus does not consider
onesdlf (or the Atma) as the doer, that person truly understands.
(Seedsn 3.27, 5.09, and 14.19) (13.29)

&1 YA Theeq ATIA |

Ad 9 9 faRaR & S 4T 1301

yada bhuitaprthagbhavam ekastham anupasyati
tata eva ca vistarath brahma sarhpadyate tada

The moment one discovers the diverse variety of beings and their

ideas abiding in One and coming out from That alone, one attains
the Supreme Being (Para-Brahma). (13.30)

I ROt RIS 3: |
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IRREATST D T TR A forard 13211
anaditvan nirgunatvat paramatma’yam avyayah
sarirastho’pi kaunteya na karoti na lipyate

Because of being beginningless and unaffectable by the three
modes of material Nature, the eternal supersoul (Paramatma) ¥
even though dwelling in the body as a living entity (Jiva) % neither
does anything nor becomes tainted, O Arjuna. (13.31)

T AT GG ATRTST AT e |

REEICITR IR i icie s MIER]

yatha sarvagatarh sauksmyad akasarh no’palipyate
sarvatra’vasthito dehe tatha’tma no’palipyate

Just as the all-pervading space is not tainted because of its subtlety,
smilarly, Spirit (Atma), abiding in al bodies, is not tainted. (13.32)

AT GehIH Ueh: 3t ol 38 < |

&5t &1 AT et TR RA 113311

yatha prakasayaty ekah krtsnarh lokam imarh ravih
ksetrarn ksetri tatha krtsnarh prakasayati bharata

Just as one sun illuminates the entire world, smilarly Eternd Being
(Brahma) illumines (or gives life to) the entire creation, O Arjuna.
(13.33)

ERIESISER U 3R e |

ATHIHE T I g A1 d IR 1%

ksetra ksetrajiiayor evam antararh jiana caksusa

bhuitaprakrti moksarnh ca ye vidur yanti te param

They attain the Supreme, who perceive — with the eye of Self-
knowledge — the difference between creation (or the body)
and the creator (or the Atma), as well as know the technique
(by using any one of the five paths % Selfless service,
Knowledge, Devotion, Meditation, and Surrender) of liberation
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of the living entity (Jiva) from the trap of divine illusory
energy (Maya). (13.34)

3 FeATRA AHSTIRIA A FRIETE AT
SRS TS ST RTART AT TGS ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna samvade ksetraksetrajiiavibhaga yogo
nama trayodaso’dhyayah

Thus ends the thirteenth chapter named “Cresation and the
Creator” of the Upanisad of the Bhagavadgita, the scripture of
yoga, dealing
with the science of the Absolute in the form of the dialogue
between Srikrsna and Arjuna.

I TSNS
CHAPTER 14
AR
THREE GUNAS OF NATURE

ICECICEIE]

TR Y G S S 3999 |

I et § 3 99 9= fAfgd g4 @ ugn

sr1 bhagavan uvaca

pararh bhiiyah pravaksyami jfiananam jfianam uttamam
yaj jhatva munayah sarve pararh siddhim ito gatah

The Supreme Lord said: | shall further explain to you that supreme
knowledge, the best of al knowledge, knowing which all the sages
have attained supreme perfection after thislife. (14.01)

23 SV SUTICT T AT SAFTAT: |
WIS T 9ol 9 TG T 1R

idam jfianam upasritya mama sadharmyam agatah
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sarge’pi no’pajayante pralaye na vyathanti ca

They who have taken refuge in this transcendental knowledge
atain unity with Me and are neither born at the time of creation
nor afflicted at the time of dissolution. (14.02)

9 TR &g Fal e T4 39T 378 |

T FEAFT adl qad 9 11211

mama yonir mahad brahma tasmin garbhamm dadhamy
aham

sambhavah sarva bhiitanam tato bhavati bharata

My material Nature (Prakrti) is the womb of creation wherein I
place the seed (of Consciousness or Purusa) from which all
beings are born, O Arjuna. (See also 9.10) (14.03)

TITNY B g Eat I |

AT F& 98 AR 318 TeT9E: T 11wl

sarva yonisu kaunteya miurtayah sammbhavanti yah
tasam brahma mahad yonir aham bijapradah pita

Whatever forms are produced in al different wombs, O Arjuna,
the material Nature (Prakrti) is their (body-giving) mother; and I,
the Spiritual Being or Purusa, am the (seed or life-giving) father.
(14.04)

T T a9 3 I[OT: Fehide 9T |

s weEEl 3 3l s

sattvarn rajas tama iti gunah prakrti sarhbhavah
nibadhnanti mahabaho dehe dehinam avyayam

Sattva or goodness, Rajas or passion, activity, and Tamas or
ignorance, inertia — these three modes (Ropes, Gunas) of
material Nature (Prakrti) fetter the eternal individual soul (Jiva)
to the body, O Arjuna. (14.05)
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T O A TRy A |

[ LC S EN B T SIS I g1

tatra sattvarn nirmalatvat prakasakam anamayam
sukha sangena badhnati jiiana sangena ca’nagha

Of these, the mode of goodness (Sattva) is illuminating and good
because it is pure. Sattva fetters the living entity (Jiva) by
attachment to happiness and knowledge, O sinless Arjuna. (14.06)

TS AT {afg ToIeIegeay |

T s P RIS SR 101

rajo ragatmakarn viddhi trsnasanga samudbhavam
tan nibadhnati kaunteya karma sangena dehinam

Arjuna, know that the mode of passion (Rgas) is characterized by
intense craving and is the source of desire and attachment. Rgjas

binds the living entity (Jiva) by attachment to (the fruits of) work.
(14.07)

AN A A g qie TSR |

FEIETCRA G ) FEsATia 9= el

tamas tv ajiianajam viddhi mohanarh sarvadehinam
pramadalasya nidrabhis tan nibadhnati bharata

Know, O Arjuna, that the mode of ignorance (Tamas) ¥ the
deluder of the living entity (Jiva) ¥ is born of inertia. Tamas binds
Jiva by carelessness, laziness, and excessive deep. (14.08)

T G IETAd IoF: ShHOT q1Rd |

S AT J a%: FHIS F5=19 34 1R

sattvarh sukhe safijjayati rajah karmani bharata
jiianam abrtya tu tamah pramade safijayaty uta



154 The Bhagavad-Gita

O Arjuna, the mode of goodness attaches one to happiness (of
learning and knowing the Eterna Being (Brahma)); the mode of
passion attaches to action; and the mode of ignorance attaches to
negligence by covering Sdf-knowledge. (14.09)

T AL M T el R |

T O AIZEE A9 I SR AT 11201

rajas tama$ ca’bhibhiiya sattvarn bhavati bharata
rajah sattvarn tamascaiva tamah sattvarn rajas tatha

Goodness revails by suppressing passion and ignorance; passion
prevails by suppressing goodness and ignorance; and ignorance
prevails by suppressing goodness and passion, O Arjuna. (14.10)

TIGRY SeSTHT TohTar ST |

S T3 daT fo=g. {998 O 3 39 12211
sarvadvaresu dehe’smin prakasa upajayate

jhanar yada tada vidyad vivrddham sattvam ity uta

When the light of Sdf-knowledge illuminates al the senses (or
gaes) in the body, then it should be known that goodness is
predominant. (14.11)

T T STRE: SHHOT ST3T: I |

ST UATH a0y IRasy 1R

lobhah pravrttir arambhah karmanam asamah sprha
rajasy etani jayante vivrddhe bharatarsabha

O Arjuna, when passion is predominant, greed, activity, undertaking
of salfish work, restlessness, excitement, etc., arise. (14.12)
ATFRNSTITZT TG HE 0 7 |
qHE UATH ST fagg Fe--a 112311
aprakaso’pravrttisca pramado moha eva ca
tamasy etani jayante vivrddhe kurunandana
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O Arjuna, when inertia is predominant, ignorance, inactivity,
carelessness, delusion, etc., arise. (14.13)

g1 O Y98 d 9o T 38 |
ARGt AR AT T 1% 1)
yada sattve pravrddhe tu pralayarm yati dehabhrt
tado’ttamavidam lokan amalan pratipadyate
One who dies when goodness dominates goes to heaven 3. the
pure world of knowers of the Supreme. (14.14)

XA oA Tl FHASRTY A |

AT IARY A JEATY STEd 112411

rajasi pralayarm gatva karmasangisu jayate
tatha pralinas tamasi mtidhayonisu jayate

One who dies when passion dominates is reborn attached to action
(or the utilitarian). One who dies in ignorance is reborn as a lower
creature. (14.15)

FHOT: GhaeTE: dlaeh H9e e |

O J el FGH A T Hord 12411

karmanah sukrtasya’huh sattvikarn nirmalarh phalam
rajasas tu phalarh duhkham ajfianarh tamasah phalam

The fruit of good action is said to be beneficid and pure; the fruit
of passionate action is pain; and the fruit of ignorant action is
laziness. (14.16)

T TSEEd S Sl ATy U |

THTEHIR 9T YIAISET=Y U = 1291

sattvat safijayate jfianarn rajaso lobha eva ca
pramadamohau tamaso bhavato’jianam eva ca
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Sdf-knowledge arises from the mode of goodness; greed arises
from the mode of passion; and negligence, delusion, and downess
of mind arise from the mode of ignorance (Tamas). (14.17)

Feif Bt IR g fasef=t et |

STTR[OT RT3 T3] aATHaT: 1<

tirdhvarh gacchanti sattvastha madhye tisthanti rajasah
jaghanya guna vrttistha adho gacchanti tamasah

They who are established in goodness go to heaven; passionate
persons are reborn in the mortal world; and the ignorant, abiding in
the lowest mode of ignorance (Tamo Guna), go to lower planets or
hell (or take birth as lower creatures). (14.18)

A= N AR & FRTIRA |

O R At HgTd Arshrsta 121

na’nyarm gunebhyah kartararh yada drasta’nupasyati
gunebhyasca param vetti madbhavarm so’dhigacchati

When visionaries perceive no doer other than the powers of
Eterna Being 3 the modes (Gunas) of material Nature % and
know That which is above and beyond these Gunas, then they
attain salvation (Mukti). (See also 3.27, 5.09, and 13.29) (14.19)

3O AT STt S, ST SaeeaT |
THISRGER [TqeIsgaq 3gd 1ROl

gunan etan atitya trin dehi deha samudbhavan
janma mrtyu jara duhkhair vimukto’mrtam a$nute

When one transcends (or rises above) the three modes of
material Nature that create (and/or originate in) the body, one
attains immortality or salvation (Mukti) and is freed from the
pains of birth, old age, and death. (14.20)

IS AT
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R TR ST 0T T, vt afet 9t |
ToRmTETR: el At S0 IToT, AfeEdd 1R 1N

arjuna uvaca

kair lingais trin gunan etan atito bhavati prabho
kimacarah katharn cai’tarhs trin gunan ativartate

Arjuna said: What are the marks of those who have transcended
the three modes of material Nature, and what is their conduct?
How does one transcend these three modes of material Nature, O
Lord Krsna? (14.21)

RT3t 9 9gi 9 HIeq vd 9 UTUed |

q gite dggan= T Faan wreafd IR

sr1 bhagavan uvaca

prakasam ca pravrttirh ca moham eva ca pandava
na dvesti sampravrttani na nivrttani kanksati

3IFEEAE AT I[OR o7 T Fo=mesd |

IOT I 3 U ASATTST AT 1R3 1
udasinavad asino gunair yo na vicalyate
guna vartanta ity eva yo’vatisthati ne’ngate

The Supreme Lord said: One who neither hates the presence of
enlightenment, activity, and deluson nor desires for them when
they are absent; who remains like a witness without being affected
by the modes (Gunas) of material Nature (Prakrti); who stays
firmly attached to the Lord without wavering % thinking that only
the modes of material Nature (Gunas of Prakrti) are operating.
(14.22-23)

TGO W AHA S RAR=: |
JeATTATGAT RY. FeaH-EIeTuRga: 1RY 1
sama duhkha sukhah svasthah sama lostasma kaficanah
tulyapriyapriyo dhiras tulyanindatmasarmstutih
oo gt TosRaeE: |
FARARETI oA & I R4 )
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manapamanayos tulyas tulyo mitraripaksayoh
sarvarambhaparityagi gunatitah sa ucyate

And who depends on the Lord and is indifferent to pain and pleas-
ure; to whom a clod, a stone, and gold are aike and to whom the
dear and the unfriendly are dike; who is of firm mind, who is cam
in censure and in praise and indifferent to honor and disgrace; who
is impartid to friend and foe; and who has renounced the sense of
doership % is said to have transcended the modes of materia
Nature. (14.24-25)

Tt = FSATHIARTT WiFRTARH ad |

T IOTH AFA AT SR FHodd 1RSI

marm ca yo’vyabhicarena bhaktiyogena sevate
sa gunan samatityai’tan brahmabhiiyaya kalpate

One who offers service to Me with love and unswerving
devotion transcends the three modes of material Nature and
becomes fit for Brahma-nirvana. (See also 7.14 and 15.19)
(14.26)

Faron f& gfaseey sryaeeeRd T |

AT T T GEGEIHThed T 1RY

brahmano hi pratistha’ham amrtasya’vyayasya ca
sasvatasya ca dharmasya sukhasyai’kantikasya ca

Because | am the basis of the immortal Eternal Being (Brahma), of
everlagting order (Dharma), and of the absolute bliss (Ananda).
(14.27)

3% qATd A HEEGAN AN TRl AR
AFIMHTHATS JOHATIRIERT T TENSE: 1|
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayarm
yogasastre $rikrsnarjuna samvade gunatrayavibhagayogo
nama caturdaso’dhyayah



Gita Foundation, USA 159

Thus ends the fourteenth chapter named “Three Gunas of
Nature” of the Upanisad of the Bhagavadgita, the scripture of
yoga, dealing with the science of the Absolute in the form of

the dialogue between Srikrsna and Arjuna.

T ISSINSET:
CHAPTER 15

Rl It
THE SUPREM E PERSON

ICHEIGEI]

ST AT AZaE TER JTH |

it I JUIH o9 & 98 & Jafaq. 1211

sr1 bhagavan uvaca

tirdhvamiilam adhahsakham asvattharh prahur avyayam
chandamsi yasya parnani yas tarh veda sa vedavit

The Supreme Lord said: They speak of the eterna banyan tree that
has its origin above in the Supreme Being (Para-Brahma) and its
branches below in the cosmos and whose leaves are the Vedic
hymns. One who understands this tree is a knower of the Vedas.
(Seealso KaU 6.01, BP 11.12.20-24, and Gita 10.08) (15.01)

FITEE GGAT e T

OT9dET TaSETe:|

FITT AT, ATAAAT

FAFTHI TR IR
adhasco’rdhvarn prasrtas tasya §akha
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gunapravrddha visayapravalah
adhasca miilany anusamtatani
karmanubandhini manusyaloke

The branches of this cosmic tree of Maya (Illusion) spread dl over
the cosmos. The tree is nourished by three modes (Gunas) of
material Nature (Prakrti); sense pleasures are its sprouts; and its
roots of ego and desires stretch below in the human world, causing
Karmic bondage. (15.02)

T w I AEE qAIA I

AT T TR T T S |

IR U Fiaeaqerq

HAFTRIEOT 2 =&l 1311

na ripam asye’ha tatho’palabhyate
na’nto na ca’dir na ca sarhpratistha
asvattham enar suviridhamtilam
asangasastrena drdhena chittva

Ad: 98 ddq RATRIae

I 31T 7 At & |

9 U AT g5 YU

TA: I TGAT GRIOT 1)

tatah padar tat parimargitavyarn
yasmin gata na nivartanti bhiiyah
tam eva ca’dyarh purusar prapadye
yatah pravrtti prasrta purani

The real form of thistree is not perceptible here on earth, nor isits
beginning, end, or existence. Having cut the firm roots 3% the
desires % of this tree by the mighty ax of Self-knowledge and
detachment, thinking, “I take refuge in that very prima person from
which this primal manifestation comes forth,” 3% seek that
supreme abode from which one does not return (to the mortal
world). (15.03-04)
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TATH AT faHgaeh™T: |

g A G HHY A 11411
nirmanamoha jitasangadosa
adhyatmanitya vinivrttakamah

dvandvair vimuktah sukhaduhkhasamjfiair
gacchanty amtidhah padam avyayam tat

The wise reach that eternal goal, who are free from pride and
delusion, who have conquered the evil of attachment, who
constantly dwell in the Supreme Self with all lust (Kama)
completely stilled, and who are free from dualities of pleasure
and pain. (15.05)

T A WEEd gAT 7 SRS 7 a1 |

g AT F A ag O W=RE 99 1k

na tad bhasayate sliryo na $asanko na pavakah
yad gatva na nivartante tad dhama paramarn mama

The sun does not illumine there, nor the moon nor the fire. That is
My supreme abode. Having reached there, people do not come
back (to the tempora world). (See also 13.17 and 15.12, and KaU
5.15, ShU 6.14, MuU 2.02.10) (15.06)

TR S SEaYd: Oa: |

T: TSSO Feh e s 1911
mamai’va’mso jivaloke jivabhuitah sanatanah
manah sasthani’ndriyani prakrtisthani karsati

The eternal individual soul (Jivatma) in the body of living
beings is, indeed, My integral part. It associates with the six
sensory faculties of perception % including the mind % and
activates them. (15.07)
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IRR TG FATANT T AT ShMHARAL: |

TETAT ST FTYR ST a3 el

sariramm yad avapnoti yac capy utkramati’svarah
grhitvai’tani sarnyati vayur gandhan iva’sayat

Just as the air takes aroma away from the flower, similarly, the
individual soul (Jivatma) takes the six sensory faculties from
the physical body it casts off during death to the new physical
body it acquires in reincarnation (by the power of Karma).
(See also 2.13) (15.08)

T T TIRH I XA O 0 T |

T TsaTE S 3uEEd 1R 1

srotrath caksuh sparsanam ca rasanar ghranam eva ca
adhisthaya manasca’yarn visayan upasevate

SR | A YIS &t Jomt=<a |

e ATaRat gEi=T SIS 1201

utkramantam sthitarh va’pi bhuifijanam va gunanvitam
vimtidha na’nupasyanti pasyanti jiana caksusah

The living entity (Jiva) enjoys sense pleasures using Six sensory
faculties of hearing, touch, sight, taste, smel, and mind. The
ignorant cannot perceive Jva departing from the body nor staying
in the body and enjoying sense pleasures by associating with the
modes of material Nature. But those who have the eye of Sdf-
knowledge can seeiit. (15.09-10)

Al APFZAA T~ AT ST |

TAISH STRATHAT = T2 Ia: 1221l

yatanto yoginascai’nam pasyanty atmany avasthitam
yatanto’py akrta’tmano nai’nam pasyanty acetasah

The yogis, driving for perfection, behold the living entity (Jiva)
abiding in their inner psyche (as consciousness), but the ignorant
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and those whose inner psyche is not pure, even though striving, do
not perceive Him. (15.11)

g MERTd d=il SP1g oS RIe |

I AT I AT ad dSiT (g "R 1211

yad adityagatarh tejo jagad bhasayate’khilam

yac candramasi yac ca’gnau tat tejo viddhi mamakam

Know that light energy to be Mine that comes from the sun and
illumines the whole world and is in the moon, and in fire. (See dso
13.17 and 15.06) (15.12).

T AT = AT IRAT FEH ST |
gy S Tat A e e 1221

gam avisya ca bhiitani dharayamy aham ojasa
pusnami cau’sadhih sarvah somo bhiitva rasatmakah

Entering the earth, | support al beings with My energy. Becoming
the sap-giving moon, | nourish dl the plants. (15.13)

I AZATRT T YT S8 AT |

JIOMITHEETI R o 3T Iq e 12¥ |l

aharh vai$vanaro bhiitva praninam deham asritah
pranapanasamayuktah pacamy annarh caturvidham

Becoming the digegtive fire, | remain in the body of al living
beings. Uniting with vital breaths (Prana and Apana), | digest dl
types of food. (15.14)

e T gfg wfaser
o: SR S e 7 |
IS IS v AT 12411

sarvasya ca’ham hrdi sarhnivisto
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mattah smrtir jianam apohanarn ca
vedaisca sarvair aham eva vedyo
vedantakrd vedavid eva ca’ham

And I am seated in the inner psyche of all beings. Memory,
Self-knowledge, and removal of doubts and wrong notions
(about the Eternal Being by reasoning, or in trance (Samadhi))
come from Me. I am, in truth, that which is to be known by the
study of all the Vedas. I am, indeed, the author of the Vedanta
and the knower of the Vedas. (See also 6.39) (15.15)

T 34T o oilh ERIATER U T |

& FATTOT YATH  HeeeISER S 1126 1)

dvav imau purusau loke ksarasca’ksara eva ca
ksarah sarvani bhuitani kiitastho’ksara ucyate

There are two entities (Purusas) in the cosmos. The changeable
tempord Divine Being (Ksara Purusd), and the unchangeable
Eternal Being (Brahma, Aksara Purusa). All created beings are
subject to change, but the Eternal Being does not change. (15.16)

ITH: YR o Ik TRATH ITEE: |

T AT 3T TR 1o 59 12011
uttamah purusas tv anyah paramatme’ty udahrtah
yo lokatrayam avisya bibharty avyaya i§varah

There is another Supreme Personality of the Godhead (beyond
both the temporal and the eternd) called the Absolute Redlity or
Paramatma who sustains both the temporal and the eternal (Ksara
and Aksara) by pervading all three planetary spheres (Lokas) as
the eterna Lord (I$vara). (15.17)

T &R STATAISEY 3TeRTE A9 IaH: |
FATSRA AR I8 T Yida: GEaT: 1121
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yasmat ksaram atito’ham aksarad api co’ttamah
ato’smi loke vede ca prathitah purusottamah

Because I am beyond both the temporal (Ksara) and the
eternal (Aksara), I am known in this world and in the Veda as
the Supreme Being (Para-Brahma, Paramatma, Purusottama,
the Absolute, Truth, Sat, Supersoul, etc.) (See also MuU
2.01.02) (15.18)

I T U FETRl ST JosTT |

T TG WSt 7 FaHTaT qRa 121

yo mam evam asarnmuidho janati purusottamam
sa sarvavid bhajati marh sarvabhavena bharata

The wise, who truly understand Me as the Supreme Being
(Purusottama), know everything and worship Me wholeheartedly,
O Arjuna. (See dso 7.14, 14.26, and 18.66) (15.19)

g1 TRTa T g9 SR TS |

TG 5 JigHT 1. FAPhcasd qRA 1RO

iti guhyatamar sastram idam uktarh maya’nagha
etad buddhva buddhiman syat krtakrtyasca bharata

Thus, | have explained this most secret science of Self-knowledge
(Taratamya-vidya, Brahma-vidya), O snless Arjuna. Having
understood this, one becomes enlightened, and one's al duties are
accomplished, O Arjuna. (15.20)

3 FIRT AR AR FETETE T ARTRT
SRS GSTTHART AT TGS ||
OM tatsaditi srimadbhagavadgitastpanisatsu brahmavidyayam
yogasastre srikrsnarjuna sarmvade purusottamayogo
nama paficadaso’dhyayah
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Thus ends the fifteenth chapter named “The Supreme Person”
of the Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.

37T TSNS
CHAPTER 16
ARG TR RT:
DIVINE AND THE DEMONIC QUALITIES

ICHEIGEIR]

YT TR SRR |

T AT TRT TR a9 ASE 1R

11 bhagavan uvaca

abhayam sattvasarh$uddhir jianayoga vyavasthitih
danar damasca yajiiasca svadhyayas tapa arjavam
ATEET T AT ART: SR A2 |

FIT YA AT A8 §R A=9eT 1RI)

ahirhsa satyam akrodhas tyagah santir apaisunam
daya bhutesv aloluptvarh mardavarn hrir acapalam
AT &7 T e ASTET AT AT |

i1 T9E S AT TR 1211

tejah ksama dhrtih saucam adroho na’timanita
bhavanti sarhpadam daivim abhijatasya bharata

The Supreme Lord said: Fearlessness, purity of the inner psyche,
perseverance in the yoga of Sef-knowledge, charity, sense-
restraint, sacrifice, study of the scriptures, austerity, honesty;
nonviolence, truthfulness, absence of anger, renunciation,
equanimity, abstinence from madlicious tak, compasson for dl
creatures, freedom from greed, gentleness, modesty, absence of
fickleness, splendor, forgiveness, fortitude, cleanliness, absence of
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malice, and absence of pride 3 these are the (twenty-six) qualities
of those endowed with divine virtues, O Arjuna. (16.01-03)

T SIS I IosIq Uq 7 |

TSI TSR aTel S9eq SR 1wl

dambho darpo’bhimanasca krodhah parusyam eva ca
ajiianarh ca’bhijatasya partha sampadam asurim

O Arjuna, the marks of those who are born with demonic qualities
are. Hypocrisy, arrogance, pride, anger, harshness, and ignorance.
(16.04)

AT Tog e e Ry AT |

1 3 ©9E A SITSTTars R amoea s

daivi sarmpad vimoksaya nibandhaya’suri mata

ma sucah sampadam daivim abhijato’si pandava

Divine qualities lead to savation (Moksa); the demonic qualities are
said to be for bondage. Do not grieve, O Arjuna % you are born
with divine qudities. (16.05)

BT AT ARSI 39 AR T T |

AT Toreaar: TR SR Ire | 3197 g

dvau bhiitasargau loke’smin daiva asura eva ca

daivo vistarasah prokta asurarh partha me $rnu
Basically, there are only two types or castes of human beings in
this world: The divine and the demonic. The divine has been
described at length. Now hear from Me about the demonic, O
Arjuna. (16.06)

ugi = fagfd = 50 7 fage smg |

T 30 T FERT T 9 Y &= ol

pravrttim ca nivrttirh ca jana na vidur asurah

na $aucarn na’pi ca’caro na satyam tesu vidyate
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Persons of demonic nature do not know what to do and what not to
do. They have neither purity nor good conduct nor truthfulness.
(16.07)

I YIS F STTG 3MTER STHaRY |

FORTIRGYA TR T hHedhd 1|l

asatyam apratistharh te jagad ahur anisvaram
aparasparasambhiitarh kim anyat kamahaitukam

They say that the world is unred, without a substratum, without a
God, and without an order. The world is caused by sexua union of
man and woman aone and nothing else. (16.08)

Tt Efteq JaR TRIAHISTATE: |

I IAFHTT: AT SPIATSTEAT: 1R

etarm drstim avastabhya nasta’tmano’lpabuddhayah
prabhavanty ugrakarmanah ksayaya jagato’hitah

Adhering to this wrong, atheist view, these degraded souls — with
smal intellect and cruel deeds 3 are born as enemies for the
destruction of the world. (16.09)

ST AT FR - FEHHHETIAT: |

TIETg SRIEISTTATE TSI Eadr: 112011

kamam asritya dusptirarn dambhamanamadanvitah
mohad grhitva’sadgrahan pravartante’sucivratah

Filled with insatiable desires, hypocrisy, pride, and arrogance;
holding wrong views due to deluson % they act with impure
motives. (16.10)

AT STARE 9 JeraT=m ST |
FHEIHRTIRAT TaTag 3fd FiE=ar: nez

cintam aparimeyarm ca pralayantam upasritah
kamopabhogaparama etavad iti niScitah
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Obsessed with endless anxiety lasting until death, considering sense
gratification their highest aim, and convinced that sense pleasure is
everything; (16.11)

TSR TGT: FTHSRIEORTIOTE: |

& FHIRTEY  SEATEIEM 1R
asapasasatair baddhah kamakrodhaparayanah
thante kamabhogartham anyayena’rthasaficayan

Bound by hundreds of ties of desire and endaved by lust and
anger, they drive to obtain wealth by unlawful means to fulfill
sensud pleasures. They think: (16.12)

39 AT HOT AT 39 9T TR |

T IRARH AT T Wi TR &= 1221

idam adya maya labdham imarh prapsye manoratham
idam asti’dam api me bhavisyati punar dhanam

This has been gained by me today; | shal fulfill this desire; | have
this much wealth and will have more wealth in the future; (16.13)

AT T & IR B ATOR AT |
TTARISE 3E WP TAGISE Toa gaET gyl

asau maya hatah Satrur hanisye ca’paran api
isvaro’ham aham bhogi siddho’harh balavan sukhi

That enemy has been dain by me, and | shall day othersdso. | am
the Lord. | am the enjoyer. | am successful, powerful, and happy;
(16.19)

ATeNSIHS=ae sifen SisaTsia T= 74 |
T GRATH TITEsA 3 TSHTaHIEAT: g4I

adhyo’bhijanavan asmi ko’nyo’sti sadr§o maya
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yaksye dasyami modisya ity ajianavimohitah
| am rich and born in a noble family. Who is equal to me? | shall

perform sacrifice, | shal give charity, and | shal rgoice. Thus
deluded by ignorance, (16.15)

FAFREATITAT AESTTATHEAT: |

YT AR Gt ThSTET 1241
anekacittavibhranta mohajalasamavrtah
prasaktah kamabhogesu patanti narake’Sucau

Bewildered by many fancies, entangled in the net of delusion,
addicted to the enjoyment of sensual pleasures, they fal into afoul
hell. (16.16)

HIEAHTIAT: T TSI |

TSP AT I FEFTATIEHRT 12911
atmasambhavitah stabdha dhanamanamadanvitah
yajante namayajiiais te dambhena’vidhipirvakam

Sdf-conceited, stubborn, filled with pride and intoxication of
wealth, they perform sacrifice (Y ajid) only in name for show, not
according to scripturd injunction. (16.17)

FEHR Ic1 79 HTH HTe T PAT: |

T ATETIREEY AT STAIS IR 1< 11

ahamkararm balarh darparh kamar krodharh ca samsritah
mam atmaparadehesu pradvisanto’bhyastiyakah

These mdicious people cling to egoism, power, arrogance, lust, and
anger; and they hate Me who dwells in their own and others
bodies.(16.18)

A 37 Tooe: T T ARH |
fTaTe] SFSTI SRIMT AR O A 12%11
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tan aham dvisatah krtiran sarmsaresu naradhaman
ksipamy ajasram asubhan asurisv eva yonisu

| hurl these haters, these cruel, sinful, and mean people, into cycles
of rebirth in the womb of demons again and again. (16.19)

ATRT AN AT & ST T |

T YT Shidd AT AT 3T T 1RO

asurim yonim apanna miidha janmani janmani

mam aprapyai’va kaunteya tato yanty adhamarnh gatim

O Arjuna, entering the wombs of demons, birth after birth, he
deluded ones sink to the lowest hell without ever attaining Me.
(16.20)

Py ReEeE gR ARET SE: |

T I AT AT TG UAd 51 i 1R I
trividharh narakasye’dam dvararn nasanam atmanah
kamah krodhas tatha lobhas tasmad etat trayam tyajet

Lust, anger, and greed are the three gates of hell leading to the
downfall (or bondage) of the individual. Therefore, one must
(learn to) give up these three. (See also MB 5.33.66) (16.21)

TR e T aHigee BIiRR 1= |
TR, ATH: A Adl AT 9= AT 1RRN

etair vimuktah kaunteya tamodvarais tribhir narah
acaraty atmanah $reyas tato yati pararm gatim

One who is liberated from these three gates of hell, O Arjuna, does
what is best and consequently attains the supreme abode. (16.22)

T: AT 3GST Icid ShTHERRA: |
T 9 fafeq srarta T 9@ T Ot Tiaq 1IR30
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yah s§astravidhim utsrjya vartate kamakaratah
na sa siddhim avapnoti na sukharh na pararm gatim

One who acts under the influence of desires, disobeying scriptural
injunctions, neither attains perfection nor happiness nor the
supreme abode. (16.23)

AT BT G0 o TR Rl |

el TRATIIR ohH shgq SEer 1RY I

tasmac chastrarh pramanam te karyakaryavyavasthitau
jhatva sastravidhanoktarh karma kartum iha’rhasi

Therefore, let the scripture be your authority in determining
what should be done and what should not be done. You
should perform your duty following the scriptural injunction.
(16.24)

35 TSI AT TRl AT
HFIGATS SATIRAIGTIRERT 19 SISSISETE: |
OM tatsaditi srimadbhagavadgitastipanisatsu
brahmavidyayam yogasastre srikrsnarjuna sarhvade
daivasurasampadvibhagayogo
nama sodaso’dhyayah
Thus ends the sixteenth chapter named “Divine and the Demonic
Quadlities” of the Upanisad of the Bhagavadgita, the scripture
of yoga, dealing with the science of the Absolute
in the form of the dialogue between
Srikrsna and Arjuna.

I TAGINSSHT:

CHAPTER 17
HEATHBTA:

THREEFOLD FAITH

I AT
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I AT 3T Tt~ FgAT=IT: |

ANt ST 1 0T I ATRT S a: 112 11

arjuna uvaca

ye $astravidhim utsrjya yajante sraddhaya’nvitah
tesam nistha tu ka krsna sattvam aho rajas tamah

Arjuna said: What is the mode of devotion of those who perform
spirituad practices with faith, but without following the scriptura
injunctions, O Krsna? Is it in the mode of goodness (Sattvika),
passion (Rajasika), or ignorance (Tamaska)? (17.01)

ICHEIGEIE]

rferen waia srgr S an wrEsT |

TRl TSET I AT AT a1 397 1R

sri bhagavan uvaca

trividha bhavati sraddha dehinarm sa svabhavaja
sattviki rajasi cai’va tamasi ce’ti tar Srmu

The Supreme Lord said: The natura faith of embodied beings is of
three kinds: Goodness, passion, and ignorance (Sattvika, Rajaska,
and Tamasika). Now hear about these from Me. (17.02)

AT T g1 WAt qRA |

FGHAIST J&oT IT =35 | U9 T 1311

sattvanurtipa sarvasya sraddha bhavati bharata
sraddhamayo’yarh puruso yo yacchraddhah sa eva sah

O Arjuna, the faith of each is in accordance with one’s own
natural disposition (governed by Karmic impressions). One is
known by one’s faith. One can become whatever one wants to
be (if one constantly contemplates on the object of desire with
faith). (17.03)

TSIl ATTeaohT 3aT- TEIRET T XIS |
YA YeRTOTR I IST= ATt S 1)
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yajante sattvika devan yaksaraksamsi rajasah
pretan bhiitaganams ca’nye yajante tamasa janah

Persons in the mode of goodness worship celestiad controllers
(Devas); those in the mode of passion worship supernatura rulers
and demons; and those in the mode of ignorance worship ghosts
and spirits. (17.04)

IRTEAARd TR JE I adl S |

FTERRUTFAT: HERPEATAT: 1411

asastravihitarh ghoramm tapyante ye tapo janah
dambhahamkara samyuktah kama raga balanvitah
T TR AT A=A |

i SRR dH T8 SRR L)

karsayantah Sarirastharh bhiitagramam acetasah

marm cai’va’ntah$arirastharh tan viddhy asurani$cayan

Ignorant persons of demonic nature are those who practice severe
audterities without following the prescription of the scriptures, who
are full of hypocrisy and egotism, who are impelled by the force of
desire and attachment and who senselesdly torture the eementsin
their body and aso Me who dwells within the body. (17.05-06)

ATERY, AT Tden Higar yata = |

TS A9 AT I ST NS g9 397 1ol

aharas tv api sarvasya trividho bhavati priyah
yajfias tapas tatha danarh tesarh bhedam imarh $rou

The food preferred by al of usis aso of three types. So are the
sacrifice, austerity, and charity. Now hear the distinction between
them. (17.07)

MY ATATAR F- GG A TTTET: |
X Tove: FORT 82 ATERE: ATash I ¢l

ayuh sattva balarogya-sukha priti vivardhanah
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rasyah snigdhah sthira hrdya aharah sattvikapriyah
The foods that promote longevity, virtue, strength, hedth,
happiness, and joy are juicy, smooth, substantial, and nutritious.
Such foods are liked by personsin the mode of goodness. (17.08)

FEAAATOTITT-A TGO TG ET: |

JTERT VTS GRARMBHIAISE: 1R

katvamla lavanatyusna-tiksna riiksa vidahinah
ahara rajasasye’sta duhkha sokamaya pradah

People in the mode of passion like foods that are very bitter, sour,
saty, hot, pungent, dry, and burning, and cause pain, grief, and
disease. (17.09)

. gt e =
3Ty A T JiST amEaET 1201

yatayamarh gatarasar piti paryusitarh ca yat
ucchistam api ca’medhyarn bhojanarh tamasapriyam

People in the mode of ignorance like foods that are stale, tasteless,
putrid, rotten, refuse, and impure (such as meat and acohal).
(17.10)

AR Tl farfeese o 350 |
TSI VT B HTETS o ATieaeh: 1122 1)
aphalakanksibhir yajiio vidhidrsto ya ijyate
yastavyam eve’ti manah samadhaya sa sattvikah

Selfless service (Seva, Yajia), enjoined by the scriptures and
performed without the desire for the fruit, with a firm belief and
conviction that it isaduty, isin the mode of goodness. (17.11)

FTTEETS g el ST 31 ¥ I |
TUA WA d T g T R0

abhisandhaya tu phalarh dambhartham api cai’va yat
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ijyate bharatasrestha tarh yajiiarn viddhi rajasam

Selfless service (Seva, Y ajia) that is performed only for show and
aiming for fruit, isin the mode of passion, O Arjuna. (17.12)

T e A=Y AEEO |

HGITRTed a5 ATe IR=ed 12311

vidhihinam asrstannarhn mantrahinam adaksinam
sraddhavirahitarh yajiiarh tamasarh paricaksate

Selfless service (Seva, Y aijia) that is performed without following
the scripture, in which no food is distributed, which is devoid of
mantra, faith, and gift, is said to be in the mode of ignorance.
(17.13)

AT 9oT 3= AsTa |

TR AT T ARR a9 3= 1%l

deva dvija guru prajha-pljanarh $aucam arjavam
brahmacaryam ahirnsa ca $arirarm tapa ucyate

The worship of celestia controllers (Devas), the priest, the gury,
and the wise; purity, honesty, celibacy, and nonviolence ¥ these
are said to be austerity of deed. (17.14)

IR AT e At 7 9 |

AT 99 9180 a9 39 1241
anudvegakaram vakyarh satyam priyahitarh ca yat
svadhyaya’bhyasanam cai’va vanmayarh tapa ucyate

Speech that is non-offensive, truthful, pleasant, beneficial, and
is used for the regular study of scriptures is called austerity of
word. (17.15)

TA9ATE: 9 G AT e |

WA feR 3 TAd. 9T AOS99 112411

manahprasadah saumyatvarh maunam atmavinigrahah
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bhavasarhsuddhir ity etat tapo manasam ucyate

Serenity of mind, gentleness, equanimity, self-control, and purity of
thought 3. these are called austerity of thought. (17.16)

AT AT A A9 A HIae =% |
TR Jokd: TTTedeh TRAEd 126l
sraddhaya paraya taptarmn tapas tat trividhar naraih
aphalakanksibhir yuktaih sattvikarh paricaksate

The above mentioned threefold austerity (of thought, word, and
deed), practiced by yogis with supreme faith, without a desire for
the fruit, is said to be in the mode of goodness. (17.17)

FRRAMGSTE 9T 3899 =9 9 |

foRad a3 38 Tkt TS SeT 3T 112¢ )
satkara mana pujartharh tapo dambhena cai’va yat
kriyate tad iha proktarn rajasarh calam adhruvam

Austerity that is performed for gaining respect, honor, reverence,
and for the sake of show, yielding an uncertain and temporary
result, is said to be in the mode of passion. (17.18)

TSRO I drea foRad ao: |

TS T Ad AT 3EEAY 12R 11
mudhagrahena’tmano yat pidaya kriyate tapah
parasyo’tsadanartharh va tat tamasam udahrtam

Augterity performed with foolish stubbornness or with self-torture
or for harming others, is said to be in the mode of ignorance.
(17.19)

A 3fd 95 I SEASTIHRIR |
TR 9 I I A g ATiedeh T3dq 1RO

datavyam iti yad danarh diyate’nupakarine
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dese kale ca patre ca tad danarh sattvikarh smrtam

Charity that is given at the right place and time as a matter of duty
to a deserving candidate who does nothing in return, is considered
to be in the mode of goodness. (17.20)

T FITPRIE e 3T A1 I

I T RIS a3 & o oFad IR2 I

yat tu pratyupakarartharn phalam uddisya va punah
diyate ca pariklistarh tad danarh rajasam smrtam

Charity that is given unwillingly or to get something in return
or to gain some fruit, is said to be in the mode of passion.
(17.21)

GITRTT TG ST AT G4 |

ThdH G dd dmEad 38-AH 1RRI
adesakale yad danam apatrebhyas ca diyate
asatkrtam avajfiatarn tat tamasam udahrtam

Charity that is given a a wrong place and time to unworthy
persons or without paying respect to the receiver or with ridicule, is
said to be in the mode of ignorance. (17.22)

3% ddq U3 I Fean seow B o |
TR0 o JaT5e TSI fafedT: 97 1R3 1|

aurn tat sad iti nirdeSo brahmanas trividhah smrtah
brahmanas tena vedasca yajhasca vihitah pura

“Om Tat Sat” is said to be the threefdd name of the Eternal Being
(Brahma). Persons with good (Brahmanic) qualities, the Vedas,
and the selfless service (Seva, Y ajiia) were created by and from
Brahmain the ancient time. (17.23)

TOTE A 3 36T TSGR |
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g [T Tdqd SR 1Ry

tasmad om ity udahrtya yajfia dana tapah kriyah
pravartante vidhanoktah satatarh brahmavadinam

Therefore, acts of sacrifice, charity, and austerity prescribed in the
scriptures are dways commenced by uttering “OM” by the
knowers of the Supreme Being (Para-Brahma). (17.24)

A% 3T I Ted TTATRAT: |

TR fafasm: fram dreepTgia™: 1Rs )

tad ity anabhisarhdhaya phalar yajiia tapah kriyah
dana kriyas ca vividhah kriyante moksakanksibhih

Various types of sacrifice, charity, and austerity are performed by
the seekers of salvation (Moksa) by uttering “Tat” (or He is al)
without seeking areward. (17.25)

T WY T T 3 v TF |

TR SHHT T o3 T JoTd IR% 1|

sadbhave sadhubhave ca sad ity etat prayujyate
prasaste karmani tatha sacchabdah partha yujyate

The word “Sat” is used in the sense of Reality and goodness. The
word “Sat” isaso used for an auspicious act, O Arjuna. (17.26)
T AU g = Rafa: w5 3 == |
99 qedE U5 3 T 1RGN
yajiie tapasi dane ca sthitih sad iti co’cyate
karma cai’va tadarthiyarh sad ity eva’bhidhiyate

Faith in sacrifice, charity, and austerity isaso called “Sat”. Selfless
service for the sake of the Supreme is, in truth, termed as “ Sat”.
(17.27)

IYET B & A9 < &b = I |
3G 39 39 T 9 9 aq 9 AT 28 IR¢ N
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asraddhaya hutarh dattarh tapas taptarh krtarh ca yat
asad ity ucyate partha na ca tat pretya no iha

Whatever is done without faith 3 whether it is sacrifice,
charity, austerity, or any other act % is called “Asat”. It has no
value here or hereafter, O Arjuna. (17.28)

3 Tty & 5 2 Syt 5 S
FGEAAHRTAR A TASINSETE: ||
OM tatsaditi sSrimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna samvade sraddhatrayavibhagayogo
nama saptadaso’dhyayah

Thus ends the seventeenth chapter named “Threefold Faith” of
the Upanisad of the Bhagavadgita, the scripture of yoga,
dealing with the science of the Absolute in the
form of the dialogue between
Srikrsna and Arjuna.

I TS
CHAPTER 18
IR T:
MOKSA THROUGH RENUNCIATION

I 3

TS HeTaTeEl ava gea1 JfeqH |

TAPRA = &Rl I T 1R 11

arjuna uvaca

sarinyasasya mahabaho tattvam icchami veditum

tyagasya ca hrsikesa prthak kesinistidana
Arjuna said: | wish to know the nature of Sarhnyasa and Tyaga
and the difference between the two, O Lord Krsna. (18.01)

ICHEIGEIC]

T FHOT AT = T 98 |
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TAFIHATTT JTee AT FI=erom: 1R

11 bhagavan uvaca

kamyanarm karmanam nyasarh sarhnyasarm kavayo viduh
sarva karma phala tyagar prahus tyagar vicaksanah

The Supreme Lord said: The sages call Sarnyasa
(Renunciation) the complete renunciation of selfish work. The
wise define Tyaga (Sacrifice) as the sacrifice of, and the
freedom from, a selfish attachment to the fruits of all work.
(See also 5.01, 5.05, and 6.01) (18.02)

T 319G 3 Uk oY JTER H=ITSOT: |

TEFATFRY T T 3 TR 121

tyajyam dosavad ity eke karma prahur manisinah
yajila dana tapah karma na tyajyam iti ca’pare

Some philosophers say that al work is full of faults and should be
given up, while others say that acts of sacrifice, charity, and
austerity should not be abandoned. (18.03)

FTg IO A R RATAT |

PN & gosaTg Bfas: Sgehiida: 1Kl

niScayarh $rnu me tatra tyage bharata sattama
tyago hi purusa vyaghra trividhah sarhprakirtitah

O Arjuna, listen to My conclusion about sacrifice. Sacrifice is said
to be of three types. (18.04)

TFEEATHRT T IoH HEY TT ad |
T T AT I SISO 1)

yajiia dana tapah karma na tyajyarm karyam eva tat
yajiio danarh tapa$ cai’va pavanani manisinam
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Acts of service, charity, and austerity should not be abandoned, but
should be performed because service, charity, and austerity are the
purifiers of the wise. (18.05)

TATL ATT AT AT AT HAT o |
FAAHIA B 91 Ffad 9aq 3999 11811

etany api tu karmani sangarm tyaktva phalani ca
kartavyani’ti me partha niscitarh matam uttamam

Even these obligatory works should be performed without
attachment to the fruits. This is My definite supreme advice, O
Arjuna. (18.06)

oaea g E=aT: SHT A9 |

et e TRAF ATHE: RepITd: 1911
niyatasya tu sammnyasah karmano no’papadyate
mohat tasya parityagas tamasah parikirtitah

Giving up one's duty is not proper. The abandonment of obligatory
work is due to deluson and is declared to be in the mode of
ignorance. (18.07)

Y 30T I FH HIAFATIIAT i |
T FedT AT BT AT AP AN 1IC 1
duhkham ity eva yat karma kayaklesa bhayat tyajet
sa krtva rajasarh tyagarh nai’va tyagaphalam labhet

One who abandons duty merely because it is difficult or because of
fear of bodily affliction, does not get the benefits of sacrifice by
performing such a sacrifice in the mode of passion. (18.08)

Y TG I Y T s |

T T et T T BT ATredehl T 1R 1)

karyam ity eva yat karma niyatarh kriyate’rjuna

sangarh tyaktva phalar cai’va sa tyagah sattviko matah
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Obligatory work performed as duty, renouncing selfish attachment
to the fruit, is alone to be regarded as sacrifice in the mode of
goodness, O Arjuna. (18.09)

T 5] AFA FH PR AT |

T OOl HETel fe~Ta3rs: 112011

na dvesty akusalarh karma kusale na’nusajjate
tyagi sattvasamavisto medhavi chinnasamsayah

One who neither hates a disagreeable work, nor is attached to an
agreeable work, is considered a renunciant (Tyadi), imbued with
the mode of goodness, intelligent, and free from all doubts about
the Supreme Being. (18.10)

T & SEyan 3 e FETIT SRIS: |

I J FHRATRT T IR AT ugz

na hi dehabhrta sakyam tyakturh karmany asesatah
yas tu karmaphala tyagi sa tyagi’ty abhidhiyate

Human beings cannot completely abstain from work.
Therefore, one who completely renounces selfish attachment
to the fruits of all work is considered a renunciant. (18.11)

ffeey 3= st =9 Sfas hHor e |

NI TR Yo = ST e 1R

anistam istarn misram ca trividharh karmanah phalam
bhavaty atyaginarh pretya na tu sarhnyasinam kvacit

The threefold fruit of works — desirable, undesirable, and mixed
% accrues after death to the one who is not a renunciant (Tyadfi),
but never to a Tyadi. (18.12)
TETETRl ShRON e o |
TR T TR g TEeRHom 12311

paficai’tani mahabaho karanani nibodha me
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sarmkhye krtante proktani siddhaye sarvakarmanam
TS TAT FAT 0T F JARTE |

TafauTss gerepaeT &9 SaTs 95T 1Ry

adhisthanar tatha karta karanarm ca prthagvidham
vividhas ca prthakcesta daivam cai’va’tra paficamam

Learn from Me, O Arjuna, the five causes, as described in the
Sarmkhya doctrine, for the accomplishment of al actions. They are:
The physica body, the seat of Karma; the modes (Gunas) of
material Nature, the doer; the eleven organs of perception and
action, the instruments; various Pranas (bioimpulses, life forces);
and fifth, the presiding deities (of the eleven organs). (18.13-14)

IRRATTAITNR T 4 TRHA 7 |

e a1 fqoRid A 95 A AdE: 12kl
sarfravanmanobhir yat karma prarabhate narah
nyayyarm va viparitarh va paficai’te tasya hetavah

These are the five causes of whatever action, whether right or
wrong, one performs by thought, word, and deed. (18.15)

T Tl AT 3™ haet g = |

TSI AFAFIGAT T T T GHIE N2
tatrai’varm sati kartaram atmanarn kevalam tu yah
pasyaty akrta buddhitvan na sa pasyati durmatih

Therefore, the ignorant, who consider one's body or the soul as the
sole agent, do not understand due to imperfect knowledge. (18.16)

e ATEHAT 9Tl Jig Te7 7 o d |
BATY O A AR T 8 7 Faed 12911

yasya na’harhkrto bhavo buddhir yasya na lipyate
hatva’pi sa imarnl lokan na hanti na nibadhyate
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One who is free from the notion of doership and whose intellect is
not polluted by the desire to reap the fruit % even after daying
these people % neither days nor is bound by the act of killing.
(18.17)

ST gt afgrar Hiferem sreET |
R[S TAld T HHEUE: 112¢ 1)

karanam karma karte’ti trividhah karmasargrahah

The subject, the object, and the knowledge of the object are the
threefold driving force (or impetus) to an action. The eeven
organs, the act, and the agent or modes (Gunas) of material Nature
are the three components of action. (18.18)

T R T har I BT JOTNE: |

T SO T O] AT ATT 112R11

jiianarh karma ca karta ca tridhai’va gunabhedatah
procyate gunasarmkhyane yathavac chrnu tany api

Jiana (Sdf-knowledge), Karma (Action), and Karta (Agent) are
said to be of three types, according to the Guna theory of Sarnkhya
doctrine. Hear duly about these aso. (18.19)

FIYAY AH  qTAT FTTT T |

srfavert favery a1 g fafg oy 1koll
sarvabitesu yenai’karh bhavam avyayam iksate
avibhaktarh vibhaktesu taj jianarh vidhhi sattvikam

The knowledge by which one sees a single immutable Redlity in all
beings as undivided in the divided, such knowledge is in the mode
of goodness. (See also 11.13, and 13.16) (18.20)

TRl IS S AHTHTE IR |
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i Ty YAy a1 § g T 1R2 1)

prthaktvena tu yaj jianarh nanabhavan prthagvidhan
vetti sarvesu bhiitesu taj jhianarn viddhi rajasam

The knowledge by which one sees different redlities of various
types among al beings as separate from one another; such knowl-
edge is in the mode of passion. (18.21)

T g FoeAag T T T 3Teqed |
FATATE Ao T A AT JARAT |RRN

yat tu krtsnavad ekasmin karye saktam ahaitukam
atattvarthavad alparh ca tat tamasam udahrtam

The irrational, basdless, and worthless knowledge by which one
clings to one single effect (such as the body) as if it is everything,
such knowledge is in the mode of darkness of ignorance (18.22)

Fod TPREdq IRPIgS: FHad |

AFATGAT FH I dAd ATTRy I 1IR3
niyatarh sangarahitam aragadvesatah krtam
aphalaprepsuna karma yat tat sattvikam ucyate

Obligatory duty performed without likes and didikes and without
sdfish motives and attachment to the fruit, is in the mode of
goodness. (18.23)

Iq g G FH TATEHRIT a1 G |

foRad SgcT I A ST 38T8dY 1R¥ 11

yat tu kamepsuna karma saharmkarena va punah
kriyate bahulayasarh tad rajasam udahrtam

Action performed with ego, with sdfish motives, and with too
much effort, isin the mode of passion. (18.24)
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I o e e 9 9ieE |
HIETE AR FY I dd a3 1RSI

anubandharh ksayam himsam anaveksya ca paurusam
mohad arabhyate karma yat tat tamasam ucyate

Action that is undertaken because of delusion, disregarding conse-
guences, loss, injury to others, as well as one's own ahility, isin the
mode of ignorance. (18.25)

THFTASNSTRAE JIATEHA: |

RgINgIR FideR: sal araes 3= 1RSI
muktasango’nahamvadi dhrtyutsaha samanvitah
siddhyasiddhyor nirvikarah karta sattvika ucyate

The agent who is free from attachment, non-egotistic, endowed
with resolve and enthusiasm, and unperturbed in success or falure
is caled good. (18.26)

I FHEATER T ARSI : |
ERIHTIA: Al TT: TREBIA: 1RGN

ragi karmaphalaprepsur lubdho hirmsatmako’sucih
harsasokanvitah karta rajasah parikirtitah

The agent who is impassioned, who desires the fruits of work, who
is greedy, violent, impure, and affected by joy and sorrow, is called
passionate. (18.27)

T ATk Tk FET THIAPIST: |

TITET SRt & il e 3o 1R

ayuktah prakrtah stabdhah $atho naiskrtiko’lasah
visadi dirghastitri ca karta tamasa ucyate

The agent who is undisciplined, vulgar, stubborn, wicked, madicious,
lazy, depressed, and procrastinating is called ignorant. (18.28)
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TR G YR I o1 et 3y |
JIEHTY AR geha= g=1T 1RR )

buddher bhedar dhrte$ cai’va gunatas trividharh srmu
procyamanam asesena prthaktvena dhanamjaya

Now hear Me explain, fully and separately, the threefold division of
intellect and resolve, based on modes of material Nature, O
Arjuna. (18.29)

ygi o Fafd 9 R o |

T Ye T AT AT gg: AT A1 TR 1201

pravrttimh ca nivrttirh ca karyakarye bhayabhaye
bandharh moksar ca ya vetti buddhih sa partha sattviki

O Arjuna, that intellect is in the mode of goodness which
understands the path of work and the path of renunciation, right
and wrong action, fear and fearlessness, bondage and liberation.
(18.30)

T Y A ST e U T |

ITATET TN ig: T 91 =TT 13 1

yaya dharmam adharmar ca karyar ca’karyam eva ca
ayathavat prajanati buddhih sa partha rajasi

That intellect isin the mode of passion which cannot distinguish be-
tween righteousness (Dharma) and unrighteousness (Adharma),
and right and wrong action, O Arjuna. (18.31)

3T Y 3f AT A R |

I [quRiaize gig: ot ot amer 13210
adharmarh dharmam iti ya manyate tamasa’vrta
sarvarthan viparitams ca buddhih sa partha tamasi
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That intellect is in the mode of ignorance which accepts
unrighteousness (Adharma) as righteousness (Dharma) and thinks
everything to be that which it is not, O Arj una. (18.32)

I T IRIAd I:

FRATEETETReET g mm&f;rr%mﬁ 11331l

dhrtya yaya dharayate manah pranendriya kriyah

yogena’vyabhicarinya dhrtih sa partha sattviki

That resolve is in the mode of goodness by which one manipulates
the functions of the mind, Prana (bioimpulses, life forces) and
senses for God-redlization only, O Arjuna. (18.33)

TIT J TR YT TRAASI |

TISH FEATRTSET ik AT 91 Tl 13% 11

yaya tu dharma kamarthan dhrtya dharayate’rjuna
prasangena phalakanksi dhrtih sa partha rajasi

That resolve is in the mode of passion by which one, craving for
the fruits of work, clings to Dharma (Duty), Artha (Wealth), and
Kama (Pleasure) with great attachment, O Arjuna. (18.34)

T T W 3 A A v T |

T [ag==ta gaeT gid: O 91 amEr 13401

yaya svapnarh bhayar sokarm visadarh madam eva ca
na vimuficati durmedha dhrtih sa partha tamasi

That resolve is in the mode of ignorance by which a dull person
does not give up deep, fear, grief, despair, and carelessness, O
Arjuna. (18.35)

TG 7 ZEET B 3707 7 wReAs |

INITATE T I T o FTeaid 13411

sukham tv idanim trividharm srnu me bharatarsabha
abhyasad ramate yatra duhkhantar ca nigacchati
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And now hear from Me, O Arjuna, about the threefold pleasure.
The pleasure that one enjoys from spiritua practice results in
cessation of al sorrows. (18.36)

Iq dg 30 fa9q g9 aRemSTadTT |
aqd Y& ATaes Teay . AT GIaTEsT 12011

yat tad agre visam iva pariname’mrtopamam
tat sukham sattvikarh proktam atmabuddhi prasadajam

The pleasure that appears as poison in the beginning, but is like
nectar in the end, comes by the grace of Self-knowledge andisin
the mode of goodness. (18.37)

fRIf=aRErTg I a3 SRIsTadeH |
RO 99 39 ad 9Ra IeTe S3a 112¢)
visayendriyasarmyogad yat tad agre’mrtopamam
pariname visam iva tat sukharh rajasarh smrtam

Sensual pleasures that appear as nectars in the beginning, but

become poison in the end, are in the mode of passion. (See
also 5.22) (18.38)

Tg I AT T GG AE AT |

FEeegaEe ad AT 3EEAY 1381

yad agre ca’nubandhe ca sukharh mohanam atmanah
nidralasya pramadottharn tat tamasam udahrtam

Pleasure that confuses a person in the beginning and in the end as
a result of deep, laziness, and carelessness, is in the mode of
ignorance. (18.39)

7 a5 aRa gfret ar ffg g an g
T Ui gk A U: T BITR 9T 1ol

na tad asti prthivyam va divi devesu va punah
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sattvar prakrtijair muktarh yad ebhih syat tribhir gunaih

There is no being, either on earth or among the celestia controllers
(Devas) in the heaven, who can remain free from these three
modes (Gunas) of material Nature (Prakrti). (18.40)

TR S[ETOT = 9Rad |

FHHIOT AFTWRAT THTETHAR IO 11211

brahmana ksatriya visam $§udranam ca paramtapa
karmani pravibhaktani svabhava prabhavair gunaih

The divison of labor into four categories % Brahmana, Ksatriya,
Vaisya, and Sudra % is dso based on the qudities inherent in
peopl€e' s nature (or the retural propensities, and not necessarily as
one's birth right), O Arjuna. (See aso 4.13) (18.41)

I A A%: 30 TR A9 0 T |

S T ATfRa SRTehY STt IR )

samo damas tapah Saucarh ksantir arjavam eva ca
jiianarh vijianam astikyamm brahmakarma svabhavajam

Intellectuals who have serenity, self-control, austerity, purity,
patience, honesty, transcendental knowledge, transcendental
experience, and belief in God are labeled as Brahmanas. (18.42)

T AT iR a1ed g =T ATTEH |

T STERITETT & 61 T@ITEST 119311

sauryam tejo dhrtir daksyarm yuddhe ca’py apalayanam
danam 1§varabhava$ ca ksatrarh karma svabhavajam

Those having the qualities of teroism, vigor, firmness, dexterity,
steadfastness in battle, charity, and administrative skills are called
Ksatriyas or protectors. (18.43)
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FIPTREAE Iy T |

TierAicTeh Y S[ERATTT EHTEST 192l

krsi gauraksya vanijyar vaiSyakarma svabhavajam
paricaryatmakarh karma §tidrasya’pi svabhavajam

Those who are good at cultivation, cattle rearing, business, trade,
and industry are known as Vaisyas. Those who are very good in
service and labor are classed as Stdras. (18.44)

W W Y ANRA: SAg A9 7= |

TRITRA: [TE T i a9 el

sve sve karmanya abhiratah sarhsiddhirh labhate narah

svakarmaniratah siddhirh yatha vindati tac chrnu

One can attain the highest perfection by devotion to one's natural
work. Listen to Me how one attains perfection while engaged in
on€e's natural work. (18.45)

TA: YR AT I TG 8¢ q9T |

TRYOT a9 T fafg ol o ke

yatah pravrttir bhlitanar yena sarvam idarh tatam
svakarmana tam abhyarcya siddhirm vindati manavah

One attains perfection by worshipping the Supreme Being %
from whom all beings originate and by whom all this universe
is pervaded % through performance of one’s natural duty for
Him. (See also 9.27, 12.10) (18.46)

T T [P[oT: TR S e |

TATETA Y Fd AT oh o™ 11491

sreyan svadharmo vigunah paradharmat svanusthitat
svabhavaniyatarh karma kurvan na’pnoti kilbisam

One's inferior natural work is better than superior unnatural work,
even though well performed. One who does the work ordained by
one's inherent nature (without selfish motives) incurs no sin (or
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Karmic reaction). (See also 3.35, 5.10, 18.07, 18.09, 18.17, 18.23)
(18.47)
Obligatory work that is not forbidden by the scriptures, and
is done without sdfish attachment to the fruits and free from
the notion of doershipissnless.

Test T hIT &S 3 T It |
AT & o7 SRR ZaTga: kel

sahajarh karma kaunteya sadosam api na tyajet
sarvarambha hi dosena dhiimena’gnir iva’vrtah

One's naturd work, even though defective, should not be
abandoned because al undertakings are enveloped by defects as
fireis covered by smoke, O Arjuna. (18.48)

IO g g A foaegs: |

} ORAT GATHTTERT=S I 1R 1
asaktabuddhih sarvatra jitatma vigatasprhah
naiskarmyasiddhim paramarh sarnyasena’dhigacchati

The person whose mind is aways free from selfish attachment,
who has subdued the mind and senses, and who is free from
desires, attains the supreme perfection of freedom from the
bondage of Karma by renouncing selfish attachment to the fruits of
work. (18.49)

Tafg grar e 5@ qareiia FaE
TG B T S o1 917 1011

siddhimh prapto yatha brahma tatha’pnoti nibodha me
samasenai’va kaunteya nistha jiianasya ya para

Learn from Me briefly, O Arjuna, how one who has attained such
perfection (or the freedom from the bondage of Karma) attains the
Supreme Person, the god of transcendental knowledge. (18.50)
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FEI1 TaIea gaal gt Ho= = |

ETE T TR IS ZEe T 1142 1|

buddhya visuddhaya yukto dhrtya’tmanarh niyamya ca

sabdadin visayams tyaktva ragadvesau vyudasya ca
AR TAATFBATA: |

SIAARTIRT Fed SRET Tgamisia: 14U

viviktasevi laghvasi yatavakkayamanasah

dhyanayogaparo nityarn vairagyam samupasritah

IEFHR It g9 hIH Fhre TRIET |

fog=a Tom: S SN hedd 114301

ahamkaram balarh darparh kamar krodhar parigraham

vimucya nirmamah $anto brahmabhiiyaya kalpate

Endowed with purified intellect; subduing the mind with firm
resolve; turning away from sound and other objects of the senses;
giving up likes and didikes, living in solitude; eating lightly;
controlling the mind, speech, and organs of action; ever absorbed in
yoga of meditation; taking refuge in detachment; and relinquishing
egotism, violence, pride, lust, anger, and proprietorship %2 one
becomes peaceful, free from the notion of “1” and “my”, and fit for
attaining oneness with the Supreme Being (Para-Brahma). (18.51-
53)

Y GHTHT T A T I |

T T qAY TSRt A ORI 11 |

brahmabhiitah prasannatma na Socati na kanksati
samah sarvesu bhiitesu madbhaktirh labhate param

Absorbed in the Supreme Being (Para-Brahma), the serene one
neither grieves nor desires. Becoming impartia to al beings, one
obtains My Para-Bhakti, the highest devotional love. (18.54)

e HTH, SITHSTHTA AT T = deda: |
AT T Al Sl 3T ag=ae sl
bhaktya mam abhijanati yavan ya$ ca’smi tattvatah
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tato mam tattvato jiiatva visate tadanantaram

By devotion one truly understands what and who I am in
essence. Having known Me in essence, one immediately
merges with Me. (See also 5.19) (18.55)

IR0 3T T&T FHATIN TG |

JYTETE AT 33 Uaq JeTT 114 1|
sarvakarmany api sada kurvano madvyapasrayah
matprasadad avapnoti $asvatarn padam avyayam

A Karma-yodi devotee attains Moksa, the eternd immutable
abode, by My grace % even while doing al duties % just by taking
refuge in Me (by surrendering dl action to Me with loving
devotion). (18.56)

AT TERAIOT A TR HAR: |

i St afeEm: dad 9 146l

cetasa sarvakarmani mayi sarhnyasya matparah
buddhiyogam upasritya maccittah satatarh bhava

Sincerely offer all actions to Me, set Me as your supreme goal,
and completely depend on Me. Always fix your mind on Me
and resort to Karma-yoga. (18.57)

Ao TEgeITT FeqaTETd dresan |

Y = & FEHRE T AT gt 14l
maccittah sarvadurgani matprasadat tarisyasi
atha cet tvam ahamkaran na $rosyasi vinanksyasi

When your mind becomes fixed on Me, you shal overcome dl
difficulties by My grace. But if you do not listen to Me due to ego,
you shall perish. (18.58)

g IEHRY A T TTeeA 3 = |
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S FaaEg d Ihia af FEeEia 1kl

yad aharmkaram asritya na yotsya iti manyase
mithyai’sa vyavasayas te prakrtis tvam niyoksyati

If due to ego you think: | shal not fight, your resolve is vain.
Because your own nature will compel you (to fight). (18.59)
A i g T T |
e} i I et R ATST ad 1ol
svabhavajena kaunteya nibaddhah svena karmana
karturh ne’cchasi yan mohat karisyasy avaso’pi tat

O Arjuna, you are controlled by your own nature-born Karmic
impressions (Sarmskara). Therefore, you shall do % even against
your will 3 what you do not wish to do out of delusion. (18.60)

% AT FERISIA [T=fd |

WS GEATH TTeal J1EET 1162 1)

isvarah sarvabhutanam hrddese’rjuna tisthati

bhramayan sarvabhititani yantraruidhani mayaya

The Supreme Lord, abiding as the controller (I$vara) in the
causal heart (or the inner psyche) of all beings O Arjuna,
causes them to act (or work out their Karma)by His power of
Maya like a puppet (of Karma) mounted on a machine.
(18.61)

Y U 3RO T3 AGHTA HIRA |

TG IR MM LA JTEA R 22 1]

tam eva Saranam gaccha sarva bhavena bharata
tatprasadat param $antih sthanar prapsyasi sasvatam

Seek refuge in the Supreme Lord (Krsna or I$vara) alone with

loving devotion, O Arjuna. By His grace you shdl attain supreme
peace and the Eternal Abode (Parama-dhama). (18.62)

3 Y 3RS &g S[ETa’ 54 |
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TrIdag R TYEs a9 FS (k3

iti te jianam akhyatarh guhyad guhyatararh maya
vimr$yai’tad asesena yathe’cchasi tatha kuru

Thus, | have explained the knowledge that is more secret than the
secret. After fully reflecting on this, do as you wish. (18.63)

TS 2 O] § R I |

TS 9 2aq 3 aar qent™ J f&aq e
sarvaguhyatamarn bhiiyah $rnu me paramar vacah
isto’si me drdham iti tato vaksyami te hitam

Hear once again My most secret, supreme word. You are very
dear to Me; therefore, | shall tell thisfor your benefit. (18.64)
AT T HgerdT Jestt 9 T9hs |
T TS Ot I Gt SR T ks
manmana bhava madbhakto madyaji marh namaskuru
mam evai’syasi satyam te pratijane priyo’si me

Fix your mind on Me, be devoted to Me, offer service to Me, bow
down to Me, and you shal certainly reach Me. | promise you
because you are My very dear friend. (18.65)

TAYH IR AT IR I |

378 T AT FIETRISIT 97 3 11es )
sarvadharman parityajya mam ekarh $aranarh vraja
aham tva sarvapapebhyo moksayisyami ma sucah

Setting aside all meritorious deeds (Dharma), just surrender
completely to My will (with firm faith and loving
contemplation). I shall liberate you from all sins (or the bonds
of Karma). Do not grieve. (18.66)

ga?r ATAYER ATHEATH hadA |

T AR A= T 9 q A 11801
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idam te na’tapaskaya na’bhaktaya kadacana
na ca’susriisave vacyar na ca marm yo’bhyasiiyati

This knowledge should never be spoken by you to one who is
devoid of austerity, who is without devotion, who does not desire to
listen, or who speaksill of Me. (18.67)

T30 IR & Tgers AR |
ekt O ORT el T TS TR 11

ya imam paramarn guhyamm madbhaktesv abhidhasyati
bhaktih mayi param krtva mam evai’syaty asarm$ayah

The one who shall propagate this supreme secret philosophy
(or the transcendental knowledge of the Gita) amongst My
devotees, shall be performing the highest devotional service to
Me and shall certainly (attain Parama-dhama and) come to Me.
(18.68)

T A 9T e ¥ U |

AT T T Y GG 3= TRt g ekl

na ca tasman manusyesu kascin me priya krttamah

bhavita na ca me tasmad anyah priyataro bhuvi

No other person shall do a more pleasing service to Me, and
no one on the earth shall be more dear to Me. (18.69)

HETA T T T FAEH 3T |

IR dTeq 35 ¥ 3id | 9k 190l

adhyesyate ca ya imarh dharmyarh sarhvadam avayoh
jiianayajiiena tena’ham istah syam iti me matih

Those who study our sacred didogue shdl be performing a holy
act of sacrifice (Jhana-yajna, Knowledge-sacrifice). This is My
promise. (18.70)

G AT YOG AT T T |
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TS gort: AT TR TSI JUoeRHOT 1192 11

sraddhavan anastiya$ ca srnuyad api yo narah
so’pi muktah Subhaml lokan prapnuyat punyakarmanam

Whoever hears this (sacred dialogue in the form of the Gita) with
faith and without cavil becomes free from sin, and attains heaven
% the higher worlds of those whose actions are pure and virtuous.
(18.72)

oG UAT B U1 AIRRIO 9aT |

Thieg AR T J 99T 19U

kaccid etac chrutarh partha tvayai’kagrena cetasa
kaccid ajfianasarnmohah pranastas te dhanamjaya

O Arjuna, did you listen to this with single-minded attention? Has
your deluson born of ignorance been completely destroyed?
(18.72)

I A

T HiE: W) o= A aTE qasTd |

RAAISTH TawdE: HR 9= ad 19311

arjuna uvaca

nasto mohah smrtir labdha tvatprasadan maya’cyuta
sthito’smi gatasarndehah karisye vacanam tava

Arjuna said: By Your grace my delusion is destroyed; | have
gained Sdf-knowledge; my confusion (with regard to body and
Atma) isdispeled; and | shall obey Y our command. (18.73)

RERNCIC]

T 9% AGSIT T T HE: |

AT 3 IS Agd TR 116k ||

samjaya uvaca

ity aharh vasudevasya parthasya ca mahatmanah
samvadam imam asrausam adbhutarn romaharsanam
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Sarhjaya said: Thus, | heard this wonderful dialogue between Lord
Krsna and Mahatma Arjuna, causing my hair to stand on end.
(18.74)

IS FAd UAg J&lq 3E U=H |

Tt AR FE AT FETE: T 1941
vyasaprasadac chrutavan etad guhyam aharh param
yogam yogesvarat krsnat saksat kathayatah svayam

By the grace of (guru) sage Vyasa, | heard this most secret and
supreme yoga directly from Krsna, the Lord of yoga, Himself
speaking (to Arjuna) before my very eyes (of clairvoyance granted
by sage Vyasa). (18.75)

ST U 8 I9T1eq 399 3igaH |
:qud g5 9 98 98 0% 11
rajan sarhsmrtya sarhsmrtya sarhvadam imam adbhutam
kesavarjunayoh punyarm hrsyami ca muhur muhuh
O King, by repeated remembrance of this marvelous and sacred
dalogue between Lord Krsna and Arjuna, | am thrilled at every
moment and (18.76)

a9 9 U O w9 3Igd 7 |

Torot 9 WET TS g | 9 O 199l

tac ca samsmrtya sarhsmrtya riipam atyadbhutar hareh
vismayo me mahan rajan hrsyami ca punah punah

Recollecting again and again, O King, that marvelous form of
Krsna | am greatly amazed, and | rgoice over and over again.
(18.77)

T APTRER: N T 1] G |
T AR fastar Yoy & i AT 99 Hec |l
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yatra yogesvarah krsno yatra partho dhanurdharah
tatra $rir vijayo bhititir dhruva nitir matir mama

Wherever there will be both Krsna, the Lord of yoga (or
Dharma in the form of the scriptures (Sastra)) and Arjuna with
the weapons (Sastra) of duty and protection, there will be
everlasting prosperity, victory, happiness, and morality. This is
my conviction. (18.78)

3 FeATEd AT A FRIETE AT
SRS TS HIET TR AT STETERISSE: ||
OM tatsaditi srimadbhagavadgitastipanisatsu brahmavidyayam
yogasastre srikrsnarjuna sarnvade moksasamnyasayogo
nama astadaso’dhyayah

Thus ends the eighteenth chapter named “Moksa Through
Renunciation” of the Upanisad of the Bhagavadgita,
the scripture of yoga, dealing with the science
of the Absolute in the form of the dialogue
between Srikrsna and Arjuna.



